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Hie neveren Pelirebungen sur Reform des Gottesdienltes 


in Deutfajland. 


Von Univerjitatsprofejfor D. Dr. Martin Schian in Giewen. 


Seit dem 19. Sabrhundert, bejonders jeit jetner gweiten Halfte, 
fief in Deutichland die Beteiliqung am firdlichen Leben nach. BWer- 
baltnismapigq fet jtehen Taufe, Nonjirmation, Trauung uno fird)- 
fiche Beerdigung. Yin jtarfiten [eidet der Whendinah{Sbefuch. Sn dem 

~Nabrzehnt von 1910 bis 1920 janf it gang Breiupen die YMbend- 
mablsgiffer bon 33,89 v. $. der Bevolferung auf 2848 v. $. 
Yim allerjcdhledtejten jteht die Hamburger Landesfirde da (Groh: 
jtadt!): Hier gingen 1920 nur 6,68 v. S. der evangelifden Bevsl- 
ferung gum Tijd des Herrn! Wber aud) der Kirdenbejuch it qe- 
ringer geworden, Writ diefer fchinerslichen Tatjade hangt es ohne 
Qmerfel zujammen, dak man feit Sabrgchnten Reformen des Wottes- 
dienjtes jordert. Man hat die Entprindung, day unjre Gottesdienfte 


nicht qeeiqnete Wngiehungsfratt bejiken. So denft man dariiber. 


~ nach, wie ihnen diefe Mngiehungsfraft qeqeben werden fornte, 


Wnfangs — etiva um das Ende des 19. und den Anfang des 
20. Sabrhunderts — ricdtete man in Deutfdhland fein Xugenmert 


hauptiachlich auf die Reform der PBredigt. Die Hrage: Wie predi- 
gen iwir dem modernen Menjden?” bewegte piele Herzen und jebste 
viele Federn in, Bewegung. Wlhnabhlich aber ijt der qejamte Wot- 
 desdienjt jtarfer in den Gefichtstreis der BVetracdhting qezoqen wor- 
den. Der Gottesdienit bejteht doch eben nicht nur aus der Prediat! 

Muh Liturgie und Gejang gehoren dagi! Vielleiht liegt der Scha- 
ben gar midt bet der Bredigt? Oder doch micht bet thr allein? 


¥ 
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Bielleicht nimimt dte Predigt einen gu gropen Ram ein?  Biel- 
leit find Liturgie und Prediqt nicht richtig aujetmander abge- 
itinumt? BWiellerdht ftspt die jich qleichbletbende Cintdnigteit die Be- 
fucher ab? Vtelleteht die allgu archatjttjche Bormen der Liturgte ? 
Vielleicht fehlt dem Gottesdienjt die Cinbeitlichfett und dari dte 
wudtige Gefdloffenheit? Wielleicht tate grifere Wrannigialtiafert, 
frijhere Belebung, fraftigere Wftivitat Der Gemeindeglieder not? 
Sh fann bier nicht alle die ingabligen Borjdlage aufzablen, 
die 3ur Mefornr des Gottesdienjtes gemacht worden find. Yur einige 
-®edanfen greife ich Heraus, weil jie gropere Bedeutung erlangt 
haber. Dabet bevorguge ich) die fiingiten Strontmngen, 
Cinheitlidfeit des GotteSdien{tes wird gefordert. Wie oft jtim- 
men iturgie und PBredigt faum 3 ecinander! Die Liturgte gebt 
in den feftgelegter Sormen der WAgende ihren Weg; dite Sdjrijt- 
lefung (oder auch: die Schriftlefung en) richtet- fic) nad der fird- 
lichen Lefeordnung; die Bredigt aber jucht Wnknipfung an dte 
augenblicliche Stimnunig, fie behandelt irgendeme etngelue Frage. 
Liturgie und Predigt flaffen auseinander. Th. Vow (der Gottes- 
dienjt als Liturgijde Cinbeit. 1915) hat energifd) gefordert, dak 
der ganze Wufbau wie aus einem Gu jei. Birfuer und WXrper in 
ihrer Liturgiefammilung haben abnliche Gedanfen prattijcd 3 ma- 
chen verfucht; ebenjo das von Arper und Billeffen Herausgegebene 
,&vangelifihe Nirdhenbucd.” Wie urteiler wir? Der Gedanfe ijt 
wiehtig und gut. Cr dart nur nicht iiberjpannt werden, Wan bat 
die ,,Cinbheitlicdfeit” oft jo verftanden, als ob alles im Gottesdienjt 
— Gebete, Schriftlejung, Lieder, Prediqt — auf einen bejtimmten 
einzelnen Gedanfen eingejtellt jein miigte. Und man hat diejen Ge- 
danfen dann nod recht fpegtell gefaft: Berufstreue, Familie, Che, 
Wabhrhaftiqteit, Chrijtlides Streben ufiw. So darf die Horderung 
nist verjtanden werden. Denn dabei find Nitnjteleten unaiusbleib- 
lid. E8 ijt gar nicht moglich, alle Sprite, Gebete, Lefungen und 
Lieder genau auf etm jo enges Thema hin gu wabhlen. Wir miibten 
jonjt wieder jtatt unjrer alten [uthert}hen Nernlieder die fehr jpe- 
stellen moralifhen Retmereten aus den Gejangbiidern der Xurtla- 
rungsgett fingen! ©S ware aber auch gar nicht gut, weim wir die 
Cinheitlicdfert jo enq jakten. Die Bediiriniffe, dte Stimmumgen 
unfrer Gemeindeglieder find recht verfdieder; wir diirfen jie wiht 
in ein allgu fohmales Bett eindanunen wollen. Cinheitlich jolt der 
Wottesdienft fet. Wher das ift er auch ohne dafy alle Bejtandteile | 
einen und denfelben Gedanfen ausbdriicen. Cinbheitlidfeit ijt aud 
da, went die Horer von den allgemeinen Grundlagen des. Chrijten- 
glaubens 3u dem befonderen Gegenjtand der Brediat bingefithrt 
werden. ; 
Velebung der Gottesdienjte fdeint vielen febr iwidhtiq.  Xdy. 


\ 
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,glaube, daB uiemand dem widerfprechen wird. Nur feine Bange- 
werle! Mur feine tote Gewohnbheit! Es wird auch widhtig jein, 
daB die Gemeinde gu ciqener Beteiligung herangezogen wird. Der 
Gottesdtenjt joll nicht blof int Soren einer angen PBredigt befte- 
Hen; er joll Verfehr ciner Gemeinde mit Gott und Gottes mit der 
Gemeinde fein. Wie fonnen wir-den Gottesdienjt beleben? Wan 
denft bor allem an Gejang und Muff. Cvangelifehe Rirhengejang- 
vereine jind gegriindet und gepflegt worden; im ibnen dienen We- 
metndeglieder durch wobhlgeiibte Chorgejange dent Gottesdienfi. Cine 
neuere Stronumg will die Gemetnde jelber in allen thren Teilen 
tatig maden.. Da jollen fic) ihre einzelnen Gruppen gleichjant 3u 
Choren geftalten, die im Weehfelqefang etnander ablojen. Die Ytan- 
ner und die Frauen, die Erivachjenen und die Kinder, dite Geimentde 
und die Nonfirmanden follen abwechjelnd Stropben der Lieder fin- 
gen. YXamentlic) in der bon Spitta und Smend herausgegebenen 
/Monatidhritt fiir Gottesdienft und firehliche Runjt” jind in diejer 
Richtung Vorjdhlage gemacht worden. CSoweit ich 3u jehen verntag, 

ft dte Praxis dtejen legkteren Vorfdhlagen mur 3dqernd gefolgt. Mm 
metjten find fie in Nmndergottesdienjten oe worden. Da 
fann der Leiter anordnen: Sebt die Nnaben! Diejen Bers die 
Wadden! Dew Sechlubvers alle gujammen! Da jisen dieje Grup- 
pen gejchlojjen beteinander; da fann man auy frtjcd) jallenden Ge- 
fang recdnen. Wiel jchiwerer it’s im Gottesdienjt der Gemeinde. 
Went wirds gelingen, die Wanner allein 3um frattigen Singen 
au bringen? Wiirde nicht allein das Wrnordnen und Warfagen, nach- 
her ioc) mehr das oft unvermeidliche Berjagen bitter jtorend wir- 
fen? €s fornte gejcheben, day mancher durch diefe Neform aus 
dem Wottesdienjt herausgebradht wiirde. Und das ijt gerade nid)t 
der 3iwect! 

Scharfe Nritif gilt der Stelling, die die Predigt im Gottes- 
Dienft fiir fich beanjprucdht und bherfdommnilich befibt. Ste made fid) 
su breit; der moderne Menfcy habe nicht mehr fo viel Beit und 
Ruhe, um eine lange Predigqt ju horen. Wljo: Buriteftreten der 
Prediqt! Lieber mehr Liturgie! Vielletcht ware eS gut, wenn 
mandmal die Bredigt ganz fortbliche? Wenn aljo rein ,,fitur- 
qijhe” Gottesdienjte gehalten witrden? Cte miifjen mur gut vor- 
bereitet und firdhenmufifalijd fhon ausgejtattet fein! Ydy will wie- 
der fofort fagen, wie ic) itber dieje Vorjdlage denfe. Cs ijt wabr, 
dak die Bredigt oft 3u viel Mawm beanfprudf. Cs it wahr, daj 
viele Gemeinden, befonders in den Stadten, feine langen Predigten 
mehr vertragen. Kurz, gedrungen, inhaltreidh! Das math wentajtens 
in Deutfdhland die Lojung fiir die Predigt fein. Es ift wahr, dah 
itidt wenige Brediger fic) nach diefer Lofung nicht einguridten ver- 
ftehen. So mup cs thnen wieder ind wieder cingefdharft werden, 
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dah im Gottesdienjt Leben und Bewegung bherrjiden muh, dak da-, 


ber dte Bredigt fic) wicht itber Gebiihr ausdehnen darf. Cine andre 


Srage aber ijt die, ob Liturgijdhe Gottesdienjte ohne Predigt als 


Heilinittel gelten finnen. Sie beditrfen ausfiihrlider Vorbereitung ; 
jie jtnd nicht moiglich ohne die Mtitwirfung tiuchtiger mufitalijder 
Rrafte. Wo fann der Liturgifde Gottesdienft immer nur Mus 
nave fein. Bet bejonderen WMnlajjen mag nan ibn ptlegen: aber 
fiir den Gonntagsqottesdienjt ijt er nicht das richtiqe Mezept. March 


ijt er nicht nach dent Wiunfd) der ganzgen Gemremde. Whrfifalifd— 


weniger Begabte haben an ibm nicht die gleide reude wie jtart 
mujifalife) Empfindende. Sehr viele verniijjen in thm das freie 
Wort, die unniittelbar dec Stunde gerecht werdende Mnjprade. 


Wan follte eine folche doch eintiigen! Sreilich mup fie fich mit ~ 


befcheidenem Nain begniigen; YXiafprache muy jie fet, nicht Bre- 
digt. Sn Summa: der Gedanfe tt gutretfend, daz dem etnjettr 
gen Ueberiwiegen der Brediqt entgqegenqetreten werden mu. Wher 
man erwarte nicht, dah liturgi{dhe Gottesdienjte YXnsiehimasfratt 
auf Waffen ibe werden. Gite mogen — aim bejten mit furger 
Wnjpradhe — gelegentlic) gur Wbwedhjelung dienen; fiir den ge 
jamten @ottesdienjt find ite nidt der richtiqe Wea. 

Und min jind in fegter Zeit neue Vorjehlage laut geworden, 
Vorjehlage von ungewodhnlicer und iiberrajdhender Formulierina. 
Wer die Verhaltnifje, wie fie jest in Dertichland liegen, fennt, der 
wird von vornbherein genetat fein, auch dieje Voridlage aus der 
alfgemeinen Stimmung der Nachfriegsseit 3u verjteben. Diefe Stim- 
uma it wirr und untlar, ett Sentifch jebr verjchiedner GStrémim- 
geit, unter denen die Abfehr von dem qejcdhichtlicy Ueberfommenens 
die Untujt an der fehlichten Cinfachbeit reformatorifeer Fronmnia- 
feit nicht an Iekter Stelle jtehen. “ES ijt feine gefunde Beit, die 
wit jekt in Deutfehland durdleben. Sie it meder geijtiq noch 
reliqids qejund. Ste hafeht nad) Senjationen, nach Neuem, nach 


yrempdartiqent. Wher teh will micht vorgreifen. Yeh modhte feildern . 


md dann urteilen. Yachber wird jich 3etqen, ob dieje Vorjehlage 
gu dem Charafter unjrer Beit, wie ich ibn eben qegeidnet habe, 
jtinmien, 

Cin Vorfehlag will die Cinfibring des ,,fehweigenden Dien- 
ftes” in den evangelifden Gottesdienft. Sauptverfedhter diejes ,, Re- 
jormgedanfens” ijt der Syftematifer Rudolf Otte in Marburg. E838 
ift Dertlich, da er auf das filent worfhip der Quater guriicégreift. 
Von thnen follen wir das fultijdhe Sdhiweigen als die qeijtiagite Form 
des Gottesdienftes Ternen und hm dadurcdh cine Weihe geben, die. 
Y aut feinem Schaden eingebiipt hat. Otto unterfdeidet drei Mrten 


deS gottesdienftliden Schweigens: mentines-faframentales Schwei- 


gen als Sodbepiuntt des Gottesdienjtes in dem MWuqenblicl, wo die 


a 
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Geahabart Gottes erlebt wird, wartendes Schweigen als Warter 
auf das Nommen und ,,Cinriinen” des Geijtes und jeiner Rede, 
und endlich cinendes Schweigen, das Gemeinfehaftqewinnen und 
Cinswerden, die ,Nontmunion.” Er it der Wujfidt, dah der ,, fehwei- 
—gende Dienjt” im fetner Vollendung nur in einer fleinen, eng qe 
jdhlofienen Gemeinde gu verwirflicden ijt. Wher der allfonntaqlide 


Gottesdienjt unfrer Gemeinden fann nach feiner Wnficht doch einer 


Hohepuntt im numinos-faframentalen Sdweigen gewinnen. Cs 
ijt pon hobent Ynterejfe, wie er fic den Verlauf eines Gottes- 
dienjtes denft, der in cinem folchen Sdhweige- und Weibheafte gqipjelt. 
Der erjte Teil joll rafeh zur Predigt eifen und in furzent Machlied 
Und Orgelfpiel abjeliejen. Der giweite Teil fol als Att grofer 
Anbetung gejtaltet werden. Freie und geforinte Gebete, vertetlt 
auy Bresbyter, Diafon und refpondierende Gemeinde, begtmnend 
mit der Prafatio (Empor die Serjen!) und dem Seiliq beilig, 
follen vborangeben. Dann — fo beifst es wortlic) bet Otty — fat 
der ,,Seijt fieh in geballter Nraft aur CEftente” gujamimen, zur YXn- 


rufung mit Kraft, gur faframentalen Cpifleje, d. §. gum Weihe- 


gebet um die Zufunft und Mabe des eee an diejent Ort und 
zu diejer Stunde. Cs folgt die Antwort: ,,Xahet euch gu mir, jo 
nabe tc) mic) gu euch” und die Mnfimndig<ung: ,Der Herr ijt in 
feinem heiligen Tempel; es fei ftille vor ibm alle Welt.“ Die 
Gemeinde fntet nieder, und es Herrfdht volliges Schveigen, bis die 
Betgloee dreimal drei Schlage getan hat. Dann erbhebt jich die 
Gemeinde, wud ,,in der vollen Gegenwart Wottes” bringt fie thre 
heiligite Opterqabe dar, das Gebet des Vaterimfer. Cs folat der 
Shiuk mit Gefang, Seqen und ted, 

Sch wiirde dieje OttofGhen Borfehlage nicht jo genau wieder: 
gegeben haben, wenn jie lediglicy als Gedanfen eines Cinjpamners 
angufpredjen waren. Dap fie das micht find, mag mander miic- 
ternen Gvangelifchen verwundern, ber wir miijjen mim einmal 
mit den Latjadhen rechnen. Das Deutfehland von heut tretbt, wie 
jon gefagt, allerhand jonderbare Bliiten.. itch das religtofe, auch 
das evangelifdhe Deutfehland von heut! Es ijt ja wunderlidh, daf 
Otto die volle Gegenwart Gottes nicht dem gangen Gottesdtent 
aujpridt, fondern jie cinem beftimunten Teil desjelben vorbebalt. 
Wo bleibt dabei die chriftliche Wrijdhaming von Gott? Wie tt es 
pom evangeltiden Standpunft aus niwoglic), dieje volle Gegenwart 
®ottes in cinen gleichfam programmniagig bejtinumten Zeitpuntt 31 
verleqen? Wott ift, wo er will. Gewifs, das fagt and Otto. Wher — 
fo fabrt er fort, und ic) muh diefe Sabe Hier anfiihren, weil jie 
auperordentlid harafterijtijdh find — ,ecr mill fontmen auf edte 
Wnrufung und bei griindlider Sicdbereitung. Und diejes beides 
ift in unfre Sand geftellt, oder tm Halle des Rultus in die Hand 
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des feinfiiblenden, werje leitenden Liturgifers, Der die Hobe Runit 
fennt, durd) Sornumg und Siigung von Predigt, Lied, feterndem 
Gebet, durch zarte Nhythmen von Spannung, Entfpannung und 
Hohenjpanmung das fchwere Werf der Seelenjammhing 3u leiten, 
die Genriiter sir einen und tie} nach tmmen gu 3tehen, die Andadt 
vereinten GebeteS fo 3u jtarfen, dak e8 zur Bejdhworung wird wid 
Den Cwigen Hherabswingt atf Grund feiner Verheifung.” Who 
theurgijdhes Handel! Herabgwingen des Ewigen! Gena wie tm 
Hetdnijcden Myjterienfilt! Von dabher erflart fich mancdes. Otto ijt 
ja jtarf religionsgejdhidtlid beeinflupt. Cr hat auch die Vorbilder 
fiir jeinen ,,jc&weigenden Dienft” nicht blo dent Gottesdienjt der 
OQudfer entnommen, fondern dent hetdnijchen Gottesdientt. 

8 ijt wiunderlich, derartige Gedanten dirch cinen evangelifden 
Theologen vertreten gu feber. Wher noch wiunderlider, day mur 
wentge die frajje Wbiweichung diejer ,Heform”-Gedanfen von ge- 
jund evangelijden Linien 3u fpiiren jeeinen. Oodchjt betremodlich, 
dafs im Gegenteil eine nicht ganz fleine Zab! evangelifher Thevlo- 
gen Otto bi§ zu etmem gewiiien Grad beipflictet. Wie er fo for- 
Dern andere, die fonjt feirte Wege nicht mitaehen, ntebr ,,reine Wu- 
betung” in unjern Gottesdienften, und auch fie wollen einen Wit 
des Schweigens au dtejent Srweck in dew Gottesdienjt etmfchalten. 
C8 it ja qewik richtig, da} der evangelijde Gottesdienjt Wnbeting 
jein mu. Wie fonnte eine chrijtliche Gemeinde ann Gottesdienjt 
aufjammienfommer, ohire rent Gott und Serrit ihre Wrrbetung dar- 
gubringen? Wher diejes Mtoment der %Xnbetung muh der gamer 
Wottesdienjt durchwalten, beberrjden. Cs darf nirgends feblen. 
Wie Gott im ganzen Gottesdienjt qegempartiq iit, fo mug die Ge- 
inemde fic) jeiner Gegemvart in jedent Wtoment berwwkt fein; ihm, 
dem Gegeniwartigen, dem Givigen, dent Gervaltiqen, dent Barney 
hergiqen gilt ihr Lob, ihr Dank, 3u ibm jtetqt ihre Bitte empor: 
thn betet jie an. CEs tt wohl moglic, day in dem Verfehr swijden 
Mott und der Gemeinde, den der Gottesdienjt darjtellt, ein Moment 
qefchaffen werde, tit dent die Anbetung von Gottes Grope wnd Herr- 
fichfeit allein fiir jich 3ur Geltung font. Wher niemals darf da- 
po die Rede fein, dah nar in dtefent Moment Gottes ,polle” Ge- 
qemwart erlebt wiirde. Und noch viel weniger dart beharwptet wer- 
det, Day Gott gu dtejem Bwee ,berabges3wiungen” werden miifte. 
Das it eine volliq unterchrijtliche Vorftelhing. 

Und der ,,fchweigende Dienjt”? Natiirlic) fann man aud im 
SSH weigen ott anbeten. Vielleieht it eS jogar gut, menn cin- 
mal tm Gottesdtenft emige Mtimiten jtillen Befinnens fornnen. 
Die Lutherijche Kirche Wiirttembergs hat von Wlters her in ihrem 
Gottesdienjft cin jtilles Vaterunjer; jekt heikt eS mir nod ,/ftilles 
Gebet.” Witch fonjt tindet fich Wehnlides. Das fann jehr wob! dte 
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; ents gu Getahibees erniter Sammlung fiihbren. Wenn ich trot: 
dem gegen die Lofung vom ,{Aweigenden Dienit” Einfpruch erhebe, 
jo geidieht das, weil der Musdrud ,Dienjt” jdhief ijt, mehr nod, 
weil dabei dem Sdhmeigen ein ungebiihrlider Wert beiqemefjen 
wird. Aud die Stille muk auSgefiillt jein vom Bewuptjein. der 


— Gegenwart des Gottes und Vaters Seju Chriiti. C3 darf fis nicht 


um ein wortlojes Staunen vor dem Givigen handeln; Yuhalt muh 
tmmer der Gott fein, den wir in Chrijtus fennen. “Der, jchmei- 
gende Dienit” jtammt aus Der Wiyitif; hriftlich ijt ein _,,jtifles 
Gebet.” 

Und nun habe ich iow bon einer ganz andern gotteSdienjt 
licen Rejormbewegung 3u fpredjen: von der jogenannten hank 
firdlidjen” Bewegung. Ende 1918 entitand eine ,Sodfirdlide 
Bereiniquig,” deren Wtitgliederzahl beqrenzt geblieben ijt, die aber 
viel hat von jich reden machen. Sie will nit nur den Gottes- 
dienit, fondern daS° gefamte firdhlide Leben reformicren. Aber 


eins ifrer wichtigiten Unliegen ijt der GotteSdienjt; und das, wad- 


am meijten die offentlide Mutmerfjamfeit aut fie gelenft hat, find 
ifre gotteSdienitliden Bemiihungen und Berjucde gewejen. Wns acht 
in Ddielem Bujamimenhang nur diejer Teil ifres Programms an. 
Sst den Grundjagen .der Sodfirdliden Vereinigung heist es: 
bie Sogfirhlide Bereinigung wiinidhe cin mapvolles Zuriictreten 
der Predigt, cine jtarfere Betonung der Bedeutung der Heiligen 
Caframente und ibres objeftiven Charafters —- unerlatlide Bor- 
augziegung tit ihr Bollkgug nak den firdliden Ordnungen — und 


eine reidere liturgijhe MAusgeitaltung der Gottesdienjte. — Cie. 


will daraut hinarbeiten, daz im den GotteSdieniten (dDurd Rircen- 
und AltarigGmud, Mutif, reideren Ornat u. a.) dem Sinn fiir das 
Schone, Edle und echt VolfStiimlidhe immer mehr Reding ge- 
tragen und der feilige Xnbalt jtetS in heiligen witrdigen formen 


Datgeboter werde.” 


Dieje Save Ealigtion imandes, was jeder, dem unjre Bottes- 
Dienite- am Herzen fliegen, von Herzen unterjdhretben fann. Wer 
wollte nidt, da dem Sint fiir das Sdhine, Cole und edt Bolfs- 
tiimlide im Gottesdienitt Rednung getragen wird? Wem lage 
nidt daran, daz der heilige Anhalt in wirdigen Formen dar- 


 geboten wird? €her fann man itber das ,,Zuriictreten der ‘Sre- 


diat’ und die ,reicheren Liturgiiden Formen” jtreiten. Nad dem, 
was id oben dariiber gefagt habe, braude id) auf dicjen Punft 


_ nid&t mehr eingugeben. Sh will nur ermahnen, daz die Hod- 


firhlide Bereiniqung mandmal predigtloje Saframentsfeiern ver- 
anitaltet fat. %h modte meineSteils aud) bei der Mhendmabhls- 


feier eine Aniprade nidt mifien. Wher dariiber fann ian ver- 
amen Aniicht fein. 
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Mus dtejer allgemeinen Wendungen allein fann man aber 
die Reformbeftrebungen der Sochfirdlicen Vereinigung nicht ver- 
jteben. Cher dentet die von ibr geforderte ,,jtarfere Betonung der 
Bedeutung der heiligen Saframente’ auf ihre genaueren YMbfjichten 
bin, ebenfo dic Wendung von dem reiceren Ornat. Wnt bejter 
lernt man fie aus dew Gottesdtenften fennen, die fie felbjt bet 
ihren Verjammilungen veranftaltet hat, da3gu aus gablretchen Yirt- 
jagen ihrer Beitihritt ,Die Hochfirdhe.” Und da ergibt jich denn, 
daB fie fich die WAusgeftaltung des evangelijcden Gottesdienjtes mwe- 
jentlich nach fatholifchem Wtujter denft. Der — in Veut}cdhlond, 
auc in Lutherijdben Gegenden, vielfach auger Gebranuch gefom- 
iene Witargefang des Liturgen wird wieder eigefibrt. Die 
_tetdere liturgifdhe Musgeftaltung” bemigt neben Chorgejang vor 
allent Bjalmodteen und Weehfelgejange: qemeinfehattlich rhythmrijd 
gefprodene Gebete werden enwpfoblen. Die mt Gejangen und Ge- 
beten geithte Selbjthetatiquing’ der Gemeinde. findet fic) zwar nicht 
in der rontifdhen Mejje, wohl aber in fatholijden Gebetsandachten ; 
auch dies jtinumt aljo gu dent fatholijden Borbild. Die Musdriicfe, 
. die fiir die etrgelnen Liturgijden Stiiefe gebrarcht werden, find denr 
fatholifcen Sprachqebrauc entnommen; die hochtirdlicden Gottes- 
dienftordnungen winuneln von Worten wie Yntroitus, Graduale, 
Epifleje, Paternofter, Sagia ufw. Lagu fonunt die Eintiihbrung 
priejterlicer Gewandung, der Wha und der Stola, nad fatholi- 
jem WMujter. DMeindejtens wurde tr hodhfirdhlicen Gottesdieniten 
an die Stelle des jeblichten fehwarzen Talars der weie Talar qe- 
febt. Much die aus dem fatholijhen Nultus befannte Rafiula iit 
gebraucht worden; main bat fie 3u dtejent Sweet ats einer fatholi- 
fGen Rirde entliehen! MNeben dem ,,\Briejter”, fungiert der Diafon;: 
Chorfnaben in rotent Winijtrantenmantel mit iweihent Chorhemd, — 
fehreiten, Lichter tragend, betnt Eingug in die Kirche dent Prieiter 
und Diafonen voran. uf den Wltar werden 12 Kerzerwt qeftellt. 
Weirhraucd wird beniigt. Gemig! Die Nachahiung fatholiicdher 
ormeit tritt iter dte Maken deutlice) 3n tage. Brauche id dar- 
ither etn Urtetl anssziufpreden? Weim man reichere Tituraifdje 
Sornien will, wariunt in aller Welt mug man gerade die fatholi- 
fehen Gornten wahlen! Vielleieht werden die HSodfirdler die Ge- 
genfrage ftellen: Warum foll man nicht die Fatholifeen Forme 
wahlen? “Maat, bet meander dicjer Mornten ijt dieje Sraqe wohl 
berechtiqt. Gemeinjames Spreden etwwa des Vaterunfers oder des 
Slaubensbefenntniffes it durdaus nicht fatholifeh. Mitch der Weeh- 
jelgefang gwijden Liturg und Gemeinde it es nidt. Wher iiberall — 
dort, wo fpestfifdh fatholijdhe Wert tr’ diefen Bormen jutage tritt, 
protejtiert evangelifdes Vewuptfein, Das ijt qang bejtimmt der 
Hall in. der Vetonung der Priefteretgenfdatt des Littrgen, in der 
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Venubung fatholifdher Mesqewander, arc) in dent Gebrauch des 
Weihrauds. Und jelielich hat doch die Srage wabhrhajftiq arte 
ihr Mecht: Wird wirflich dem evangelijcden Gottesdienjt qebolten, 
wei wir dte Yormen des fatholijcen Wottesdienjtes auf ibn iiber» 
tragen? Sit eS das, was die Sehnjucht des evangeltidhen Volks 
ausmadt? Werden PBriejterqewander, rotqewandete Chorfnaben, 
Weihrauch unfern Gottesdienjten neue Wngiehungsfraft geben? 

Es bleibt nod) em Stic der Hochfirchlicen Witnfde gu er- 
ortern. Die Hochfirchliche Vereiniqung betont das SGaframent 
Braftijcdh bedeutet das: jie legt bejonderes Gewicht anuj die YXbend- 
mablsfeter. atholijchem Spradgebraudh folgend jpricht fie gern 
boit der /Sucarijtte.” Wichtiger ijt, daR fie dent Mbendntahl arch 
emen fatholijhen Sinn gibt. Gie deutet es als ,Opfer.” Waj 
emer Oodfirdlicen Lagung in Berlin wurde der Sak autgejtellt: 
,Das Wejen des Opfers liegt in. der inmneren Opfergefinnung, tm 
der volligen Selbjthingabe an Gott, die dDurdh eine reale oder aqui- 
valente BVerdnderung: oder Umgejtaltung der Opfergabe in einer 
Opterafte einen auperen Wusdrucf finden mutp. ,Man ijt verfucht 
3u jagen: Serr, dunfel ijt der Rede Sinn.” Tatjachlih zeigt es 
jich cut Sehritt und Tritt, wie fdhiwierig, nein, wie unmoghtd, es 
ijt, Das Mhendmabh!l als Opfer gu deruten, ohne in Vorftellangen vor 
fatholtiden Wepopfer gu verfalfen. Sa, verfallt die Sochfirdlide 
Bewegung nicht in joldhe Voritelliingen, wenn vor der_,,eucharifti- 
jehen Gegenwart” Chrifti gefproden wird, wenn verfucht wird, den 
Wioment der Seter 3u Hejttmmen, mt dem dieje Gegenwart eitritt, 
und die Dauer, ote fie Hat? Daz jtimntt ja, dah die ,,Anbetung,” 
von der auc) die Sochfircdler viel reden, diefem ,,cuchariftifc qeqen: 
wartigen Gott” gewidmet wird. Da findet fich in der hochfird- 
{iden Gaframentsicier auch ein Stillgebet, d. §. ein YWitgenblict 
der WMnbetung des tm Saframent gegenwartiget Wottes, in dem 
alles, aud) die Orgel, fehrweigt, das entipricht genau der YWdoratio 
in der Welje des Katholizismus. Und aiwar nicht bloR auperlich, 
Der orm nach, fondern auch tmnerlich, den Wefen nach, Das 
Nbendmnahl iit nicht mehr Wahl ser Gemeinfcatt, des Onaden 
entpfangs, der BVergebung der Sinden, Cs ijt Darbringung an 
Wott, Opfer, Mnbetung des im Cafraiment Geqemvartiqen. Das 
iit fatholticde Mutfatfintg, nicht evangelifde, auch nicht Lutherijfde. 

Man maq fich billig wundern, daf folche fatholijierenden Be- 
itrebunqen. jet im den deutichen evangelijden Kircher Boden fin 
den. Uleberfdaken wollen wir fie nicht. Dre Bahl der hocdhfircdlicden 
(ottesdienjte ijt febr gering; fie befchrantt fich fajt qan3 auj dic 
bet bhochfirdhliden Nonferengen gebaltenen. Die Bahl der Writglic- 
der der Vereiniqung machft, aber auch fie wird noch nicht bedeutend 
Jein. Las Organ der Bewegung, die ,Sodfirde,” fann aus Geld- 
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mangel: niet mehr monatlid) erfeheinen; aber gablretce andere 
firdlighe Beitichriften mupten gang aufhdren. Tatfache tit, day ein 
tidt grofer, aber entfdlofjener Rreis hinter jenen Bejtrebungen 
jteht. Die Erflarung dafiir liegt in der Tatjade, daz m dem ger- 
rifjenen, zerfpaltenen, 3erfegten Leutfehland von heut viele nach 
der fatholifdhen Rirdhe hinitherfehen gu miijfen qlauden als gu dent 
Sort firchlicjer Mirtoritat. Und doch ijt midft jte die fejte Burg! 
Ein fejte Burg ijt unter Gott! : 

Sh bin ant Ende der furzen .Ueberficht, die teh geben wollte. 
Sie 3etqt cin Vielerlei von Verjuchen, Stronumgen, Strebungen. 
G8 fann faut anders fein. Denn — die Wenfdhen mit ihren 
Wiinfehen und Stimmungen jind verfehieden. Sede diejer Reform: 
jtrebungen fain fich aut qewiije Nreife berujen, die Hinter ihr jte- 
fen wits deren Stinunungern jie am bejten Gentige tut. Wir haben . 
— wwentagitens int den Stadten — z2abhlreiche Gemeindeglieder, dic 
mujtfalifeé jebr empfind!tch find, und denen jfiarfer nmififalijcher 
SdHhnurc de$ Gottesdienjtes dabher nad dent Herzen tt. Wir ba- 
ben neucrdings — etgentlich erjt feit den Nriege — vor allem in 
dem jlingeren Gefchlecht Sreunde der Wiyjtif, denen fchiweigendes 
Sicverjenfen in die Erhabenheit des Eigen das Oddhjte 3u, fein 
feheint. Wir haben jtarf autoritatiy gejinnte Chrijten, die nicht 
davon [os fonnen, den fatholifchen Gottesdienjt als Wa aller 
Dinge angufehen. VDaraus erwacdhjt vow felbjt die Mtannigfaltia- 
feit der Reformiviinjde. Sreilich, evangelijche Thevlvgen follten in - 
diefer Wirrnts flar und deutlich die Linten evangelifchen Chrijten- 
tums fejthalten: Lajz demtocy gerade aud) Theologen, auch ein wit- 
fernfebaftlicber Theologe wie Otto, Vorjfehlage machen, die nicdt auf 
dent Boden reformatorijdher Wnfchamumgen qewachjen find, ijt be- 
fonders verwunderlic. 

Was haben die gejchtlderten Reformbejtrebungen bisher fiir 
praftifde Erfolge qehabt? Sehr geringe. Der Gang des Haupt- 
qottesdtenjtes ijt fajt durdiweg durd) die NXgenden fejtqeleqt: in 
ihnen fanden diefe Bejtrebungen nocd ferten Widerhall. Eber sffnen- 
fic) mance Mebengottesdienfte® mande Sonderfetern den neuen 
Wiinfehen. Liturgtidhe Gottesdienjte begeqnen 3. B. an den Nach- 
mittagen Hober Seiertage, am Weithnacdhtsabend und am Sabhres- 
feblup. ,Schweigenden Dienft” hat man 3. B. in Breslau in eimer 
Rirhe in neugejhaffenen Wodenfdhlipandacdten eingefiihrt. Wech- 
felgejang iibt man in Rindergottesdienjten. Wher das it alles. 
CS ijt auch, wie mir fceint, feine WXusjicht, day dieje oder jene 
ordering jich allgemein durchjebt. Wohl aber fann mance etn 
gene Qorderung inmmerhin im Rahnien der bejiehenden Ordnung 
praftijden Cinfluk qewinnen. 

Soll mir qejtattet fein, gum Schluk nod gang furs angzuder- 
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ten, wie teh felbjt mir die fitnftige Geftaltung dente? Wir jehernt, 
wir miijfen die hochfirdhliden VBefjtrebungen ebenjo entfchieden ab- 
Tehnen wie die myjtifden. Cs fann fics fiir uns weder um Nach- 
afmung der Meffe handeln nok wn Nachabmung heidnifdher My- 
jterten. Wir miiffen auf dem Gegebenen aufbauen. Sim Wefent- 
lichen miiffen wir mit der Wrt des Gottesdienjtes rechnei, die wir 
haben. %Xber er nif gedrungener, fnapper, lebendiqer werden: 
die Predigt furz, prattijch, fablich, unntittelbar! Die Liturgifaje 
Umrahuuing ebenfo fern von aller Weitfehmeifiqteit, aller Schwer- 
perjtandlichfeit. eccunioielh ates der Yormen, WWbweifung aller 
Wlonotonie ware febr gut. Der Gemeindegejang. ijt aut jede Weije 
ju pflegen; dte Gefahr, dafs die Orael ihn erdriictt, ijt qroB. Obne 
Uebertretbung der ,,Cinbeitlicfert” miijjen doch ae Tetle zu. ei- 
ander jtinunen. Yauch ware mance Meueriung moalich, vielletdht er- 
wiinfeht. Aber das anszufiihren gejtattet der Nami diefes YWarf- 
fabes nicht mebr. 
Die Bragen des Gottesdienjtes fimd jeor ernjt. Cine Kirde, 
deren Gottesdtenjt feine Teiliahbme mehr findet, wird nicht Ieben 
fonnen. Go fteht es in Deutidhland — Wott fet Gant! — niet. 
Wher eS find Zetchen der Beit da, die zu Vorjidt und Ernjt mahnen. 
So wollen wir denn alles forglid) bedenfen, was unfern Bottes- 
Dienjten belfen fann. Bum forglichen Bedenfen gehdrt aber arch 
ernjte Briifung. Unjer Gottesdienft mup evangelijder Gottesdienft 
fein und bleiben. | 


Was ift uns die Rindertaufe ? 
. Von TH. Kugler. 


Bedentt man, welch verjhiedene Veurteilng das qrundleqende 
Saframent gefunden Hat, fo wird man unfre Srage get} midt als 
miupig abweifen. Schiverlich find fich alle. Chrijten defjen bewuft, 
was Gottes vorlaufende Gnade ihnen fchon durch die Tautgabe ver- 
liehen bat. Wohl wiijen ja dic allermerjten, daf; fie in den Neanten 
deS Dreicinigen qetaujt find; Htelten wir aber in den Gemeinden . 
Umnjrage nah Grund und Biwee der Taufe oder betreffs der Tanf- 
qnade, die Antworten wiirden gar unterjdhiedlich lauten. Dabei 3o- 
gen wir die fiirgeren, welde perfontiche Wnjichten oder auch eine er- 
freulice Ueberseugung ausfpraden, denjenigen vor, die einem mehr 
oder weniger wortliden Bitat ans dem Natechisimus qleichfamen. 
2umeijt jedoch werden wir in die Lage fommen, ergangen oder be- 
[ehren 3u diirfen; fo, wenn man uns 3. B. erividert: Da hab id) 
einen Namen befoumnen; bin etn Gottesfind geworden; bin im 
Chrifti Namen getauft; oder vielleteht auch: Da wurde id) in die 
Gemeinde aufgenommen. 


mee Was ift uns die Nindertarfe ? 


Stellten wir jodanim dtefelbe Frage an Geijtlicde, wir erztelten 
mutandis nutatts dasjelbe Nefultat. WXbgejehen namlich vow Wat- 
worten, die vor allem dem GStandpunft einer Gondergemetmjdhatt 
Mechmung tragen, iwiirden foldhe, die eine perfonliche Wnjicht oder 
Ueberzeugiing ausodritcen, woh! ebenjo oder noch mehr vartteren. 
Sielten wir mit Odtefe YXrtworten einer 3. LV. auch ficher verdienten 
Nachpritfung wert, wir famen wohl — talls uns das nanilich nicht 
jehot 3uvor beawupt war, — gundcdhjt gr der Cinjficht, daR es, wre 
um das heiltge Machtmabl, fo arte am die Tauje eit Sebheinniig 
it. BVergegemvartigen wir uns qleichwoh! wetter, dak dite metjten 
Mutworten. ja dod) darin itberetnjtimmen, dah der Himmilt}ehe Ba- 
ter durch) dte Tarte uns gu Lebenserben m Chrijto beruten hat, joll- 
ten iwir uns damt dantit nidt qeniigen Laffer? Das founten wir 
allerdings; gumal wein wir hoffen ditriten, day auch mimer mehr 
Setaufte gur redten Mlarheit iiber den Snbeqriff der ipnen verlic- 
Henen Taufgnade gelangen. Wein die Erfabring belehrt uns fehon, 
day tte Wrursficht feine bejonders qiinjtige ijt. Xrokdem wollen wir 
verfucen, das tm Folgenden hervorzuheben, was jich bet allem We- 
hetmmnispvoll(en betretis der Zarje dernnocd fejtitellen lapt. Damit, 
fonmmen wir gundcGit auch 3um 

Maheren Wnlak unirer Frageftellung. 

— Begremen wir ndnlicgh unfre Brithung aut etne qenanere Er- 
flarung dejfem, was unjer Katedhismus unter Frage 126 als ,,neies 
Leben” begzetehnet, fo diivften uns CErwideriungen 3uteil werden, die 
jchiverlich durch iiberetnjtimmende Schrittaus{agen, jowie die qleich- 
falls notige chrijtliche Lebenserfabrimng fich als gutreffend ertveijen 
fajjen. CSomit ditrite eS uns wobl dtenlich fein, wenn wir uns wie- 
der cimmal 3u vergegenwartigen juchen, was wir tat}aehlich an anirer 
Taufe haben; wobet wir dann auch auf jene Muaslequngen des Mars- 
druds ,neies Leben” zuriicfonmmen iwoller, 

Vefanntlich find wns zur perfontichen Heilsaneiqiung, aruper 
Gottes Wort, die Gaframente Gingugeqeben. Dtefe begeuqen in 
gang befonderer Weife Gottes vorlaufende und erbaltende Gnade, 
da Hier das Hetlsiwort von qreitbaren CElementen beglettet wird. 
WMuf Grund des Stiftungswortes Chrijti tr feiner Gemeinde voll- 
sogen, find dte Caframente Heilige Sandhingen, m1 weldhen dem 
emgelnen mit jenen fichtbaren Clementen 3ugleich eine unjichtbare 
Mnadengabe gutetl wird. Wabhrend die Seilswirfing des SGafra- 
ments von der Empfanglicfeit, rejp. dem Glauben des Empfan— 
gers abbangt, famn deffen tatjadhlide Spending nur daraut berihen, 
day cS der Cinfegung gema verwaltet wird. Hinge fein Charat- 
ter irgendiwie bon der Rechtglaubigfeit des Spendenden oder €mp- 
fangenden ab, jo riefe dasfelbe, bet jteter Unqewitheit iiber jeine 
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Vollgultigteit, angftlicgen Biweifel hervor, jtatt Glaubensleben an- 
subabnen oder gu jtarfen. 

Durdhaus hrem Wefen ent}prechend und ibrent Zrwee geniigend 
jind das den neuteftamentliden Gnadenbund fehliefende Safraneut 
der Taufe und das erhaltende und beftarfende des heiliqen MXbhend 
mahls. Bein bewupten Berfonenleben eines Erwadfenen wird bus}- 
fertiger Glaube jenes findlicde SetlSverlangen befunden, von wel. 
chem der gejeqnete Gmpfang aller Gottesqnade abhangt; wo jedoch) 
dDieje Vedingung feblt, nrup fdon die ftrtft perjonlice Form der 2u 
wendung der Heilsgabe die Verfchuldung durch Vifbrarucd erhshen. 

Dod wir wollen mun im Folgenden uns mehr auf die Kinder- 
taufe aflein bejdranfen und diefelbe nach Wefen und raft, jowie 
nad ibrent Segen, alfo gunddjft 

Wejen und Kraft der Vindertarfe 

ins YWuge fajjen. Unfer Natehismus, beantwortet Frage 126: ,,Die 
Laure ijt dasjenige Satrantent, durd weldhes dem Wenjchen das 
neue Leben vom dreieinigen Gott dargeretcht wird. Hicerdurch wird 
der Wenfd in die Genteinfchatt mit Gott und der qefamten Rirde 
verfegt.“ — Yam hat jich fiir den Hter gebrauchten Wausdriict ,, neues 
Leben” im weiten theologifden Nretjen die ausfeqende Fajjung 
,meuer Lebensfeim” eingebiirgert. Weil es aber Titus 3, 5 Heit: 
/ Yah fetner Barutherziqfeit macjte Gott ms jeliq dircdy das Bad 
der Wiedergeburt und Erneuerung des Heiligen Getjtes” — jo it 
die Taufe fiir Viele aus einem ,,Bad der Wiedergeburt” gu cinem 
,Satrament der Wiedergeburt” geworden. 

Was Hier zunachit den Wusdruck ,newes, Leben” betrifft, jo 
ijt dod fraglos darunter jene neue Lebensgemeinjdajt mit Wott 
und der chrijtlicden Gemeinde gu verjtehen, die Gottes Weijt dure) 
die Taufe bewirft. Cine Auslegung aljo, nach welder dem Taut- 
ling nur cin neuer ,Xebensfeim” 3utcil wird, beeintradtigt die 
hohe Traqweite des Taufbegriffs. Cin bloper Lcbhensfetn, jelbit 
gottliider Mrt, fonnte und wiirde dod) gar gu (eidht verfinmeern: ’ 
gumal das jogar mit dem viel wmfajjenderen tatjadliden Laut 
gejdent qejchiebt. Selbjt der neue vaterliche Gnadenbind, den 
(ott mit dem Tarutling felieht, wird nur gu oft durch daueride 
Wipadhting hintallig. 

Bretet mithin dte Deutung neuer Lebensfetm’ gu wenty, fo 
geht wieder die Vegeichmumng der Taufe als ,Saframent der Wieder- 
qeburt” 3u weit: fo dah dicfe Wuslequngen etnander jdjrofy wider: 
fpredjen. Der einmal, Tit. 8, 5, gebraudte YXusoruch Bad der 
Wiedergqeburt” it dahin 3u deuten, dah bereits durd) die Tanfe dic 
porbereitende Grundjegung fiir dic nachfolgende Wiedergeburt ge 
fcteht; wobet auch cine Abwajdung der jdon im jartejten YWlter 
iqendiwie fic) auswirfenden Erbfiinde durch Siindenvergebung qe 
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jchieht. Hierdurcdh wird nun der Taufling in die Gemeinjdatt mit 
Gott und der gefamten Kirche verjewt.” 

Man darf diefen neuen Zujtand wohl dem vergletchen, mn wel 
em die erjten Menfden im Baradiefe weilten. Wie jene aus an- 
erfchajfener Siindlojigfeit durch bebarrlicen Gebhorjam der Wottes- 
findjdaft 3ur Seiliqfeit heranreifen follten, joll der Taufling durch 
Beharren in der Taujgnade oder CErjtarfen in findlich und biuh- 
jertig. glaubigem Sinne zur bewufsten Befehrung heranwadjjer, ro- 
bet dann dic angebahute Wiedergqeburt vollzoqen iwird. Wir diirfen 
aber die Taufe nicht ohne weiteres nit der Wiedergeburt tdentifi- 
gieren, welche dic godttliche Seite der Vefehrung brldet. Gir lestere 
Jebt unjer Natechisnms mit Recht eine gewijje Reife bemubten Glau- 
benslebens voraws, wenn er diejelbe definiert als ,glaubiges Cr- 
greifen des von Gott gevirften neuen Lebens ujw.” WWlfo hHrer erjt 
erqreift der Wetaufte in bewupter Weije jenes neue Leben, das ihm 
jchon bet der Nindertauje unbewupt guteil ward. 

Dak ummittelbar durch die Taufe die Kinder fon vollig wie-— 
dDergeboaren find gu einer L[ebendigen OSoffumig und in der Grade 
als rechte Wottesfinder gefejtigt feten, dem widerjpricht jehon jenes 
Wejes natirlicen Wadystums, das auch in der Geiiteswelt obiwaltet: 
dent widerjpricht aber auch die tagliche Erfahrung. Wie viel nur“ 
getaufte haben fic) denn als wirflich wiedergeborene Wenjchen er- 
witefer? Ware dies der eingige oder Hauptzwec der Hetligen Tarte, 
jie verfeblte bet den metiter ihrer Bejtimmaung. Wenn fie nicht 
Satrament der Cinpflangung im die crijtltche Gemeinde und der 
Graundlequnrg ju Wiederqeburt, Befehrung und Heiliqung tit, wird 
jie Wnlak gu fehwerem Brwertjel, ja, gur Berfuching, den Wieder- 
taufern gugiufalten. 

Nonneit wir aber, dem geqeniiber, Hoberes, den Glauben Star- 
fenderes ermarten, als das, twas wirflich bet der Nindertatife qe 
jehteht? Da wird ja, getragen und vermittelt durd Wafer und 
das Zujagende Lebenswort, dent Tarutltig perfoulicher Wnteil am 
Heil und der Gemeinde Chrifti qeqeben! Cin foley umfajjendes 
Erbe fann fic) aber cin in gartenr Witer Stebender nod nicht be 
lwuptermapgen aneiqnen. CEs it gwar ein wirfliches Erbgut, aber 
eben als ein foldhes gunachjt etn pajfives Gut, bis 3umt Wntritt des - 
Erbes 3ur Get der Wuindigtert. BWergl. YX. Arion, Erflarung des 
fleinen evang. Natechismus, gu Srage 99.  Solehes qeidhieht bei der 
nachfolgenden Befehrung, wo der Wiedergeborene fein hunnilijdes 
Erbe qlaubtq bewupt, alfo felbjtandiq erqreift. Wo jolches etwa 
mit der Nonftrmation sufjannnenfatlt, da bildet das Befenntnis ad 
Geliiboe die eigentliche Niimbdigfeitserflaming: da hier der Ge 
taufte jene Nindjdhaft und Gliedjdhatt jelbft bejaht, die thm jehon 
durdy die Tarfe jium Erbe gefehentt wurde. Eben dann wird ja 
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aud) erjt den Getautten die vole Teilnahme an allen Gnadengiitern 
* Abendmabhl), fowie eine Bejtatiqung der Zugehsrigfett 3ur Ge- 
inetnde ausgefproden. Denn wie die Wiedergeburt, refp. Befeh- 
rung, fon durch die Tarfe begriindet wird, jo ijt fie auch bedingt 
Durdy jenen von Chrijto gleichjalls geforderten Unterridt in der 
Heilslehre. 

Was hat denmac Gott durd die Taufe an uns getan? Da 
bat er uns binett geqriindet i die Wemeinfehatt mit ibm und der 
Heilsgemeinjcaft Chrijtt. — MNeben dent Cinfesgungsiwort verdient 
Hter befonders Beating Gal. 3, 27: , Wie viele cuer getauft jin, 
die haben Chrijtum angegogen”: foie Romer 6, 3: ,, Wiijet thr 
wicht, dak alle, dte wir in Sohn ChHrijt getautt find, die find in 
fetnen Zod getaujt?” Wlit diejen Worten fagt Paulus, daR wir 
darum in Chrijti Tod Hineingetauft find, daniit wir diefer Welt 
abjterben, Ynteil befommen an feinem Erldfungswerf und in fetne 
Berjon, wie im ein neues Kletd etngehiillt werden. Durch die Tarte 
jid wir aljo mit der ganzgen Erlojung, die Sefus vollbracht, in per- 
jonlichen Zujammenbang gejtellt und eben dantit auch der Gemeinde 
jeiner Erlojten einbverleibt, die Den Namen Gottesfinder tragt. Qurd) 
die Laufe erjt wird Gottes Sohn unjer perfornlicher Hetland, mit 
dem wir nun in Lebensgemein{chatt treter. Diefe unfre perjornliche 
Verbindung mit Gott im Chrijto ijt das Grope und Wejentlicde an 
der Taufe; fie gibt uns an dem Heil der Erlofung perfonlichen YXn- 
teil. sn Ddiejer Heiligen HSandling jchlieRt der ewige Vater mit 118 
den neuen nadenbund durd Verleihiung von gottlichen Rindes- 
recht und durch sirjagende Mutetlgebung an dem Heil der Gemenwde 
Chrijti. Wir fajjen mithin die Taufe vor allem als Wujnahme in 
Die qottliche Nind{chatt und Lebensgemeinfdhatt und in die erlojte 
ReicySqgemetnde Chriitt. 

Die Tate ijt befanntlich als grundlegendes Saframent der 
chrijtliden Gemeinde jhon durd die alttejtamentlice Bejdhneidung 
porgebildet und dent entiprechend gleichfalls cine nicht wiederhol- 
bare feilige Handfung. Sene war das von Gott bejtimmte Symbol 
Hetlicender rt, durd das die Cinverletbung in das altte}tament- 
lice Bundesvolf ftattiand. Sobhannes Tarfe gur Bue bildete den 
Uebergang 3ur drijtlichen Taufe. Sie war das fitr alle Bubfertt- 
gen tn Sjrael von Gott verordnete Beiden der Sitndenvergebing 
und Bereitichatt sur Wijnahme in die Retchsqemeinde des vor der 
Tiir ftehenden Weffias. 

— Dagegen ijt dic von Chrijto befohlene Taufe das Heilsmittel 
sur Gingliedering aller Volfer in die chrijtliche Gemeinde und daniit 
in die Gemeinfchatt des Dreieintgen. Doc) jene geijtgewirtte Lebens- 
ernenerund, welde dite eigentlice Taufgabe bildet, fonnte erjt nad 
Chrifti Sinunelfahrt und Bujtandefommen der Wfingitgemeinde fich 
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verwirflicen. Bet der rijtlicen Taufe hat das Wafer als Taut- 
fymbol die umfajjendite Bedeutung: Gottes Geijt jcwebte uber den 
Wajfern (der Tiefe) der Schopfung. Dasjelbe Element ijt ard) 
Symbol aller Reinigung, bis 3ur Exrtotung der moralijd unreinen 
Menfehhett durch die Sintflut, Da jerner Waffer das erfrifdende, 
belebende, erneuernde Bringip in der gangen YMatur ijt, erjdeint 
es als bas pajfendite Symbol aller Netnigung, Belebung amd Yer- 
belebung. Das begleitende Wort bildet den eigentliden Trager des 
Geijtes und verbiirgt jenes vollige Gnadenheil in Chrijtv, das durd 
Taufe in dew Mammen des Dreieinigen oder auch Yeju, vergl. Xft. 
19, 5, vermittelt mird; wobet Waffer und Wort m uns naber nicht 
befannte, lebensvolle Berbindiung treten, : 

Der Heilsbediirftigteit des fiindigen Tauflings und der Wilein- 
wirffamfeit gottlider Gnade enttpredend, fet min dte Taufe art 
foldhe Weife.den WXufang eines neuen Lebens der Gottesfindjdhatt 


‘in Chrijto. Dies neue Verhaltnis ijt uns undenfbar ohne Schuld- 


entlaftng; fet das mm ausfdhlieplich binjicdhtlich der Exrbfiinde oder 
auch) trgendwelcher fiir uns unerfindlicen Verjchuldung vonjeiten 
eines recht jugendliden Tautlings. Denn jeden baptijtijch qetarb- 
ten, vte fdjon jenen montantitijhen Ur-trrtum betrejfs eines inno- 
cens actas fonnen wir, ohne Leugnung der Erbjehild, dod) nicht 
gelten Laffen. Uns gibt die Rindertanfe vielmebr als ett herrlidjes 
Zengnis zuvorfonrmender Gottesqnade: Dur) cine freie Tat gitt- 
Tidhen Erbarmens wird hier dent etugelnen fimdig geborenen Yten- 
fehenfinde Wntetl am vollen Heil it Chrifto erteilt. Bet emem 
mehr erwachjenen Taufling wird allerdings jenes dent Tanufbefeb! 
foordinierte Gebhei des Unterridts in chrijtlicer Setlslehre poran- 
gugehen haben and daimr die Taufe, bet perforlicher Bezeuqung 
einer imebr gereiften Crfeuntuis und bupfertiqen Glaubens, arch 
ofne befondere hattbare Seugen, am ridjtia}ter vor verjammmelter 
Gemempde gu vollziehen fein. Sn derartigen Fallen diirfte freilich, 
unter qunjttgen Unijtanden, Taufe und Wiedergeburt gujamimen- 
fallen. , 

Sut Hinblicl auf des getreuen Gottes Zufage ijt die Taufqnade 
unbverlierbar und namentlicy) der Vollgug der KNindertaufe eine an- 
tritgliche Wnerfenming der allein wirffainen Gnade, Das ijt die hebre 
Snadengabe, die wir an der Taufe bejiken, dah ihre Heilstraft fic 
mur griindet auf das frete qottlicde Erbarmen. Hier wird durd 
eine, dem jugendiiden Taufling 3unddhft nod unbewuyte, ibnr je- 
dod) angemefjene Geijtesmitterlung der Grund qelegt zur nachfol 
genden Wiedergeburt; bet Gelegenheit jeiner bewugten Betehrimg 
in reiferen Sabren. Der Getaufte ijt min der drijtlicen Rirde, 
als der gottliden Setlsanjtalt etnverletbt, wo er gundcdhjt tm Fami- 
fienfreife und dann aud in Sonntag}hule, Yonfirmandemunterricdt 
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und Gottesdienjt durch die ftete Nahrung und ergtehende Macht des 
qottlicen Wortes, nach dem Heiligen Vorbilde des Sefustnaben gu- 
nebmen foll an Weisheit, XWter und Gnade bet Gott und den Nten- 
jHen. Bet erwiinfeht giinitigem Fortidritt fol der Getaufte auf diefe 
Weife als cin Gottesfind 31m Mannesalter in Chrijto beranreijen. 
Mo auf dem Grunde der Tanjgnade, durch welche die Wiederqeburt 
angebabnt tt, foll min auch wirflich in chrijtlicent Sime aufae- 
baut werden und 3gunddhft auf dies Biel Hin dte Entwiching vor 
lid) geben. 

Denn nicht darum heist ja die Taufe Wad der Wrederqeburt,” 
meil fie etwwa Iegtere auf magijdhe Weile plovlich zujtande bradte, 
jondern fofern fie jene anbahnt, indem fie dem Sitngling Necht und 
Kraft der Kindjdaft in Chrifti Gemeinde fichert. Bei der Tarte 
wird dent etitzelnen die Befahigung 3u findlicher Buverfieht und 
wadstumsfabiger Entwiching aus Glauben in Glauben an Wot- 
tes Gnade tn Chrijto verliehen. Der bisher durch Siimde qebundene 
Wille wird gelojt, um etirem Leben des Glaubens und der Heiligung 
Raunt 3u geben. Wir griinden alfo die Taufe und ibre Seilsfraft 
nicht auf den Glauben, fondern rungefehrt den Glauben auf dte 
Taufe. Sie Grope der Taufqnade beruht aljo iicht auy dem, was 
wit jind oder wollen, jondern allein auf dem, was Gott fiir und 
an uns qetan und vollenden will. Breilich witrft dieje Gnaden- 
fraft weder nit magijder nod) phyjifdher Gemalt, jondern gibt dem 
unbupfertigen Ginn gegeniiber immer mebr Blak einent Wericjt der 
BVerjtocdung. 

Vuther hat befanntlich aus der Tatjache, dak wir in Chriti 
Tod getauft und damit der Erlojung perfonlich teilhatt wirden, dies 
qejolgert, da darauf fiir uns die Gewipheit berubt, dajR wir nach 
Wottes Willen zur Seligfeit bejtimmt jind. Wenn wir, als Oe- 
taufte, fetnem Seilsiwillerr gemafs, nun auch perfontich das uns ge- 
botene neue eben in Chrijto ergreifen, dann find wir wiedergebo- 
ren. Dak bei der Tarte unfer alter Wenje mit Chrijto in den 
- Zod begraben und uns die Erlojung Chrijtt perjonltch suqeeiqnet 
wird, fo daB wir in die Gemeinfchaft der getauften Gottesfinder 
aufgenommen werden, das ijt, nach ihm, die groge LTaufgabe. Daj 
wir dann aber auch bewut Chriftum im Glauben ergreifen, foll 
die gefeqnete olage und Wirfung der Tauje jem. Luther jehreibt 
der Taufe die jtarfite Kraft 3ur Glaubensgrimdung bet, durd) die 
SGewipheit namlidg, da ich Siinder tetlhafttq bin der Erfofung, 
weil id) Hinetngetautt bin in die Erlofung.” Noch befanunter it fein 
anderes Wort, dak auf dem Sterbebett die Laufe groper jet, als 
das heiliqe Mbendmahl”; ndinlidc) gur Glaubensftarfing, durch Ver- 
feifung der Gewitbhett, dajy mir zur Wottesfind|hatt bejtinunt fimo. 
Damtit gehen wir fehlieplich itber grim 
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Segen der Kindertairye. 

Ob wir unniindige Rider ‘tanfen diirfen, wird davon abhan- 
gen, ob wir fie alg beilsbediirftiq und beilsempfanglich eradjten. 
Gin ausdriiclicer biblijdher Befehl der Kindertaufe Legt nicht vor 
und die Taufpraris bejdrantte fic antanglich wohl gumerijt aut die 
Miffionstaufe, der eine belehrende Unteriweifung vorangebht. Sollte 
aber nicht der dem Taujfbefehl foordinierte Lehrbefehl Chrijtt be- 
reitS die Mindertaufe in Wusfieht genommen haben? Sur die Praris 
der alten ire fest die Befampfung der Nindertaufe, bejonders 

durd) Tertullian, den vorberrfcenden Gebrauch derjelben voraus. 
! Der gefegnete Enpfang de3 Saframents ijt bet Erwadfenen 
durcy ein gewedtes Verlangen nad Siindenvergebung und Herl 
bedingt; alfo durch dic rechte findliche Gejinming oder jenes ,,Un- 
fehren und werden iwie die Sinder” — was die Befehrung in fich 
jehliest —- wovon Chrijtus die YWajfnahbme in fern Gnadenreidh ab- 
Hangig macht, val. WMatth. 18, 3. Denmnach ijt. jede Tarjfe, die ihrer 
Vejtimmung entfpricht, im geiftliden Sinne Kindertanfe. Wabhrend 
aber bei der Tauje an Erwachfenen der Mangel von Heilsverlan- 
gen thre Wirfung ims’ Gegentetl verfehrt, diirfen wir bet der Stine 
dertaufe um fo freudiger der Sitjage Chrijti vertrauen: Soldyer ijt 
das Himmelrcid). Da ditrjen wir betreffs ihrer Bediirjtiafeit ebenjo 
gewi® fein, als hinfichtlic) threr Emptanglidfeit, als jolcher, die fiirs 
Hinunelreich bejtimmt find. ,Der erfabrinigsmapigen Degeneration 
aber der Wenfchbeitstanilte geqeniiber, iwite fie aud) jon in den 
flet{ehlic) qgeborenen Rindern gutage tritt, ware es die fehretendjte 
Ungerechtigfeit, die WMoglichfeit der Regeneration, ciner Erneneriuiag 
durd) cine grundlegenden Wt gottlicer Gnade gu lengnen.” W. v. 
Dettingen. — Dem anfangliden Perfonentebern des Ktndes ent)pricht 
auc) die Gnadentat Gottes bei der Tartje, die tn jenent offenbar etter 
entpfangiceren Boden finden diirfte, als m dem — auch it Sitnde — 
gereifteren Herzen cines Ermachfenen. Wie aber das Mind an der 
Sefamtjdhuld Wnterl Hat, joll es durch Gottes Gnade tr Chrifto aud 
an der Erlofing aller tetlhaben, Breilich mur da, wo es als Glied 
Der chriftlicjen Familie dem Dreieimigen qeweibt werden foll, Lapst 
jc) die Nindertaufe rechtfertiqen. Durch dieje Heilshandhing wird 
das Kind mr Chrijtt Gemeinde aujgenounnen, damit dort das in der 
Tauje begriindete neue Leben direh Gottes Wort und Gebet fieh ent- 
wiele. Dabet foll arch jene qottliche Seilstat der Taufe dem inde 
mmner bejjer in threr vollen Grobe gin Vewuptfein fonunen — viel- 
leicht abiulich wie dent Sefustinde jeine bejondere Gottesjohnjdait 
emnjt tm Tempel — und den Getaruften gur beivupten Vefehrung 
und Lebensbherligung beiwegen. Wo eit Getaufter gejtiigt und qe 
tragen wird dure den hriftlichen Gerjt fener Ungebung, da diir- 
fet wir folch qejeqneten Crfolq des Gaframentes erbotjen. 
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YWaus dent Gejagten geht min die Tatface hervor, dajy nur von 
Ghrijtt Befehl der sweifacden Grundlegung dard) Tanfe und Be- 
fehrung aus, fic) die volle Wiirdigung des Seqens der Mindertaufe 
ergibt. Sn vollem Ginflang damit lakt unjfer Ratechisniis der Taui- 
[rage diejenigen folgen, welche von der Verpflidhtiung reden, weldye 
die Taufe fiir den Taujling Jelbjt (128) jowie deffen Eltern (130) 
mit fic) bringt; da ja das Verfprechen chrijtlicher Ergiehung, von- 
jeiten der Eltern und Bathen conditio fine gua non des Tarnjvoll- 
guges bildet. Die weitreidende Bedeutung diefer threr fozialen Seite 


bedarf Heute einer bejonders jtarfen Vetomung. Bundaehft jollte jdor 


ohne die Gewahrieijtung ciner hriftliden Erziehung iiberfawpt feinc 
Kindertanfe jtatttinden; da Jie jonjt mur au leicht gu einer rein jpn 
bolijdhen Handling, wenn nicht gar Zeremonie herabjinft. Wabr- 
jheinlich hat derartiger Wiipbrauch fehon 3u viel dagu beigetragen, den 
Bau der chriftlicen Gemeinde in feinen Grundfejten au erjchiittern 

Dem gegeniiber gilt es die Kindertanfe als das cigentlicd) Ge- 
meinven qrindende Saframent flar 31 erfermen und dicfelbe dem- 


gema auc) als jene refornierende Heiltge Snjtitution getrenlich au. 


benugen, die noc) tm jtande tit, den Heute fo arg gerbrocelnden chrijt- 
lichen Familienherd vom Grunde aus wieder aufzubauen. Darian 
wollen wir den Finger ermtlid) mahnender Verpflichtung legen aut 
jenes tief bedeutjame: Yebhret fie halten alles, was ich eich. befoblen 
habe! —- an das jich ja die trojtreich jtarfende Zujage fripit: Und 
fiehe, id) bin bei euch alle Tage, bis an der Welt Ende. — Diefe 
qnaden- und jegensreiden Worte jeben offenbar cine qlaubtae va 
mtiliegemeinde voraus, als Bedingung zur chrijilichen Ntndertarte, 

Sedem aber, der dies Saframent empfangen, gilt nun die hei 


lige Berptlichtung: Was du ererbt von deinen Water —— ja, are, 
bon deinem himmlifdhen Vater — hajt, erwirb es, 1m es gu beligen! 


Durdh taglides Wachstum in der Gnade und Crfenntuis joll das 
nene bubtertige Glaubensfeben zur Ueberwindintg der Side erjtar 
fen und das von Gott 3ugejagte bleibende Erbtetl in jtets erneuten 
Vertrauen jtets fejter erqrifien werden. Wat die BZufage Gottes gu 
unferm Seil, fchon bet der Taufe, joll dann unre Betehrung Ya 
und Yanen jagen. Wergl.-%. Arion, a. a. O., 3n Hrage 128. Da- 
tit gitgleich ijt aud) unjre Wiedergeburt yonfeiten Gottes vollgogen 
und des Getites Beuqnis, dah iwir Gottes Niner find, fann uns 
3guteil werden. 

21 folh geijtiger Betigergreifung vonjeiten des Octaurten fonuut 
eS naturgemay durch Wusreifung jenes hritliden Selbjthewuptjeins. 
wie dasfelbe vor allem innerhalb einer wabhrhaft chrijtlicen Gemein 
fchaft ermachjt. Wir diirjen ja nite ager act Lajjen, dajfy durd) das 
Saframent nicht eta jeder Tarjling als cin vollig unabhangiges 
Sdividwuumnt vont eigen Vater in ferme perfontiche Gemeinfehatt 


See 


ore 
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aufgenonunen wird; jondern demfelben nur jein perfonlidjer Wn-— 
teil an dasjelbe Erbe sugejprocen wird, das fehon jener chrijtliden 
Gemeinfdatt qehort, der er entfprocen und gu dent er nun an fet 
nem Teil qleichfalls berufen und in Chrijto erwahlt wird. Dak oer 
Getaufte aber auch wirklich joweit heranretje, da er befabigt wird, 
jein Grbe felbjtiudiq gu erqreifen, diefe Wafgabe hat die chriftlide 
Gemeinde, deren Vertreter Eltern und Baten find, an denen 3u lo- 
jeu, die in Dtefer Gemetnjdehaft das qrundleqende Saframent entpfan- 
qen Saben. Somit liegt ihr die heilige Pflicht ob, fitr den religivjen 
Unterricht gu forgen und auch auf der Konfirmation 3u bejiehen, als 
derjenigen Eimrichting, durch welche zunachit jener abgefehlojjen und 
eriviejen wird, dak Taufzeugen und Gemeinde ibrer heiliqen Pylicht 
nachgefonunen find. ~ ; 

Yauf angejzeiqte Weije bejtatiqt fic) die Taufe aber arch als 
qrundleqendes Gaframent fiir das gefamte Leben drijtlider Ge- 
meinfchaft. Bunacdhit find ja fon Eltern und Baten als durch thr 
Verfprecden 3uerjt ver Aa angufeben. Der Cinflik eines. frem- 
men Elternbaujes ijt erfabrungsgemap von gropter Bedeutung fitr 
das ganze Leben der metften Chriften. Durch trenliden Befuch der 
Sountagfehule, der Gottesdicnjte und jenen religiojen Unterricht, der 
Heute Leider metit mur noch im Verbinding mit den Nonfirmanden- 
itunden bejteht, wird cann weiter die religtdfe Weberlieferung der 
Gemeinfdjaft in dem Cingelnen fich gu bewutem Befik, 3u Glau- 
bens- und HeifSqewipheit erfabringsgemak ausgejtalten. Vergleic&he 
Spheius 4, 18 und 15. 

Doch auch fir die Clteri und aljo fitr die ganze hrijtlicdhe Ge- 
tetitjchaft jehlagt dte Treue, Die fie bet der CErgiehang ihrer Mine 
der Geiwetfen, gu reichem Segen aus: Xs Gefequete des Herrn wer- 
den fle durch ihren vorbildlichen Wandel den Nindern amd der hn 
gebung em Segen fen diirjen. Viir ihren Ebejtand und das ganze 
vamilienteben wird diejer Sgen fic) darin erzeigqen, daly fie durch 
fleiBigen Gebraruec des Wortes Gottes und trenes WXnbhalten am 
Webet bert fich das etugiq guverlaffjige einigende Band qnadenreider 
Gintracdjt aufrecht erhalten und fejtigen. Wo hriftliehe Eltern und 
Baten thr Taujverjpreden ehrlich halten, wird alfo daniit aud der 
ctngig fejte Damm aufaeriehtet gegen die heute tiberhand nebnrenden 
ehelichen Seriiirinijje, vor allem auch gegen den um fic freffenden 
Krebs der EChefcheidungen; indem bet thnen und von ibren aus eine 
Schaar chrijthicher Fantilienfreije erwacdjt, als beiliger Kern fiir eine 
nofivendtge Crneuerimg des qanzen Gemeindelebens, 

Wollen wir uns doch von dew vielen deutfehlandijden Eltern 
nicht dauernd bejdhamen fLajjfen, die den entichieden religtonsfeind- 
lichen Behorden qegenitber auf hrijtlicem Unterricht fiir ihre Mine 


der beftehen; und 3siwar int ftets 3u erneuerndem fehiwteriqen Ranrpfe 
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unter gangltch zerriitteten fogialen Suftanden! Sat etwa die reli- 
qtonsloje offentlide Schule uns nicht fehon sfter ganz abulice Gor- 
gen bejdheert? Schon ijt die Durdfehnittsmoral unter dicjen Sdii- 
fern nachgeiwiefenermaken auf einem erjdrecfend niederen Stand- 
puntt angelangt; mas durch das Wifehwellen der Bahl jrugendlicer 
Verbreder jelbjt den Gleichgiiltiqen Hocdhjt bedenflich erfehetnen jollte. 
BVertreten nocd) dagu tamer weitere Mreije von Lehrfrajten und Lebhr- 
mitteln, 3umal ti den Hdberen Schulen, cinen gang bloden, flachen 
Evolutionisinus, der jedes qbttliche PBringip im Univerjunr leugnet, 
fo muk bald auch noc) der lekte moralifehe Salt unter unfrer Su- 
gend untergraben jein; denn ohne Religion ijt weder Sittlichfeit 
nod “Erziehung von Wert und Bejtand. Larumt eben muiffen arch 
alle chrittlichen, Eltern und Baten pflidhtaemapz darauf Hinwirfen, 
dag im Lehrplan osffenthcden Unterrichts geniigend Naum ai reli- 
qiofer Untermerjung vorgefehen iwerde, oder dafz den Getauften auf 
andre Weije ein hinreidender chrijtlicjer Unterricjt guteil werdc. 
Wnders fonnen fie unmodglich threr bheiligen Brhicht nachfoimmer: 
Lehret fie balten alles, was ich euch befoblen habe! 


Bur Revifion des Ratedismus. 
Rurge AUnmerfungen hHhijtortjdh-padagogifmer und prattifder WArt. 
Von Pajtor W. Kochheim. 

Went man an die Brage einer NatechiSmusrevifion geht, joll 
man jie jehr wohl bewuft jein, ein wichtig Rapitel unjrer Nirde 3u 
beriiyren, da$ von einjdjneidender Bedeutung fiir die Sufunft unjres' 
Werfes ijt. Es it letcht, auf folchem Gebtete logifde und dogmattjde 
Saarjfpaltercien 3u treiben, fowie fic) ins Nleinlicde und Xeuperltche 
3u verlieren, wobet dann ite ettoas Heraustommt. Um geringer 
Rleinigteiten wegen ware es fauim notig, zur Nevifton 3u fehreiten. 
Unter einer Yevijion verjtehe ich mehr als eine gelinde verbejjerndc 
Rritif — bet einer YMeubearbeitung jollten die Crfahrungen und 
porderungen der Badagogtf joie die jpesififch individuellen Wer- 
haltniije unfrer Synode in diefem Lande mit}preden. So geltatte 
id) mir 3undchjt meiner Veinung tiber erponierte Natedhismen tut 
allegemeinen Wusdruc 3u geben. Da fann ich mich nicht enthal- 
ten, meiner Veriwundering dariiber Gehor 3u verfdhaffen, dah man 
~ fich im 20. Sabrhundert immer noch diefer Art bedient unter den 
AUnnitinden, wie fie fie) uns Hier bteten. Wan fihlt fic) umovillfir 
lich in da8 Beitalter de8 PictiSnms verfekt, das gwar der Wethode 
der Reformation gegeniiber cine geiwijje Bejferung des Unterridts 
herbeifiihrte, indem es die gemiitbolle Seite 3ur Geltung bradhte. 
Phil. Sak. Spener fehrieb den erjten erponierten Natedismus. Cr 
erjtrebte eine erbaulic) —— fragend — 3ergliedernde Methode. Doc 


Bur Revifion des Katechisnus. 


das, was er befampfen wollte, fiibrte er gerade dDurd) dicje Methode 
ein: Die erponierten Ratechismen haben dent Memoriermaterialis- 
mus Tor und Tiir gedffnet. Und da ftehen wir heute nut unfjeru 
Watechismen. Bon der Mitte des 18: Sabhrhunderts regierte der 
Rationalismus in den Shulen, und erjt wnter Peftalo33i und Wilh. 
Harnifdh gab. cs eine Verticfung. Jn Hinjiaht der eingejdlagenen 
Methoden wiirde man guncehft vow der feholajtijeh-doamatifeen reden 


~mitijen, die im gangen auf eine popularifierte 3 Dogruatit Hinausties 


und auf moqlicjt Logifehe Definitionen. Gottfried seller jchildert 
in jeinem ,,Qritnen OSeinric&h” feine Crfabrungen in deri Dogmtatt- 
jehen Ratechisnursunterricht folgendermajjen: ,,Der RatedhisitUs, ett 
fleines Bruch voll bdlgerner Fragen und Wirtworten, LoSqeriffer*® aus 
dent Leben der biblifchen Schriften, mir qeeignet, den ditrren Bee 
itand bejabrter Wienjchen ait beichattigen, mute wahrend der jo un 
endlich erfdeinenden Sugendjabre in ewigem Wiederfauen ausmen-. 
diq gelernt werden und in verjtandnislofem Dialoge hergelegt. 
Harte Worte und Harte Bupe waren die Yatflarungen, — beflent- 

inende Wugit, fetnes der duntlen Worte gu vergeljen, die lrfeueriung 

au dicjemt religidjen. Leben. Cmgelne Bialmitellen, ebenfalls ais 

Dent Zujammenhange gegerrt md deshalb unlieber eingupragen als 

ein ganzes organifdhes Gedicht, verwirrten das Gedadtnis, anjtatt 

es gu liben. Sch betrachte dicfe balb gottlofe Beit gerade der werd 

jte umd bildjamjten Sabre als eine falte, ode Strecke, ind weife 

die Schuld eingiq und allein auf dem KRatechisuiis und jetne Sand- 

haber.” 

Vonute G. Keller — wenn, er noch lebte — einmal durd unfre 
Nonfirimandenflafjen gebu, weld) Urteil mwiirde er fallen! ? 

Danackh fam die Set der Nunjtfatecheje, welch lestere darait 
Hinarbeitete, die Bragen jo 3u ftellen, dah fie cine bejtimmtte  ge- 
winjehte Wntwort ergwangen. Dadurd wurde der Sdiiler sin 
dDenf- und willenlofen Ynjtrument des Lehrers Herabgewiirdiat. 
(Man iwinterfuche die Fragen in unjernt Natechisnurs und die der 
borgejdlagenen Menderiung daraitthir.) 

So balte ich den erponterten Natedismus als abjolut gegen 
dic Gefeke und Forderungen der Padagogif verjtoRend, um fo mehr, 
dd man geflifjentlid) darauj fiebt, dajy ant die beftinunte (qedructte) 
Hrage die beftinumte (auswendiq gelernte) WXiutwort fonrmt. Da- 
durch gwangen wir uns in eit Syjtent des WMentorierens, das von 
je{bjt die erjte Wufgabe des Unterricts, Sainen gu legen fiir die 
Ausbildiung des Genuits und eines fittliden Charafters, an die 
legte Stelle drangt. Yuh von Erwachjenen, felbjt auperft hrijtlic 
gejinnten, wird nicht nur bie und da, fondern fajt durchweg auqege- 
ben, day ihre Crinmerungen an den Religionsunterricht tm allqe- 
meinen wid den Natechisnusiunterridt tn bejonderen infolge des 
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ubertriebenen Yiemorierswanges recht tritber Natur feien. Dadureh 
wird tuner wieder das Hddhjte und Heiligite verleidct. Der WMe- 
mtoriermaterialismmus, cine der unbeilvolliten padagogifden Erjdei- 
mungen, Hat jie) von jeher gerade im Neligionsunterrict brett ge- 
macht. Yan ging von der toricten Vorarusfekung aus, viel belfe 
viel, — man batte fein Verjtindnis dafiir, dak fiir die Wirfingen 
det religiofen Stoffe die Quantitat des Wiifens ganz unerbheblid 
it, vielutehr fetmloje Stotfmafjen als toter Ballajt in der Seele 
ruben, day em Subtel tm Hinblice aut die angewandte Bett and 
Weiibe jhadhich wirfert nuip. Wo die Stoffmajjen Lehrer und Sehii- 
fer erdriicfen, da fann von einer wirfliden anfcaulicen Darjtelling, 
von einem ttefe Verjenfern in den Stoff, von etnem idealen Un- 
gang mit den grogen religtdjen Berjonen, von religtdjem Snterejje 
wteht dte Nede jein. Dafiir forgen die fehwieriqen Bearitie, die oft 
altertiimlice, umjtandlice Sprache. Otto Ernjt erzahlt in ,,%¢sinus 
Sempers Sugendland” folgendes: Sehlimimer nod) als das Kircdhen- 
lied war der Natechismusunterridt. Da mupte man folange aus- 
wendig lernen, da man fich im Schlafe davor anajtigte. Der Lehrer 
itach mit jetnent inger irgendiwo in die Rlajje hinein wie mit dent 
Ubrichliiijel in ein Ubriverf, und fiche da, das Naderwerf fehnurrte: 
Wie fann Waijer jolche grope Dinge tun? Wafer tut’s freilich 
niet...“ Und wenn man WMsmus zehn Schilleritangen und gwan- 
zig Bitcher und dreikig Wepfel und eine neue .Geige und ein neues 
Theater verjproden hatte mit der Vedingintg, er folle ungetabr ja 
gen, was mit jenen Worten gemetint ift, er hatte mtehts gu antwor- 
ten gewupt So hatte denn die reltgioje Erziehung fetnen grimmi- 
qeren Seind als diefen Unterricht. Siir Wsnits bedeutete nach alle: 
dem das Wort Reliqton, jolange er 3u Oaruje war, etwas durchaus 
Gleichgiiltiqes, folange er in der Schule war, eime iiberwaltiqende 
Wirharutiung geijtiger Qual, Und weldhes ijt der Erfolg diefer La- 
naidenarbeit? Nach etiigen Sabren ijt das metite vergefjen, ind 
reliqtofes Leben hat es micht erzergt. 

So ware mein Voriclag, den Sragen (auper denen in den 
Sauptitiicen felber) gang und gar Valet gu fagen, um dem We- 
moriermaterialisnius endlich auch bet uns ein Biel gu fegen und 
um lebendigen Ratehismusunterricdt auf Oriund und als Crtratt 
des gangen Neligionsunterridt gu ergielen. . 

Dock gu diefem Vorfejlag wurde ich noch durcdy andre 3iwin- 
gende Griimde geleitet. 

Dak wir uns inbezug auf die Ergebnijfe des Meligionsunter- 
ricts. mit dem alten Vaterlande (vor dem Kriege) nicht mejjen fon- 
nen, liegt flar auf der Sand. Schon alletn die Unterridtsszeit [ptelt 
dabei eine 3u grofe Rolle. Und von Gemeindejdulen fonnen wir 
nicht mehr jprechen, folde in deutjdher Sprache innerhalb unjrer 
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Synode find gu jelten, um bet Xufftellung einer Ytorm in Betradt 
gezogen 3u werden. Wir haben mit einem. ein- bis gwetjabrigen 
Rurjus 3u redjnen, der vom Spatjommer bis Ojtern oder Pring- 
jten wodchentlich nur cin paar Stunden gur Verfligung Hat. Und 
von der Volfsfchule fonnen wir uns feine Hilfe auch fiir die fernite 
B2ufunit verjpreden. > 3udem find die Refultate unjrer Sonntag- 
jhulen micht — oder dod) in der Hegel nicht — genligend, um im 
abfolute Erwagqung-gezogen werden 3u-miifjer. Dagu mitkten unjre 
Sonntagidulen erjt in ein einbheitliches, anterrictsgemages Syjtem 
intt diefent Biel gebracht werden. So ijt die Beit der Vorbereitung 
zur Konfirmation eine auperjit befehranfte, und von dtefer Zeit font 
Dent Katechismusunterridt naturgemap mur ein Teil 3u, jagen wir 
vielletdht ein Drittel als das allerduperjte, da er nur das Cndergeb- 
mis des gangen Unterrichts darjtellt. So ftellt fich aljo die rage 
des Schulfatechismus — und als jolchen hat man ibn doch gedacht — 
von jelbjt dar als eine, nach dem brauchbarjten Buch, das wahrend 
der Zeit des Nonfirmandemumnterricdhts (und Schule uatitrlich) dem — 
Schitler die fiin} GSaruptitiiefe mit den allernofendigiten Miamerfiun- 
gen qtbt. 

Leer fommt gewohnlich der Unterricht in diejer Beit faum 
liber den Ratechismus hinaus, anftatt das legterer daS Schlujp- 
ergebuis in fongijer Borm fet. Wan hat es Lehrer und Lernenden 
3u leicht gemacht, nan hat eben unjre ,Heliqton” in dem Ratedis- 
mus 3ujammenfaffen wollen, und dieje feine Vollfommenbeit wurde 
gugleich die ganze Schiwache des Unterricdts. Ytan mag gqemip ein- 
wenden, dak die biblifehen Gefchichten und das Rirdenlied und das 
RKirdhenjahr und die Gefchicdte unjrer Synode dod auch vorgefdric- 
beit feten, — doch wo foll, bet der Siille des Wtemorierftoffes des 

Katechismus von einer echten Vertiefung in all die andern Brweige 
bes Unterridhts die Nede fein fornnen, nod) dagu bet der fo fnapp 
bemefjenen Beit? 

—  Sodann follte man der Spradenfrage gebiibrende Beachtung 
jchenfen. Wir jollten froh fem, wenn 3. B. die fiinf Sauptitiicte 
(Luthers fleiner Watechisimus) memoriert wiirden, und die itbrige 
Beit auf get}t- und gemiitbildende, religidfes Sntereffe erwecfende 
Bejprechung verwenden. CErgeugen wir doch vor allen Dingen reti- 
qidfes Leben durd) unfern Unterricht, und das fchaltet dann von 
jelbjt das falte, ftarre rage- und Wntiwortenfyftem aus, das Lehrer 
und Sdhiler qualt anitatt erquict. Es ware fo zientlich dasjelbe fiir 
den allergrofRten Teil unfrer fonfirmierten Sugend, ob fie die me- 
morierten Stoffe int Nop (als toten Ballaft) oder im der Tafche 
als Buch tragen. Mladen wir e3 unfern Nonfirmanden leicht und 
intereffant und im Herzen warm, dann Lernt mander jeon eber 
deutfd, der jest das englifdhe vorgieht. So ijt es mieht mir pada-% 
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gogtidhe, fondern auch 3ettqaemape und vont Standpuntt des reli- 
qtojen Xnterejies unbedingt notwendige gyorderung, day man den 


erponterten Natedismus in feiner jebigen Form endgiiltiq anfgibt. 

Widers ware es natiirlich, wenn der Natehisinus mit der be- 
jtummten Yorderung herausgegeben wiirde, dah dte WXirtworten nicht 
als WMemorierjtoff angefeben jeter. Matirlich waren dann die sra- 
gen volliq itbershijjig, und der Snbalt der Wntworten wiirde befjer 
in 3ufamutenhangender Form am Sdhluke eines jeden Wbjchnittes 
in letdht verjtandlicder Weife, fogujagen als Zujammenfajfund des 
Unterrichts gegeben. Bebhalt man die Fragen bei, werden jte ium1- 
bedingt 3u Efelsbritcfen und Fallftrtcen, und wir haben faint cinen 
Shritt porwarts qetan. 


a * resi 


sibezuq auf den BVerfchlag in Mr. 2 (Seite 89 der Berichte) 
dertfe id) mir die Logif untgefehrt: Sch) muy 3unadjt die Bedin- 
qgungen eines Bertrages wijjen, ebe ich) if eingehe. Gin Chritt 
foll fich, nachdemt, thi Gott befannt ijt, und nachdem er erfabhren, 
was Gott pon thm will umd fitr ibm getan, au8 fretem Willen fiir 
ib entidetden: Werjt du amidht, dah; dich Gottes Giite sur Buje 
[eitet? Das chrijtliche Bringtp ijt: Das Gute gu tun im des Gre 
ten willen, aljo erjt die Ueberzeugiung durch Erjabrung, dann das 
jelbjtgewollte Befemntnis. 

Wenn jeon eine verfehiedene Yolge gewiinicdht wird, warm 


denn nicht nak Richtlinien hijtortjher Orientiering, etiva ap enuee 


mae: 
10 Gebote,, 10 Gebote, 
zante, Baterunfer, 
Vateriunfer, oder Taye,’ 
Mhendmahl, — WUhendmnabhl, 


Gflaubensbefenntnts. (SSfaibensbefemrtnts. 


y re * 


Die Art der Drage und Wntiwort wie 3. VB. Mr. 11, 12, 13 ufo. 
iit gelinde gejagt doch ummoglic. Sn der Wethodif wird daritber 
qefagt: Ste wirft auf das Gemiit wie cine Wrt Wb{hladhtung. Sea 
liche Methodif verbietct diefe Wrt rinmdweg, ohne Nongeffton, 


¥E * + 


Sn Fragen 28, 92, 124 u. a. qebe th Luthers Verfion abjolut 
den Vorsug. Wenn bet rechter Erflarung fich die Teihing nicht von 
jelojt ergibt, dams font auc) bei qewollter 3erqliedering midht 
mebr heraus. (leberSaupt halte ich in, den Harptititfen Luthers 
Aaffung als die geciqnetite fiir den Unterricht, da fie trog mander 


Méangel doch fo in fich abagefehloffen umd fompatt ijt, dajs fie bisher 
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nicht iibertrotfen werden fonnte. Wenn man eine etivas modernere 
Sprade ihr als Nleid geben fonnte, hatte man meiner Yleiming 
das Natjel gelojt.) 


Re * * 


Nibegug aut die Bibelfpriiche als Belegitellen dente ich es mir 
einfacher, mur die Vibeljtellen angufiihren, oder Hochjtens die aller- 
widhtigiten Spriice wiedergugeben. Denn mit dent Katecdhismus be- 
fommt da8 Kind dte Bibel und das Gejangbucdh in die Hand, und 
warum follen wir uns ein fo natiirlices Mittel entgehen Lajjen, die 
Ronfirmanden mit der Bibel uingebher gu lehren. Der gelinde Swang 
wird dann gur Selbjtverjtandlidfert. Ytan mache es then doc) nicht 
gut Ieicht, ohne Bibel Fertig werden gu fonnen. 


Cs ware erwiinjedt, dag das Wilerwichtia}te iiber das Mirdhen- 
jahr und aus der Rirchengejdichte den Rindern in die Hand gegeben 
wiirde, wenn nicht in dem Natechismus, Dann in andrer orm. Das 
iwiirde fogar nod von Yelteren mit Breuden begriipt werden. 


Obige Wumerfungen zur Nevijion des RNatehismus find nicht 
einer Writif, fondern cinem Suterefje an der Sache und an unjrer 
Synode entiprungen. Gewip war es moglich auf Grund unfres 
bisherigen Natechismus echt evangeltjdmen Unterricht 3u erteilen, der 
aud) Geelen den redten Weg 3etgen fonnte, ofne in die fehwerern 
UnterridtSfebler gu verfatlen, gu denen dte Fajfungen verleiten, 
und die fo. Guberjt jehadigende Folge fitr unfer religtdfes Leber 
gcitigen. Doch Vorbergern tit die ficherjte Wrethode. Wenn der Unter- 
ridtectetlende es nicht jertiq bringt, als Ertraft feines Reliqions- 
unterridts geijt-, gennit- und chrafterbildenden Ratechignmsunter- 
richt gu ergielen ohue den exponierten Natedismins, dann liegt der 
Fehler an unjern Lehranftalten oder an zu geringent Sntereffe. Die 
orderungen der Padagogif Laffen einen Natechisnus in der jewi- 
gen und der vorgejdhlagenen Form nicht mehr zu. Die Vorlage der 
Mevijion des Natechismus, der qewik jeder ebangelifaje Chrijt jeine 
Mnerfermung gollt ob des quten evangelijdhen Geijtes, der durd) dite 
gange Arbeit fic) berveijt, getat jich lediglich al8 eine gelinde Mriti¥f, ‘ 
faum als einen Gchritt, wie Padagogif, die {pegififeh imdivtduellen 
Verhaltniffe unfrer Synode und die Praxis thn fordern. 
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F REEDOM OF TEACHING AND PREACHING 
By Proressor Jacop A. CLurz, D.D., LL.D. 


In German the subject of this paper could be expressed in 
one word Lehrfreiheit. Strictly speaking, perhaps, this term is 
used to express the right of college or university professors, espe- 
cially the latter, to hold and to teach any views or convictions which 
they may hold without any reference to what other professors in 
the same institution may hold or teach, and without any reference 
to what the founders or the patrons and supporters of the institu- 
tion may hold to be sound and true on the same subjects. But 
as indicated in the heading of this article it is to be used here with 
a somewhat wider connotation so as to include freedom of preach- 
ing in the pulpit as well as freedom of teaching in a professor’s 
chair. 

Such a use of the term seems to be justified by the many sim- 
ilarities between teaching and preaching especially at the present 
time when more and more stress is being laid on the teaching func- 
tion of the pulpit. The importance of this part of the minister’s 
work was greatly emphasized by our experiences in the World War 
when the ghastly failure of the churches in the work of religious 
education was made so apparent by the ignorance of even the sim- 
plest and most fundamental doctrines of the Christian religion 
on the part of the great mass of the young men in the army. To 
those who speak the German or Scandinavian languages, or are the 
descendants of such, it must be a matter of no small gratification 
to know that it was the general testimony of the Army Chaplains, 
and of others who had close contacts with the religious side of army 
life, that the young men affiliated with these churches were as a 
class much better informed on these subjects than those affiliated 
with the other Protestant churches. This was no doubt due to 
the almost universal practice of catechization among us, and also 
to the maintenance in many of the German and Scandinavian 
churches of parochial schools in which much time and labor are 
given to the teaching of religion. 

But there have been a number of occurrences more recently, 
in both educational and ecclesiastical circles, that have directed at- 
tention to the question of the freedom of teaching and preaching, 
and to which wide publicity has been given. For example, in the 
world of education, there have been the dismissal of a professor 
from a mid-western Baptist college, on a charge of unsound teach- 
ing, the charges of unsoundness against a professor in a Baptist 
theological seminary in the east, and the broad and general charges 
of unsoundness made by certain so-called Fundamentalists against 
certain Baptist institutions. There are also the oft-repeated charges 
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of unsound and unsafe teaching in certain undenominational col- 
leges and seminaries and universities, and in the state-supported — 
institutions especially in the Central West and the farther West. 

In the realm of preaching there have recently been such hap- 
penings as the forced retirement from active pastoral relations of 
a Methodist minister in Nebraska because of alleged unsound 
preaching, and no small controversy over this event; the overture 
of the Philadelphia Presbytery to the General Assembly of the 
Presbyterian Church, protesting against the continuance of Dr. 
Fosdick as the supply pastor of the First Presbyterian Church of 
New York City because of alleged unsoundness in the faith, and 
the heated controversy that has followed this and that is still in 
progress; the correspondence between Bishop Manning of the New 
York diocese of the Episcopal Church and the Rev. Perey Stickney 
Grant, rector of the Episcopal Church of the Ascension in New 
York City, and several other similar cases. There is also the bitter 
contention between the so-called Fundamentalists and Modernists, 
which has divided at least two of the great Protestant denomina- 
tions into hostile camps and seriously threatens to divide them into 
separate churches. 

It would be impossible within the limits of this paper to go 
into any detailed discussion of these several cases or even to es- 
timate the specific merits of them. Neither is this at all neces- 
sary for the discussion of the real question at issue and which it 
is the purpose of this paper to raise for examination. This ques- 
tion is whether it is morally right and proper for a man who oc- 
cupies a professor’s chair in a college or university to teach to his 
students what may be directly contrary to the settled beliefs of 
those who founded the institution and are supporting it with their 
funds for a definite purpose; or whether it is right and proper for 
a minister who is preaching in a church in denominational con-. 
nection to preach doctrines which are subversive of or diametrically 
opposed to the avowed and accepted confessional standards of the 
denomination to which the church belongs. 

Those who maintain this right base their contention on the 
claim that truth must be free, and, that when left free it is able 
to take care of itself. ‘Thus, one writer says, “The large principle 
is that the college represents a condition for free discussion, tis 
the one place where truth may be expressed—or what one holds to 
be the truth—without fear or favor. No fear is to be entertained 
for the truth; the only fear is for error, for error is sure to fall. 
The principles that Milton laid down in his ‘Areopigitica’ is still 
sound: the right of freedom and of liberty is a right universally 
conceded. The best method of suppressing error is not by suppres- 
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sion but by discussion. Educational and religious heresies, as well 
as political are not put down by restraint, but by expression and 
discussion.” Practically the same arguments are used to defend 
the right of a minister to continue to preach in a denominational 
pulpit even though his preaching may really be destructive of the 
most cherished doctrines and practices of the denomination. to 
which the church belongs, and to which the minister may also be- 
long. And whenever the exercise of this right is questioned in 
either case, or denied, immediately the cry of “narrowness,” and 
“bigotry,” and “persecution” is raised against those who question 
or deny. 

_ Those who maintain the contrary view say, on the other side, 
that when a man finds that he no longer believes, or can honestly 
teach or preach in harmony with the doctrines that are held by 
those who originally employed him, and who are providing for his 
support, the only honorable and manly course open to him is to 
confess his change of views, and to withdraw, or at least offer to 
withdraw, from an office or work which he ean no longer fill or 
perform in accordance with the contract formally made, or clearly 
implied or understood. 

This second position is very clearly and very forcibly expressed, 
at least so far as the preacher is concerned, by Bishop Manning in 
one of his letters to Dr. Grant. He says, “In my judgment, there- 
fore, you are called upon to follow one of two courses. You should 
at once correct the impression given by your recent sermon and 
state clearly that you do accept the faith of the church as set forth 
in the creed, or if you do not accept this faith you should volun- 
tarily resign from the ministry of this church. This in no way 
restricts you or conflicts with your personal liberty or your free- 
dom of thought. You are at liberty to teach whatever you believe, 
but you are not at liberty to deny the faith for which the Protes- 
tan Episcopal Church stands and at the same time continue as one 
of her ministers. It is incumbent upon all of us to follow what 
we believe to be the truth wherever it may lead us, and if it leads 
you outside the Episcopal Church, it is your duty honestly and 
courageously to follow it there, but so long as you elect to remain 
a minister of this church loyalty to its creed is a binding obliga- 
tion upon you.” 

Practically the same position is taken by Professor Henry 
Wilder Foote of Harvard Divinity School in his recently published 
book on “The Minister and His Parish.” In the closing chapter, 
on “The Liberty of the Pulpit,’ he has a section on the limits of 
liberty in which he says this: The minister “is not free to advocate 
doctrines contrary to the accepted tenets of the church of which he 
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is the minister. By accepting the call to a given church he has in- — 
dicated his general sympathy with its theological standards and 
put himself under moral, obligations not to destroy its founda- 
tions of faith. He may not, therefore, use his position to press. 
‘upon his people views which will undermine those standards. He 
cannot, for-example, honorably stand in an Episcopal Church as 
an advocate of Unitarianism, or in a Unitarian Church as an 
advocate of a nontheistic ethical culture, or in a Presbyterian 
Church as an advocate of the sacramentarian dogmas of Roman 
_ Catholicism. If he holds views thus at variance with the standards 
of his church he should leave it and go where he belongs. If, for | 
reasons of personal interest, or because of a determination to hold 
his position as a convenient vantage point for spreading his views, 
he declines to resign, both law and custom warrant the church in 
dismissing him, after its charges against him are duly proved.” 
It would be well if this clear, definite and morally compelling 
statement of the principles involyed, made by a Unitarian, might 
be carefully read and seriously pondered by the men -who today 
are teaching Unitarian doctrines in institutions that were founded 4 
-~ and endowed by Trinitarians to teach the views of the Scriptures be 
and of Christ that are held by the orthodox Trinitarian churches. a 
It would especially be well if these stirring declarations of Professor 
Foote would be read and duly considered by the ministers who are 
standing today in the pulpits of several denominations and doing ‘ 
all that they can to discredit, and undermine and destroy the very 
views of the Bible, and of Christ, and of sm and salvation, which 
are held and confessed in the doctrinal standards of these denomi- 
nations, and which these ministers themselves confessed at their 
ordination, and. solemnly promised to preach and defend as minis- ‘a 
ters of the gospel. a 


At first blush it might seem to clear-thinking and straight- MY 
thinking men that no other view of the situation could possibly be a 
held than that advanced by Professor Foote in the passage quoted 
above. But the facts are quite otherwise. There are many minis- 
ters today who refuse to withdraw from their pulpits or denomina- 
tional connection even though they know that they have departed 
widely from the doctrinal standards of those denominations either f 

by repudiating some of their fundamental tenets, or by so inter- : 
preting them as to make them mean something entirely different 
from their historical meaning. And not a few of them have the 
cffrontery to defend such a course on the ground that it is their 
duty to remain within their denominations and do all they can 
to bring others to their way of thinking. About a year ago one of i 
the professors in Union Seminary of New York City published 
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~an article in “The Christian Work,” a religious weekly affiliated 
with, if not directly connected with the Presbyterian Church, the 
title of which was “In Praise of Heresy.” In the course of his 
discussion he says this: ‘A little reflection ought to show that an 
honorable man, one who really cares for the Church, instead of 
resigning and withdrawing and shirking responsibility, is con- 
scientiously bound to remain in and to bring as.many of his breth- 
ren as possible around to’ his way of thinking . . .. Yes, it is 
his bounden duty to stand his ground and proclaim the truth as 
he sees it. He must stanchly refuse to withdraw of his own accord, 
no matter how much averse he may personally feel to mere notoriety 
and strife and contention.” Put this alongside of Professor Foote’s 
statement and then decide which writer you would es follow 
as a teacher of morals or religion. 

In any other profession or business relation I am sure that 
such a declaration would be regarded as monstrous because of the 
utter lack of anything like a-high sense of honor, or even of com- 
mon business courtesy which it seems to indicate. We could not 
imagine any kind of a business concern, such as a bank, ora store 
or factory, or a railway or mining company, retaining in its em- 


ploy or organization for twenty-four hours a man who would thus 


persistently set himself to discredit its goods, or to undermine its 
principles of organization, or to corrupt its operating forces, espe- 
cially if he should openly declare it to be his purpose to do all 
that he could to convert as many as possible of the members or 
operatives of the concern to his views. 

The situation is not precisely the same in the case of a college 
or university professor as in the case of a minister. It is seldom 
required of a professor that he,make any creedal confession or 
profession as a condition of his election or installation. But, not- 
withstanding this, the underlying principles are practically the 
same, and so are the obligations involved. In the case of a church 
institution, if not a matter of formal contract, it is always under- 
stood and expatted that a professor will at least not teach anything 
destructive of or contrary to the faith of the church which has 
founded and which maintains and supports the institution. If it 
be a state institution it is likewise understood and expected, whether 
a matter of formal contract or not, that no professor shall teach 
anything that would be in conflict with the constitution of the 
state or the United States, or that would be subversive of the best 
interests of the people who are taxed to support the school. It 
would seem clear, therefore, that if a professor has misled those 
who elected him to his chair, or if his views should radically change 
so that he can no longer teach what he is expected to teach, the 
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only honorable and manly course left open to him would be vol- 
untarily to withdraw from the institution, or at least to tender 
his resignation and state clearly his reasons for doing so and then 
leave it to those who are responsible for the conduct of the insti- 
tution to say whether they desire him to stay or to go. 


Even so broad-minded a man as ex-president Thwing, of West-- 
ern Reserve University, writing on this subject of freedom of teach- 
ing, while claiming a large liberty for the teacher, says also: “But 
it is ever, and most strongly, to be said that a college professor is 
not. justified in using his professorship as a sounding-board for 
spreading abroad his opinions when they are in opposition to those 
held by the persons who established and maintain his professorship.. 
In fact, it is the veriest common-place to say that such expression: 
is in contradiction to the laws of good breeding. In fact, aca~ 
demic freedom is more often a question of good breeding than 
it is of liberty. Every college professor is to be absolutely free to: 
held and to express whatever opinions he chooses so long as he 
maintains the character of a noble man and the manners of a gen-- 
tleman.” 


Sometimes the impression is sought to be made that all the 
cases in which there is any opposition to or question of an un- 
limited freedom of teaching, are the result of religious narrowness 
and bigotry, or are due to the harsh and uncompromising rigidity 
of denominational orthodoxy. But this is by no means the case. 
Some years ago it was reported that a resolution was passed in 
the Legisltaure of Wisconsin calling for the resignation of the head 
of the department of Economics in the state university, not because 
he was suspected of any unsoundness in religion, but because he 
was suspected of teaching a form of state socialism to his students. 
During the first Bryan presidential campaign it was well under- 
stood that strong pressure was brought to bear to secure the resig- 
nation of the chancellor of an eastern university, not because he 
was unsound in his religious faith, but because he was an advocate 
of the free coinage of silver, which was then regarded as a danger- 
ous political heresy by a great majority of the financial backers of 
the institution. When professor Scott Nearing was asked to with- 
draw from the University of Pennsylvania, a few years ago, it 
was because of his radicalism, not in religion, but on social and 
economic questions. It would not be difficult to recite many such 
vases in the history of American edueation. 


Moreover, it is idle and foolish for those who pose as liberals 
and advanced thinkers, and who profess to teach a better learning, 
or to preach a more modern gospel, to raise the ery of “persecu- 
tion” whenever objection is made to their using the schools and 
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churches that have been founded and are maintained by a more 
conservative element of the community or church, for the proclama- 
tion and propagation of their peculiar views. This is not perse- 
cution any more than it would be persecution if a householder 
should object to a guest smoking in his parlor, or keeping a me- 
nagerie in his sitting room, or littering up his best bed-room with 
soiled clothing-or muddy boots, or doing anything else that would 
. be very offensive to him or that might disturb the peace or endanger 
the health of his family. It could not be called persecution even 
if as a last resort the householder should violently eject the rude 
and unmannerly guest, and forbid him ever to enter his house 
again. If aman has built a house and furnished it,.and is keeping 
it in repair and heating and lighting it at his own expense, he cer- 
tainly has both a legal and a moral right to say who shall be his 
guests and how they shall conduct themselves while using his house 
and its conveniences. 

The churches have founded schools and maintain them for a 
specific purpose. This purpose is to provide an education for the 
youth of the church under influences that will be friendly to the 
church and to its faith and practices, and to. train them for the 
service of the church, some of them for the ministry of the church. 
If then a professor does not believe and cannot conscientiously 
teach what the church believes and confesses, or if he believes and 
feels that he must teach what the church condemns, what right, 
legal or moral, has he to insist on remaining in such a church 
schoo] and teaching views that will alienate the students from the 
faith and practice of the church, and thus defeat the very purpose 
for which the school exists? And when such a course is objected 
to by the heads of the school, or by the governing board, or by the 
church itself, what ground has such a professor to cry “persecu- 
tion,” or to defend his course by claiming that it is his bounden 
duty to remain in the school and to do everything that he can to 
convert his colleagues and as many of the students as possible to 
his way of thinking? Would we not be justified in saying that such 
a man is acting “in contradiction to the laws of good breeding,” 
to. use president Thwing’s language, and that he is not maintain- 
ing “the character of a noble man and the manners of a gentle- 
man ?” 

Of course, the same kind of reasoning applies even more for- 
cibly to a preacher who insists on remaining in connection with a 
denomination, and calling himself by its name and serving as a 
pastor in its churches, after he has given up its distinctive faith, 
and when he repudiates and speaks contemptuously of its creeds 
and confessions, which he himself professed at his ordination and 
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solemnly pledged himself to preach and defend, or who tries to 
give them a new interpretation which would give them an entirely 
different meaning from that which the church has always recog- 
nized, and virtually denies the truths which they have always been 
understood historically to express and teach. It may be well, in 
this connection, to call attention to a sentence from a statement is- 
sued not long ago over the signature of nearly thirty leading Uni- 
tarian ministers living in or near Boston. The sentence is quoted 
by Bishop Manning of New York in a message to the clergy and 
laity of his diocese, in the early spring, dealing with the contro- 
versy over the interpretation of the Apostles’ Creed. As is well 
known, Dr. Grant and others of the Episcopal Church claim that 
they have the right to “interpret” the several statements of the 
Creed according to their own understanding, and then proceed to 
interpret them in a way that denies or utterly changes the. content 
of them. This position Bishop Manning declares “is incorrect and 
shows lack of clear thought upon the matter. There is no article 
of the Creed as to which the Church allows an interpretation which 
denies the fact.” After some further insistence on this, he intro- 
duces the quotation from the Unitarian statement as bearing on the 
point of what is legitimate and illegitimate interpretation. — It is as: 
follows: 

“With all courtesy and considerateness jet us make it plain but 
religious teachers who play with words in the most solemn rela- 
tions of life, who make their creeds to mean what they were not 
originally intended to mean, or mentally reject a formula of belief 
while outwardly repeating it, cannot expect to retain the allegiance 
of men who are accustomed to straight thinking and square deal- 
ing.” This is a strikingly clear and convincing statement of the 
principle involved, and it is all the more significant in this connec- 
tion because no one will suspect these Unitarian clergymen of ec- 
clesiastical narrowmindedness or denominational bigotry. It would 
be well, however, if some of the men in the pulpits of the so-called 
orthodox churches, and who are now disturbing the peace of those 
churches by their liberalistic teaching and preaching, would lay to. 
heart this judgment of their course, not by those within their de- 
nominations who are trying to defend and maintain their standards 
of faith in their historical integrity, but by those outside who have 
long since given up and repudiated these same standards. 


A word yet in closing as to the matter of “persecution.” 


Webster defines persecution as “pursuit in a manner to injure, 
grieve or afflict, especially to afflict, harrass, punish or put to death, 
for adhering to a particular religious creed or mode of worship.” If 
the governing body of a school, whether founded and maintained 


by the church or the state, or if the officials of a church organiza- 
tion should follow a man out into the community and try to pre- 
vent him from getting a place or a hearing in any other school or 
church; or if they should try to malign him or to stir up enmity 
against him or violent opposition to him or to inflict personal in- 
jury on him, then he might have reason to talk of persecution. 
This is what persecution meant in the early days of the Church 
when the Roman emperors were bent on the destruction of the 
Christian religion. This is what persecution meant in the days 
of the Inquisition, when the Church itself was bent on rooting out 


what it denounced as heresy. But there is nothing of this kind - 


attempted or proposed today, at least in this country. There is 
no law among us, and no organization or disposition even to pre- 
vent any company of men, whether professors or laymen, from 
founding and conducting a college or university to teach the most 
radical views in science, or politics, or economics or religion, if 
they choose to devote their means and their services to such a task. 
What is objected to is the use for such an end of institutions 
founded and funds given for another purpose., Neither is there 
anything to prevent any congregation from haying a minister who 
preaches Unitarianism, or rationalism, or Buddhism, or even Mo- 
hammedanism, if that is the kind of doctrine they prefer, and if 
they are willing to use their own money to provide a place of wor- 
ship, and to support the preacher and maintain the services. But 
there is objection to a congregation or a preacher preaching such 
doctrines in a denominational church, and yet calling himself and 
his church by a denominational name, whether it be Lutheran, or 
Methodist, or Episcopalian, or Baptist or Presbyterian. 


Gettysburg, Pa. 


THE CAUSES OF INCREASING INDIFFERENCE 
TOWARD THE PULPIT 
By A. H. Bispine 


_In preparing this article I was compelled to examine | my- 
self and my brethren in the ministry in the light of my subject, 
and to ask the question seriously: Is it not perhaps the minister 
who is to some extent, and probably to a large extent, the cause of 
increasing indifference toward the pulpit? I believe that we min- 
isters too often forget that it is poor policy to talk about people 
who are not present, when we discuss our people’s sins and short- 
comings in connection with the Church of Jesus Christ. I also be- 
lieve that we ministers are too often unmindful of the words of 
our Master: “And why beholdest thou the mote that is in thy 
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brother’s eye, but considerest not the beam that is in thine own — 
eye? Or how canst thou say to thy brother, Brother, let me cast 
out the mote that is in thine eye, when thou thyself beholdest not 
the beam that is in thine own eye? Thou hypocrite, cast out first 
the beam out of thine eye, and then shalt thou see clearly to cast 
out the mote that is in thy brother’s eye.” Luke 6, 41-48. Let 
us heed this injunction of the Saviour and endeavor now and al- 
ways to get rid of the beam in our own eye. I am confident we shall 
then see some of the real causes of the increasing indifference 
toward preaching services, and shall, through our. subsequent 
seriousness and diligence, become a mighty force in elevating the 
moral and spiritual life of our people, and constraining them to 
regard their attendance upon the services an indispensable duty. 

I am far from admitting and asserting that the minister is 
the sole cause of the deplorable indifference which is under discus- 
sion. There are many other causes, some of which I shall discuss 
first. One of the main and fundamental causes is the laxtty in our 
homes. Most of our modern homes, even our so-called Christian 
homes, lack entirely the spiritual atmosphere that should charac- 
terize them and that should distinguish them from the homes of 
the worldlings. When we think of the origin or etymology of the 
word “family” we cannot help but say. that most of the modern 
families are as far from being what they should be as the east is 
from the west. There is a connection between the word “Father” 
and that for “family” in the Greek language which we cannot re- 
produce in translation, but which may be illustrated by the analo- 
gous connection which exists in English between “Creator” and 
“creature.” Every family (“Patria”) derives its name from the 
Father (“Pater”). But most familes are mighty poor likenesses 
of the Father in heaven. The Spirit of God is not evident, much 
less dominant in them,-but rather the spirit-of the world, the 
spirit of selfishness and the do-as-you-please spirit. Modern fam- 
ilies seldom if ever gather for family worship. The children are 
not taught to pray except. perhaps their little: “Now I lay me down 
to sleep.” A good Christian influence and example on the part of 
the parents is utterly lacking. The father is merely the cashier, 
paying out the money he earns for the bills of the family, but other- 
wise failing in every respect to prove himself the priest of his 
household, even spending his nights away from home, of choice ~ 
and not of necessity. The mother throws the cares of the house- 
hold into the servants’ lap and spends most of her nights and per- 
haps some of her days where she has no business as a mother. Most 
of the present-day children are really orphans, although they be 
clothed with satins and, laces and silks that would confound a 
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French milliner. Children are not raised to learn to appreciate 
home, and to make the home their chief pleasure-circle. They are 
left to themselves( or they are entrusted to people utterly incapable 
of raising and training them as children of God. ‘The children of 
most families receive too much liberty. They can do as they please 
as to the Sunday school, and especially as to the church servites. 
Very often, children are instructed to come home immediately after 
the Sunday school session for some errands about the house. Chil- 
dren raised in that manner will hardly, in after years, be among 
those who are faithful in their attendance upon the divine services. 

Another reason for the increasing indifference toward the 
pulpit is found in the church herself. Protestant churches in gen- 
eral are sadly neglecting to give their children a good, systematic, 
religious instruction. Why is that the Jews and the Roman 
Catholics are so loyal and faithful to their respective churches ? 
Because as children they get a right start, receiving an early and 
thorough instruction in their faith and doctrines. The Jews give 
their children through the week-day school, 250 hours, and through. 
the Sabbath school, 85 hours of religious instruction annually. 
The Roman Catholics give their children 200 hours of religious. 
instruction every year. Protestants give their children hardly 24 
hours of religious instruction annually, at least those Protestant 
denominations that have not the catechetical instruction. And 
_ what kind of instruction is it that Protestant children ofen receive: 
in the Sunday school? Usually a very superficial instruction, and 
very often nothing but a rehearsal of what took place the week or 
the night before. How can we expect to direct the feet of our chil- 
dren to the Lord’s sanctuary in that way, especially when. we con- 
sider the laxity so prevalent in the average home? 

The sooner all Protestant churches adopt a plan similar to the 
one the Roman Catholic and a few Protestant denominations have of 
giving children at the age of about 14 years or sooner a thorough 
and careful instruction in the fundamentals of the Christian faith 
and religion, the better will our churches fare, and the more loyal 
will our people be to their churches. We Evangelicals have this 
custom, even though the instruction in many of our churches is 
only a little better than nothing. But we are meeting with more 
and more difficulty in this cause, mainly because other denomina-: 
tions have hot this custom. We are frequently told when solicit- 
ing pupils for catechetical. classes: Other churches do not have 
this custom, why should we have it, and why burden our children 
with the hard work of memorizing a long list of questions and 
answers. On the other hand, the fact that many of our pastors 
have grown indifferent and careless toward this work of systematic 
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instruction in Christian fundamentals and have begun to look 
upon the catechism as something that could be discarded without 

serious loss to our church, is largely responsible for the attitude — 
that many of our Evangelical people are taking toward this so very 
important method of Christian traiming. ; 

“Th my estimation the lodge, especially the religious lodge is 
also responsible for the increasing indifference toward the church 
and pulpit. I believe that many lodges serve a good purpose, aid- 
ing many a poor and helpless family in times of need, distress, 
and death, but I am being convinced more and more that the lodge 
is an evil and should be opposed rather than encouraged and sup- 
ported by the ministry, because it by no means works hand in hand 
with the church, as it is often claimed, but rather works against 
the interests of the church, and largely tends to withdraw the sym- 
pathy and active zeal of prefessing Christians from their respective 
churches. ‘The lodge actually trains men to believe that they can, 
well afford to be without church affiliation and church attendance, 
because it is claimed that a person enjoys the same privileges in 
the lodge that he does in the church, even though it is only a little 
religious flavor, a suggestion, that is received there, but nothing 
positive, for Christ himself as the only Saviour from sin and death 
is excluded. The rituals of lodges pronounce every Tom, Dick and 
Harry who has died, saved and in heaven, despite the fact that 
they deliberately withhold all recognition of Christ as the only 
Saviour, and of Christianity as the only true religion. This is the 
height of impertinence, because it is a direct contradiction of the 
plain and unmistakable declarations of God’s Word. / 

Aloofness from the pulpit can be traced to the fact that the 
people at large have no appetite for spiritual truths that. preaching | 
presupposes, and with which it deals. In other words, there is a 
lack of hunger for the pure food of the Gospel. The majority of 
people are contented with the flesh-pots of Egypt of material opu- 
lence to which they are addicted. The pulpit is indeed esteemed 
and loved by a faithful minority, but large numbers look upon it 
with surprising, yes shocking indifference. The cause of this un- 
favorable condition is found in the material prosperity of the times 
and the constant pursuit after the almighty dollar. And is it not 
true that we are living in an era of hardness of heart and unbe- 
lief, which has turned traitor in the conflict betwen good and evil? 
The secular press, the novel, the movies, worldly amusements and 
pleasures are factors today that influence and attract more people 
than the pulpit. Among other rivalries which compete with the 
pulpit today, must be numbered those excursions of unlicensed 
imagination into the Unseen, known as Theosophy, Christian Sci- 
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ence, Mental Healing, New Thought and Spiritualism. Many 
church people become victims to these fallacies because of their 
abnormal hunger for something new and different in religion. 
Then there is the assertive individualism of the time with its strong 
dislike of authority and of anything that savors of restraint and 
correction, the non-existence among multitudes of any church-con- 
sciousness and the sectarian divisions of Protestanism. 

I could write at length of how the pulpit has a great enemy 
in the low ethical standards and in the hypocrisy and weakness 
of many professed Christians and church members, but space will 
not permit. Let us rather after we have beheld the mote in our 
brother’s eyes, look at the beam that is in our own eye. 


Are ministers ashamed of the ministry? Sometimes it would 


seem as though they were. Shailer Mathews once said: “The more 
a minister magnifies his calling the more effect he will have in a 
community. Seriousness of purpose, a contagious faith in God, a 
saving sense of humor, a sensible wife, and an ardent devotion to 
duty ,are vastly more important than an ability to swap stories, or 
make flippant after-dinner speeches. True ministers of the Gospel 
of Jesus Christ know that the ministry is both opportunity and 
power.” One of the chief tasks of the ministry is preaching. Paul 
writes to young Timothy: “I charge thee in the sight of God, and 
of Christ Jesus, who shall judge the living and the dead at his 
appearing and his Kingdom: preach the word; be urgent in season, 
out of season; reprove, rebuke, exhdrt, with all long-suffering and 
teaching. For the time will come when they will not endure the 
sound doctrine, but, having itching ears, will heap to themselves 
teachers after their own lusts, and will turn away their ears from 
the truth, and turn aside unto fables. But be thou sober in all 
things, suffer hardship, do the work of an evangelist, fulfill thy 
ministry.” Has not the preacher of today similar problems. to 
deal with as Paul outlines here to Timothy? And how effectively 
can his good and sound advice help the twentieth century preacher. 

We were taught in Homiletics that the sermon is the principal 
part of the church service, and that under no condition should the 
preaching service be replaced by something else. But how fares 
it with the pulpit today? It is asserted that preaching for the 
last- ten to twenty years has had a steadily waning career. We 
are assured that the days are gone when great preachers, like great 
writers, were reverenced at every fireside. Scarcely a week passes 
in which we are not told that the center of moral authority is no 
Jonger in the pulpit, that the vital spark is not kindled there. The 
reasons assigned for his so-called decadence of the pulpit may be 
various ones, but I find the main reason in the preachers them- 
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selves. And you will soon understand, I hope, why I come forth 
with this criticism. 

Tg it not true that preaching in many pulpits has grown in- 
creasingly impersonal? Sermons have become more and more dis- 
cussions of social questions. The subjects uppermost in current 
literature climb in the pulpit, and before the preacher is aware of 
it, he has become a professor of economics, a lecturer on sociology, 
a social reformer, an instructor in the literature of modern move- 
ments, or a practitioner of the art of mental healing. His favorite 
subjects are: trades, socialism, immigration, child labor, courts, 
democracy, sanitation, labor and capital, trusts and syndicates, 
factory legislation, civie reform, sweatshops, conservation of na- 
tional resources, thrift, woman suffrage, etc. Men all around him 
are discussing these matters, and the preacher feels that he also 
must make, his contribution. The individual counts less and less, 
the world looms more. and more. The preacher is interested 1n~ 
man, but not in men, in humanity, but not in the particular 
persons into whose faces he looks on the Lord’s day. To 
keep the lines of individuality vivid and sharp, this is the work 
of the preacher. When other men are thinking and talking about 
masses and races, it is more than ever incumbent on the ambassa- 
dor of Christ, to keep his eye on the individual men. 


Charles Jefferson, the Broadway Tabernacle pastor says: ‘The 
preacher is in danger of losing himself. There is a sea of printed 
matter in which ministers are’easily engulfed, a flood of adminis- 
trative work by which they are frequently swamped, an ocean of 
questions and problems beneath whose troubled waters their pulpit 
usefulness oftentimes goes down. It is hard for a minister not to 
lose himself among ambitious speculations and Utopian wnder- 
takings. Such words as “society,” “humanity,” “civilization,” are 
holding up the world. Unlike Atlas their faces wear an anxious 
and despondent look. It would be better for them, and also for 
the cause of Christ, if they would roll the world from their shoul- 
ders upon the heart of God, and be content to carry simply the 
full weight of the responsibility for the spiritual development of 
the individual souls who make up their congregations. In ignoring 
limitations set by the Lord the preacher becomes feeble. By try- 
ing to do too much.he achieves nothing. In his liberality he wipes 


‘out distinctions which cannot be repudiated without loss. In his 


zeal to rise above boundaries, he loses himself in the clouds. It 
is only as a man is willing to confine himself within narrow limits 
that he can do a, mighty work.” This a surely wholesome counsel. 
from a present-day preacher to the thousands engaged in the same 
glorious work. The gate that opens into pulpit power is. strait. 


Weel 
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“What you are speaks so loud,” says Emerson, “that I cannot hear — 
what you say.” It is the preacher that is the sermon, and it is 
this sermon that the world remembers. The texts spoken in the 
pulpit are soon forgotten, and so are the ideas, and also the illus- 
trations, but the spirit of the man who preaches the sermon pases 
into those who listen, and lives on in them after the preacher’s lips 
are dust. For Christ-like men in all her pulpitsy the soul. of 
Church pleads with God night and day. 


It has been remarked that the office of a lawyer is important 
because it watches over our property; and the office of a physician 
much more so, because it guards our health; “for the life is more 
than meat, and the body, than raiment.” But, brethren, do we 
really and truly realize that nothing can equal the mission and vo- 
eation which we have received of the Lord Jesus, “to testify the 
Gospel of the grace of God,” and “to show unto men the way of 
salvation’? I sincerely believe that too,many ministers look at 
their high calling as a business, and perform the duties devolving 
upon them as ministers in a cold and mechanical way instead of 
in the spirit of the Lord, and in dependence upon His guidance. 
No angel ever came from heaven to earth on so mighty an errand 
as ours. “I send thee,” says the Lord Jesus, “to open their eyes, 
to turn them from darkness to light, and the power of Satan unto 
God,” “that they might receive forgiveness of sins, and an inheri- 
tance among them which are sanctified by faith that is in me.” 
Our aim is nothing less than to rescue guilty and depraved, yet 
immortal beings, from the lowest hell, and conduct them to the 
heaven of heavens; to transform them from the resemblance of 
the devil, into the perfection of the image of the invisible God. 
And when all the labors of others will be annihilated; when the 
finest paintings, the sublimest statues, the most durable monu- 
ments, the pyramids of Egypt; when the so-called immortal works 
of philosophers, legislators, historians, poets, shall be consumed ; 
and the earth and all that is therein shall be burned up, the effects 
of our tears, and studies, and visiting, and praying, and preach- 
ing, shall remain; for “We watch for souls, for whom the Lord 
did heavenly bliss forego; For souls must live in raptures or in 
woe.” Shall we not think more highly of our office and elevate it 
into ineffable greatness, by taking the immortal soul of man, for 
its subject, and eternity for its aim? Shall we not do this, rather 
than make indirect apology to people, as I have already heard 
ministers do, that we are the servants of Jesus Christ and the 
stewards of God’s mysteries ? 

Samuel Davies, that splendid example of a minister who 
lived in the foregoing century, says: “The minister should be a 
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converted man. He should not merely be a moral man, or an ami-_ 
able man, or a gifted man, or a learned man, or a serious-minded — 
man, or a man desirous of being converted ; he should be a regener- 
‘ated man. He should have such evidence on that point as not to 
have his own mind embarrassed and perplexed on it; such as never 
to leave a doubt amounting to a shadow of a shade on the mind of 
others. He should have confidence in God. He should have no 
doubt of the truth of the Word which he defends; he should have 
no doubt that God intends to bless that Word which he preaches to 
save the world.” This same man preached, as Baxter was wont 
to express it in those striking lines: “I preach as if I ne’er should 
preach again; And as a dying man to dying men.” Matthew Henry 
says: “Methinks I love the precious souls of men so well, that I 
would fain be an instrument of convincing the unconvinced, con- 
verting the unconverted, and building up saints in holiness and 
comfort. I hope I know so much of the worth of souls, that I 
should think it a greater happiness than to gain mountains of sil- 
ver and gold to myself.” “I deliberately place the glory of God 
as my highest and ultimate end. I do not design to preach my- 
‘self, but as a faithful friend of the bridegroom, to preach Christ 
Jesus my Lord, as the standard-bearer among ten thousands. And 
if I can but bring people better to know, and love, and honor 
Christ, I have what I design.” 

I am persuaded if the world would have more of such minis- 
ters, or similar ones, we would soon notice a surprising change in 
the attitude of the people in general toward the church and her 
purpose. I sometimes think we ministers are not impressed enough 
with the sacredness and ineffable greatness of our office, and that 
we often reveal this fact plainly to people with whom we come in 
contact, and thus cause them to think that they need not take us 
and our sermons seriously. I believe that we frequently do and 
allow things to be done in our churches that do not belong there 
and that unquestionably conflict with the spirit that should be man- 
ifested in the house of God, and cause people to lose all reverence 
for the temple of the Lord. I wish that we would all revere the 
church as did Dr. Davies whom I quoted before. His fame as a 
pulpit orator was.so great, that, while in London, King George II 
expressed strong desire to hear him, and his chaplain invited him 
to preach in his chapel. Mr, Davies is said to have complied, and 
preached before a splendid audience composed of the royal family, 
and many of the nobility of the realm. It is further said, that 
while Davies was preaching, the king was seen speaking at different 
times to those around him, who were seen also to smile. Davies 
observed it, and was shocked at what he thought was irreverence in 
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the house of God, that was utterly inexcusable in one whose exam- 
ple might have such influence. After pausing and looking sternly 
in that direction several times, the preacher proceeded in his dis- 
course, when the’same offensive behaviour was still observed. The 
American preacher is said then to have exclaimed: “When the lion 
roars, the beasts of the forest all tremble; and when King Jesus 
speaks, the princes of the earth should keep silence.” The king 
is said to have given a significant, but courteous bow to the preacher, 
and sat very composedly and reverently during the rest of the ser- 
vice. It was learned later that the king was so enraptured with 
Davies’ solemn and impressive manner and eloquence, that he was 
constrained repeatedly to express his astonishment and applause 
to those around him. However, it shows the reverence this preacher 
had for the house of God. 


I also believe that we ministers are often guilty of preaching 
too much on our hobby texts, which, in time will become a bore 
to the people in the audience. People want a change and variety, 
and they should hear, and I am certain they want to hear the 
whole Bible, at least the whole plan of salvation preached. I fur- 
thermore believe that we do not in our preaching distinguish care- 
fully and clearly enough between mere morality and true religion; 
between the moral, honest man and the sound believer, who, from 
a deep conviction of the depravity of his nature and the errors of 
his life, has learned to hate sin from his heart, and lives by the 
faith of the Son of God. For it is hardly credible how many 
people there are who, though they are wise enough in other mat- 
ters, yet, on this are they grossly ignorant, and thereby miserably 
deceive their own souls. 

In closing, let me mention some of the qualities of a minister 
of the Gospel, which Richard Baxter possessed, as he states in 
his “The Reformed Pastor,” which is one of the great and undying 
books of our profession: 

1. He made the work of the preacher supreme, and the word 
is never separable from the man. 

2. He constantly exalted the motive of the ministry. 

3. He knew the cost of receiving the Word. 

4. He had the artist’s passion for perfection, sanctified by 
zeal to win men. 

5. He made preaching the great work of his life; he said it 
is possible for a minister to be the busiest man in town, and yet be 
unfaithful to his real task. Life is short and we are dull, and 
eternal things are necessary, and the souls that depend on our 
teaching are precious. 
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6. He had an atmosphere in his preaching that was like the 

breath of the Spirit. 

7. His person and manner were naturally impressive and per- 
suasive. 

8. He had Paul’s conception of the preacher, the man in 
Christ’s stead, persuading men to be reconciled to God. 

9. As a pastor he was a friend and guide, there was noth- 
ing professional about him. 

10. He was an evangelist. The Church is witness but also 
a messenger. 


THE ATTITUDE OF THE GERMAN EVANGEL- 
ICAL SYNOD OF NORTH AMERICA TO THE 
FEDERAL COUNCIL OF CHURCHES OF 
CHRIST IN AMERICA | 


Rev. J. U. Scuneiprer, PH.D. 


“ive diligence to keep the unity of the Spirit in the bond of 
peace.”—When the apostle wrote these words he did not think 
of the various church denominations of the present day, for there 
was then no Roman Catholic, nor Greek Catholic Church. Nor 
was there a Protestant Church of many denominations as there 
is today. ‘There were divisions, however, in his time. There were 
Jews who still held to the creed and customs of their ancestors, 
and there were Jews who were converted to Christianity; there 
were Gentiles who still continued in the way of the Gentiles, but 
there were others who gave up idol worship and embraced the doc- 
trine as preached by Paul. There were differences of nationality and 
language. Both the Jews who were converted to Christianity as 
well as the Gentiles who accepted Christ as their Saviour were 
Christians, but they were not in full accord with each other on 


many subjects in which both parties were interested. These dif- 


ferences, however, were not so great that they could not be over- 
come ; and the apostle admonishes the Ephesians to “Give diligence 
to keep the unity of the. Spirit in the bond of peace.” 


This is the motto of our church. When the German Evangel- 


ocal Church was organized, about eighty-five years ago, the fathers - 


selected this word of Scripture as best presenting the principle 
and spirit of the Evangelical Church. The German Evangelical 
Church Synod of North America was organized as a Union church. 


- It advocates union between the Lutheran and the Reformed Church, ~ 


Attitude to Federal Council 205 


_ and accepts the interpretation of the Holy Scriptures as given in 
_ the confession of both churches, “in so far as they agree; but where 
they disagree the German Evangelical Synod of North America 
adheres strictly to the Ser iptures bearing on the subject, and avails 


itself of the liberty of conscience prevailing in the Evangelical 


Church.” 'There is so much in these two churches on which they 
are agreed, and so little on which they disagree, that there is no 
good reason for them to remain, apart. The Evangelical Church 
has had a mission in this country, and still has the task to counsel 
tolerance among the churehes of the Reformation, and to assist 
in the, building of the spiritual house, composed of living stones; 
to be a holy priesthood, to offer up spiritual sacrifices, ne 
to God through Jesus Christ. (1 Pet. 2: 5) 

Since it is the avowed object of the Evangelical Church to 
“give diligence to keep the unity of the Spirit in the bond of peace,” 
it is self-evident that the church should be interested in the Federa- 
tion of Churches of Christ in America, for this Federation looks 
forward to a cooperation of all the Protestant churches in America. 
Thirty denominations were in attendance as members of the Fed- 
eral Council at the Boston Quadrennial meeting in 1920. These de- 
nominations represent a constituency of 20,000,000. communicant 
members. It is a great federation of the leading Protestant church 
bodies of the United States. Nearly all the churches having a metn- 
bership of more than 100,000 have joined the federation. This 
movement does not aim to bring about a merger of all the denom- 
inations into one church, but it has brought about a fellowship of 
the Christian bodies of America.in united service for Christ and the 
world. 

The object of the Federal Council as announced in the Consti- 
tution adopted by the National Assemblies of Constituent Bodies, 
1906-1908, ratified by the Council in Philadelphia, Dec. 2-8, 1908, 
amended at Chicago, December 4-9, 1912, and at St. Louis, Decem- 
ber. 6-11, 1916, is as follows: 

I. To express the fellowship and catholic unity of the Chris- 
tian Church. 

If. .To bring the Christian bodies of America into united 
service for Christ and the world. 

III. To encourage devotional fellowship and mutual counsel 
concerning the spiritual life and religious activities of the churches. 

IV. ‘To secure a larger combined influence for the churches 
of Christ in all matters affecting the moral and social condition 
of the people, so as to promote the application of the law of Christ 
in every relation of human life. 
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V. To assist in the organization of local branches of the Fed- 
eral Council to promote its aims in their communities. 

These objects are in full accord with the union program of 
the Evangelical Synod as announced by the fathers and upheld by 
their successors even unto the present day. We are not surprised, 
therefore, that the synod was represented at the Interchurch Con- 
ference in New York, 1905, and participated in the ratification of 
the plan of Federation and adoption of the constitution in Phila- 
delphia, 1908. Nor did the synod fail to send delegates fo every 
subsequent quadrennial meeting of the Federal Council. 


This, however, was not accomplished without opposition. The 
advantage, or advisability of the synod joining the Federal Coun- 
cil was repeatedly challenged. Objection was raised to the synod 
holding membership in the Federal Council on account of its 
numerical disadvantage. It is even now maintained that the synod’s: 
influence in the meetings of the Federal Council is negligible. 
This is partly true, but not because of constitutional hindrances 
which would prevent the delegates of smaller church bodies from 
being an influential contingent of the council. The constitution 
provides: “Hach of the Christian bodies adhering to this Federal 
Council shall be entitled to four members, and shall be further 
entitled to one member for every 50,000 of its communicants or 
major fraction thereof. Alternates may be chosen and certified to 
the Council in the same manner and to the same number as mem- 
bers to fill vacancies caused by the death, resignation, or perma- 
nent disqualification of members. Such alternates may also attend 
sessions of the Council in the absence of members and exercise all 
powers of members as temporary substitutes during such absence.” 

In order to safeguard the rights and privileges of the smaller 
church .bodies the constitution contains the following provision : 
“Any action to be taken by this Federal Council shall be by the 
general yote of its members. But in case one-third of the members 
present and voting request it, the vote shall be by the bodies repre- | 
sented, the members of each body voting separately; and action 
shall require the vote, not only of a majority of the members vot- 
ing, but also of the bodies represented.” 

The Federal Council has no authority over the constituent 
bodies adhering to it, but its province is limited to the expression 
of its counsel and the recommending of a course of action in mat- 
ters of common interest to the churches, local councils, and individ- 
ual Christians. 

It has no authority to draw up a common creed or form of 
governemnt or of worship, or in any way to limit the full autonomy 
of the Christian bodies adhering to it. 


Pris 
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The executive functions are assigned to an executive commit- 
_ tee consisting of “two representatives from each of the constituent 
_ bodies, preferably one minister and one layman, and one additional 
representative for every 500,000 of its communicants or major 
fraction thereof, who may be either a minister or layman, together 
_ with the President, all ex-Presidents, the Recording Secretary, and 
the Treasurer. The Executive Committee shall have authority to 
attend to all business of the Federal Council in the intervals of 
its meetings and to fill all vacancies, except that it shall not have 
power to make any amendments to the Constiution or to the By- 
laws. It shall meet for organization at the call of the President of 
the Council immediately upon the adjournment of the Federal 
Council, and shall have power to elect its own officers.” 

One of the difficulties standing in the way of full and effective 
participation in the affairs of the Federal Council on the part of 
the synod seems to be of a financial nature. The privilege of mem- 
bership in the Federal Council imposes the duty to support the 
work of the federation financially. The average expense for the 
first four years was $22,000 each year, for normal work; second 
four years, $68,000 each year; third four years, $181,000. In 
addition to this, about $205,000 have been expended for special 
work. — ce 

At the formation of the Council the principle of denomina- 
tional support of the work was approved and was finally fixed at 
the rate of one dollar for each thousand members. The member- 
ship of the constituent denominations was then fixed at 16,000,000, 
this was supposed to yield $16,000 each year. But some of the 
denominations, for one reason or another, were not able to pay 
this apportionment. The average income from this source has 
been only about $12,000 a year for eleven years—1908 to 1919. 
Only in the twelfth year, an effort was made to increase this source 
of income, but without large result. The major portion of the 
expenses in all these years has been met by appeals to private 
givers. The apportionment to be paid by the synod for the qua- 
drennium, 1908-1912, was $250.00 each year. The synod met this 
obligation, and subsequent apportionments in a satisfactory manner. 

As seen in the statements above, the expenses have increased 
very substantially from quadrennium to quadrennium, and the bud- 
get of $300,000 for 1921 was approved by the last Council held at 
Boston, 1920. The, apportionment suggested for the synod is 
$5,000, which, however, was reduced to $3,000, 

The budget for 1921 was itemized as follows : 


t} 
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Central Administration, including Religious Publicity Ser- - 
vice, Chicago Office and Financial Administration. . . .$150,000 
Washington Office and General Committee on Army and 


Navy Chaplains ....... ECSU cue pits Oa Se eh ee 20,000 
Commission.on Evangelism and Life Service...... BeE en 30,000 
Commission-on Soctak Servace ws. c). ie V's. see Smet metal 30,000 
Commission on Councils of Churches -.......0.......- 26,000 
Commission on Christian Education ............ ol eae te 10,000 
Commission on International Justice and Goodwill...... 10,000 
Commission on Relations with the Orient ............. 10,000 
Special Committees and New Work...7............-.. 14,000 

BUN Ta mee MNT le Ran Cate em NTS ener $300,000 


By-laws provide: 
“The business expenses of the Council, the expenses of its 
committees subject to the discretion of the Executive Committee, 


and the salaries of its officers, shall be paid out of the funds con- 


tributed by the churches, but the expenses of the representatives of 
the churches in the Council shall not be a charge against the funds 
of the Council.” 


In addition to contributions to the expenses of the Federal 
Council, as enumerated above, the synod must bear the expenses 
of its representatives in the Council and Executive Committee. The 
Interchurch Conference of 1905-was held in New York, and the 
subsequent Council meetings were held in Philadelphia, Chicago, 
St. Louis, and Boston. Most of the Executive Committee meetings 
are held in New York. To have full representation of the synod 
at all of these meetings would entail an expense much larger than 
the representatives desired to impose. In order to cut down this 
item of expense it was arranged to have brethren living in the East 
attend the Executive Committee meetings held in New York and 
Philadelphia, and brethren living in the West to attend the meetings 
held in western cities. This method was economical, but not prac- 
ticable. Owing to the frequent change of the personnel at these 
meetings there was a lack of continuity which greatly hampered 
the effectiveness of the synod’s participation. Neither the brethren 
in the Kast nor those in the West were able to attain the knowledge 
of affairs to enable them:to serve effectively. The constant shift of 
representatives imposed the practically impossible task upon the 
brethren of the West to take up the work where the brethren. of the 
Hast left off and vice versa. Not only is continuity in matters of 
business desirable, ‘but thorough acquaintance with representatives 
of other denominations and methods of work are equally important: 
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in order to do efficient work. To attain this result it would seem 
advisable to adopt some method of representation by which fre- 
quent changes of the personnel of our members in Council and 
Committee meetings can be avoided. 

Notwithstanding the comparatively small representation of 
the Evangelical Synod it is largely due to the influence of the 
Synod that the Federal Council is now taking an active part in 
the relief work for suffering Germany and the Evangelical Churches 
of Europe, and if there ever was a time especially urgent for the 
synod to participate in the deliberations of the Federal Council, 
itis now. A great change of sentiment has set in among the Amer- 
ican churches since the war. The appeals coming from Hurope 
for assistance in the crisis through which the populace and the 
Protestant Church in Central Hurope is now passing, are now 
heard, and find a sympathetic response, and the synod would be 
derelict, if it were to abandon the opportunity to support the ef- 
forts of representative men from the Protestant Churches in central 
Europe in their endeavor to enlist the American Protestants, as 
represented in the Federal Council of Churches of Christ, in their 
behalf. No consideration of a financial or administrative nature 
should prevent the synod from taking advantage of the opportunity 
to render a service in full accord with the principles for which it 
stands, and also in accord with the hopeful expectation of the peo- 
ple and, Protestant Churches in Central Europe. If any church 
body in America can‘be expected to take a special interest in this 
great project, it is the German Evangelical Synod of North 
America. 


Sur Ratedhismusfrage. 


Nadhdent dite legte Generalfonferens eine Revijion des Kate- 
chismus befchloffen and Brofejjor Srion im vorigen Sabre tm YWuf- 
traq der Bebhorde fiir religisfe Erziehung eine Revijton des deut{hen 
Ratechi8nius vorgelegt hat, hat jich diefer Gache ein mehr oder went- 
ger [ebhaftes Snterejje sugewandt, Wir haben im Mtagazin WWrtt- 
fel deriiber gehabt von N. WHlhorn, G. MYutpmann und S. L. Streid, 
folie — in der vorlieqenden Itunmmer — von YW. Nodbheim. Dte- 
felben nefmen alle Stelling gu Brofejjor Yrions Borlage, jowie 
au der Katechismusfrage im allgemetnen. 

Was die Vorlage anbetrifjt, jo hat der Verfajjer 3u unjrer 
areude die 3ehn Gebote im 1. Mrtifel unterqebracht, wie wir das 
{hon vor 38 Sabhren (im Wlargheft 1921, S. 127 Ff.) gefordert 
und begritudet haben. Nur ijt die Eintiihrung gerade an Diejer 
Stelle von ihm richt hiftorifeh beariindet worden, wie das — nach 
unferm BVorfehlag — durch den Gebraud des Begriites der Offen- 
barung (nad der Schopfing) hatte gejcheben fonnen. Cin Haiupt- 
vorwurf, den wir gegen die Vorlage haben, ijt 3unachjt ihre qrope 
Lange: jte Hat och erheblich mehr Fragen als der alte Natechismus. 
©3 hatte manches ausgejdicden werden fonnen. Die Cigenf{chatten- 
febre tit 3u austiibritch. Die Wemterlehre betm bHeiligen Geift it 
durchaus entbebrlih. Die 6 Stijen des Seilsmeges fornten aut 
2 redugtert werden: Bube und Glauben ajiw. 

Sodann aber ijt die Vorlage uns auch in der Revifion, refp. 
Mengeftaltung des Natechisimus nicht weit geurg geqangen, Xriort 
fagt felbjt, da femme Wrbeit jehr fonjervativ gebhalten jet, und er 
wejentlich eine Vereinfaching der Sornt angejtrebt Habe. Der Be- 
jehluk der Generalfynode verlangte aber bedeutend mehr.  Der- 
felbe Yautet (Brotof. der Ger.-Nonf. 1921, S. 200): ,Da der 
Unterricht im Heilsmeq nicht cine formelle Viittething von Lebhren 
jein foll, jondern vielmebr ein Wittel, religisjes Leben gu erwecen 
und ftets als Biel die crijtlide Hergensiiberzeuqimag, Cbharafter- 
bildinig, Nircherniitaliedfchaft umd das chrijtlich-joziale Leben tim 
Auge behalten foll, fo bejhliest die Generalfonferen3z eine Revt- 
jion des evanqelifden Natechismus nad Shalt und Form des W%us- 
dructs, dure) Mbfiirzung und Eriveiterung der Lehrgeqenftande, 
ofne Wendering der Lehritellung, jodafy in erhohtent Mape der- 
jelbe cin Leitjaden jet, ping und alt 3u aftiver Gliedfehaft in 
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Der Gemeinde und ju chrijtlicem Dienjt vorgubereiten.” Wan 
wird uns 3ugeben, dah jo Hohe und weitgehende Biele nicht durch 
Vereinfadung und. Verdeutlichung der Sprache allein erreicht wer- 
den fonnten. 

Bon den vier Verdffentligungen, die 3u der Srage Stelluna 
nehmen, gehen drei auch ganz erbeblicd weiter als Brofeffor Srion. 
Uhlhorn freilich will fic) mit Verbefferung der Form bheqniigen. 
Nur fehlagt er vor, day das ganze Material des Natechismus 
unter den dret Artifeln unterqebracht werde. Mupmann, Streich 


und Rochhettr dagegen fordern cine radifale Menderungq. Streicy. 


will ftatt de8 Natechismus cin firges praftijdh aqebaltenes Tert- 
bud) (etwa ohne Fragen und Wntworten), das dte Sdiiler in das 
riftlide Leben einfiibrt, nicht in die Qogmatif, und nen zetat, 
wie fie dies Leben in dtelfacher Weife betatiqen fonnen.  KNoch- 
henn will mit dem gangen ragen- und Wntworternfyjtent artf- 
raumen und nut dem,,,Viemortermatertaltsnms.” Shit wiirde ein 
gan3 furzer Ratechismus geniigen (ctiva wie der fleine futhert{che). 
Sin Uebrigeit twiirde, wie eS jfcheint, er das Qntereffe der Kinder 
aufs Sijtortidhe und Biographifce ricdten. Wnr qritndlichjten gqebt 
Mubmiann der Frage 3u Leribe. Die moderne Padagogif hat [argjt 
die deduftive und abjtrafte Methode des Sugendunterridts liber 
Bord geworfen und an ibre Stelle die induftive gefetst.~ Erjt gibt 
fie etwas Marjcharulicdes, cin Lebensbild, cine Gefchicte; dann wer- 
Der aus ihr durch paffende Frage die Cinficdhten und Lehren ge- 
wonnen, Er fehlagt deShalb vor, dak wnferm jekiqen biblijchen 
Sejfchidtsbuch am Sechlij jedes Napitels pajjende Braqen nach 
Makgabe jener Wethode Hingugefitqat werden, welche dem Lehrer 
aur Handreicung dienen mogen und von den Schilern beantwortet 
werden. Cin revidierter und modernifierter Vatechisniu1s maq dam 
fiir aeretftere Schiiler gebraucht werden. YMatiirlich Mupniamns Vor- 
{ehlaq erhalt noch manches andere, aber dies ijt dte Sauptjache. 

Wifo dret von den vier cingejandten Wrtifeln fordern eine 
radifale Menderung. Wir jehlieBen uns diejen odreten awfs ent- 
_Tehiedenfte an. Mach unfrer Wetmimg wiirde es Beit- und Geld- 
verjdiwendung jein, den alten Natechisnus emer foldhen NRevifion 
au unterzieher, welche fic) mir auf BVereinfachung der Form begieht. 
Der Swed des Befchliifes der Generalfonfereng ivitrde nicht er- 
reieht, ja jeinem Geift direft entgegengehandelt werden. 

Set Xahren haben wir tm Unterricht auf die biblifchen Ge- 
jehichten den groBen Nachoricf gelegt. Seit Sahren haben wir 
gewuft, day dte bisheriqe Natechismusmethode fich iberlebt habe 
amp haben fie durch allerhand WYtodififationen uns ertraglic) ge- 
macht. Bon den Sragen haben wir nie etwas ausiwendiq Lernen 
faffen, ausgenonmien emige, die arty Luther suriiegeben. 
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Man reduziere aljo den Katehismus anf ein auferftes Wtint- 
mum, dabet niodglicjt Luther folgend — doch nicht ohne Ytodernt- 
jterung deS Wusdrucés. Diefe Natechismus ridte man aber fur 
det RKonfirmandenunterrict ein, nicht fiir fpater, wo man ihn dodp 
nicht gebraucht (dies gegen Nupmann), Wan fiiqe thm Kirden- 
qejdictliches und anderes bei (nad) Streidhs Tertbudjidee, nidjt 
in Frage und Yhitiwort). Den Harwptnadjdrucd lege man aut biblijde 
Sejdidjte, mobei das jchon vorhandene Hiftorienbid am Ende jedes 
Wapitels mit paffenden Sragen, rejp. Bemerfungen verfehen werde 
(j. MuBmain). Bet sweijabrigem Rurfus fonnten eintqe Rerniie- 
der, Dem Ratechisnus, rejp. Terthuch betqetitat, gelernt werden. 
Daun Hatten wir gwei Lehrimittel, mit denen wir betm Unterricht 
dent imt Bejehluy der Generalfonferenz genannten Biel der dugend- 
unterwweifiung naber fonmien fonnten. 


Der Liberalismus in den amerifaniden NKirden. 

Dak die englijh-amerifanijdhen Rirchen wnfers Landes fich ur 
einent beftigen Streit der Wietmuigen befiniden, ijt jedent Lejer von 
theologifden Seitidrifter, ja der tagliden B8eitung, wobl befamut. 
eundamentalismus auf der. cinen Seite, Mtodernisnms auf der 
ander; hter fonfervativ, dort liberal: das find die Sdlaqworter. 
Diefe Velvegung tt noch verhaltnismakig jung, daber find die Li- 
beralen vorlaufiq nocd) im der, Viinderzabl, und das Gros der Mir- 
Henleute jtehbt auy dent alten Standpunft. Xue hat jte bet der 
deutichen Ntrhen weniq Cingang gefunden: die Lutherijche Rircde 
ifonderheit weijt fie mit aller Entjchiedeiheit ab. 

Orem Hauptherd wid thre Nraftquelle hat fie-in den fiihren- 
den, interdenontinationellen (nom-fectarian) Seminarien des Landes. 
Mit erjter Stelle jteht wohl das Union Theological Seminary voit 
Mem Yorkt. Dieje Senrinarien jind widht an etme eingelne Mirche 
und ihre Lehriteling qeburden. Yah deutfeher Weife beanjpru- 
hen fie fitr jie) das Recht der Lehrfreibett. Ahre Yariqabe finder 


jie tn Suchen der objeftiven Wahrheit. Wile Wiffenfchatt jtrebt | 


nad) Erfenntnis der Wahrheit und Nealitat der Dinge. Dtefe Wahr- 
Heit famn mur cine jein; was auf etnem Gebiet Wahrheit it, fara 
uieht auf etrent andern Unnwabrbeit fein. Witch die Glaubenserfemnt- 
nis farm nicht wider die Vermunft fet, wenn fie arch iiber die Ver- 
mint Himausgebher mag. 

Maif dem natunvijjenfchasthicden Gebiet herrfeht der Cuvlu- 
tivnismas. Cr inact den Yarfpruch, die Entitehung der Welt und 
thres pielfaltigen Orqanismus 3u erflaren. Von dem naturwiffen- 
fehaftlidjen Gebict aus ijt die WMethode des CEvolutionismus auf 
andre Mebiete inenfehlicer Entwiching heritberqenommen worden 
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als der Schliijjel, der das Tor der Erfenutnis sffnet. Cr Herrjcht, 
Wie der Iheologe wei, in der Religionsge|dhicdte, die die Genefis 
der verjdiedencn Religionen dargilegen jut. \ 

Die fihrenden amerifanijdhen Theologen, fo qlauben wir fa- 
gen ju fonnen, find Glaubige des Evolutionisums. Mur dah fie 
nad) des verjtorbenen Lrummionds Weife ih bloR als den Modus 
gotthder Latigfeit erflaren, dabet aber den jehspferifehen Gott als 
den Urjpring aller in der Welt waltenden Nrafte fejthalten: YMirh 
in der Bibel ijt eine CEvolution, eine Enticing vow roheren 
fitthichen wd religiojen Mnfeauungen 3 Hodheren wid edleren wabr- 
gunehmen, bejonders tm YWiten Tejtament (Sehovah der ,, Sudengott,” 
der willfiirliche, ja graujame; Sort{dhritt vont zeremontellen gin 
jittlichen Religionsbearitf). Doch auch im Neuen Teftament jebhlt es 
nist an Wandhinger (hier das cinfache Chrijtusbild der Sunoptiter, 
dort das inctaphvyfifdhe des Noharnes: ier die praftifee Fronunig- 
feit der Uzgeugeit, Sort das theologifce Syftent des Barrlus). Die 
Bibel it aljo nicht gleichwertiq und gleidh. noringebend in allen 
Zeilen, jondern der Yiederfhlag eines vorwartS{chreitenden religis- 
fen Berwuptyeins. Die Winder ifonderheit find dent modernen Den- 
fern etn YMarjtop}. Sie find nach Moglichfert arssumerzen oder natiir- 
Tich-pjnchologifh 3u erflaren. 

Ciner der Stimimfiibrer diejer Nichtiung it EG Bosdief von Yew 
Yorf, Bajtor einer Presbytertaner-Nirdhe und Brofejjor ant Union 
Seminary. Seine Nangel it jeden Sonntag iumilagert von Lern- 
begiertgen Sorern, befonders jungen Leuten und Studernten. Yn 
fetner perjonticden Srommigfcit fan fein Swetfel fein. Sein Bro- 
gramm ijt die Verfohnung des chrijtlichen Glaubens nit dem imo- 
dernen Denfen. Das tit das Programm oder liberalen Theologie 
pou jeher qeivejen. Wan braucht den NQundiget nur daran 31 
erinnern, twite beredt und iunermiidlic) Brofeffor WX. Beyfehlaq das 
fehon vor 50 Sabren. verfiindiate. 

Und min, wie jteben wir gut diejer BVewequug? Es verjtebht 
fis) u. ©. von jelbjt, da wir nicht mie dte Htejigen Lutheraner 
Diejelbe von vornherein glatt —— oder anc) jdroff — ablebnen 
fonnen. Lie deut{dhe Theologie hat fic) mit diejer Sache fehon 
feit Sahrzehnten auseinander gefebt und bei diefer Wrbeit 31 jchei- 
den 1nd fichten gelernt. Die Verechtigung der Tertfritif 3. WB. ad 
der Hijtorijden Wuffaifung, die cine Entwiching im Gottes- und 
@laubensbewuftfein der biblijchen Sehriititeller fordert, ijt den mer- 
jten vom uns cine unbejtrittene Tatjaches uch den theologijdhen Be- 
fenntnifien gegenitber jtellen wir ung nidt cinfacd) auf den Stand- 
pimft der Vergangenheit. We menjdhlicen Prodiufte weijen dic 
Qeiden ihrer 3eitlidhen Befehranfung auf, umd neuc Seiten jehatten 
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‘neue Bediirinijfe, aud) eventuell neue Formeln de$ Glaubensinhalts.. 
Heute liegt der Macdhdruc ant dem CEthijehen und Sogialen, frither 

auf dem Dogmatifden und Sndividuellen. Dem muy Kirde und 
Theologie Redhung traget. ; 

Wuderfeits foll uns aber auch der neue Wein micht gu Nopte- 
fteigen. Wir find weit davon entfernt, mit fliegenden Sabhnen in 
das Lager de8 Cvolutionismus iiberzugehen, Wir find mieht nur 
davon iibergzeugt, dag am fang der Entiwiclimg der Lebendige 
Gott fteht, jondern auch davon, dak der Cvolutionismus im fermer 
Behauptung, alles Gefehehen ereigne fich Lediglich al$ cin Spiel 
der Welt inneiwohnender Mrafte, blofR eine Theorie ijt, aber fete 
eriwiejene Tatfahe. Das Eriwadhen des Selbjthewuptfeins, des fitt- 
iden Verantwortlidhfertshewuptfeins, die Berjon Chrijtt, das Wal- 
ten deS heiligen Geijtes Lajjen fich nicht aus natiirliden Urjaden 
erflaren, %tch dem Optimismus des Coolutionismus in Bezugq aut 
die Menfrehennatur und die Sufunft fonnen wir nicht teilen. 

Wir bhalten fejt an den Heilstatjachen, der Offenbarung, der 
Erlofung durch Chrijtum, der Wuferjtehung, dem Verfehr des Wren- 
jhen mit Gott und-anderen. OQingen. 

&8 Yiegt alfo die Cache fitr un$ durdaus nicht jo einfach wie 
fiir die Lutheraner und die Fundamentalijten. Wir miijjen prii- 
fen und bebalten, was gut tt. Das erfordert Snterejje und geijtige 
Witarbeit mit den ringenden RNraften. Cs leqt unjern Bajtoren 
die Bilicht des perjonlichen Studiunts auf. Wer fie fich dem ent-. 
Zztehen, fo werden jie entweder bloge Machbeter des neuen Glaubens 
oder reaftionare Veriwerjer. Oscar VL. Yofeph in feinent Bud ,, The 
Dynamic Wlinijtry” (fj. Boof Review in diejer Yommuner!) betont 
ebenfalls die Motwendigfeit, Dak der Bajtor als der Auterpret der 
Beit fiir jeine Gemeinde in Siihling mit der Sertitimmmung fein 
miiffe. Gin Pajtor einer fehr groken Gemeinde habe ihm gejagt, 
er Hatte in G Monaten nicht cin Bieh gelejen! Wie foune er dann 
feiner Wylicht qeniigen denfenden Menjchen gegentiber? Ym Obio- 
Dijtrift haben wir dabher fiirslich eine Dijtriftsbibliothef angeleat, 
welche e8 feinen Baftoren erletchtern foll, geiftiq auf dem Laufen- 
den 3u bleiben, Noch viel forunte von anderer Seite getan wer- 
den. Wir Haben fchon oft darauf Hingewiefen. Mur ein geijtig 
regjames Bredigtamt fann in unjrer Zeit den wachfenden Wnfor- 
derungen an cine iwirfjame Kangelhinterweifing geniigen. 


ERGO ——— sod —— 


The Virgin Birth 2 

Harnest believers in Christianity are often assailed for making so 
much of the miraculous birth of our Lord over against indifference or 
denial. But at least they did not invent the story. When universal 
beliefs are not denied they are not defended. The Birth was taken as 
a matter of course by all Christians, both so-called orthodox and so- 
ealled heretical (except a small section of the Ebionites in the second 
century) from the beginning till the rationalistic development among 
Unitarians in the last half of the nineteenth century. This rationalism 
since about 1900 has invaded orthodox churches, and is spreading like 
wildfire, helped along by theological seminaries, widely read journals, 
and especially by the Zeitgeist, which seems to some to be rapidly dis- 
solving evangelical Christianity. The incipient stage is not outright 
denial of Christian beliefs, but the claim that they are not of conse- 
quence, that they can be held in abeyance, or waived, or be looked upon 
as indifferent. This invasion of unbelief naturally calls forth defenses, 
and those who thus come up (as they think) to the help of the Lord 
are accused of defending an outgrown faith or at least a petty outpost. 
It might not be amiss then to consider whether the mode of the Com- 
ing is according to Christianity important. 


1. Approach the matter from larger beliefs. It was the universal 
faith of primitive Christians that they had in Jesus a divine Saviour 
and Lord, the Son of God, in whom alone was salvation. As a corollary 
to this, it was also their universal belief that he had been sent from 

_the Father, that he had come down from heaven, that is, that he had 
*pre-existence with God, that is, that there had been an incarnation. 
There was also the universal belief that this incarnated One had worked 
mighty miracles which had—not made, but—attested him Son of God. 
Now with these beliefs—all at bottom one—how in their thought could 
the Son come from heaven? Through the premature embraces by a yet 
unmarried though engaged Galilean carpenter of a peasant girl? So 
the heathen scoffers said, only worse. The thing would have been so 
abhorrent to every sense of truth, of divinity, of fitness, that if it had 
' been mentioned to the early Christians they would have recoiled with 
horror. But you say, Could not the Son of God have come down thus, 
if God is omnipotent? No, because God is rational as well as omnipo- 
tent. He does not and cannot do arbitrary and fantastic things, which 
outrage the sense of beauty of his intelligences, much less their sense 
of decency. You may say again, Is there anything indecent in natural 
parenthood that incarnation of the Eternal Son of God might not be 
effected thus? No. There is not only nothing indecent in parenthood, 
if according to divine and human laws, but it is a part of the divine 
order of the world. But the birth of Jesus, according to this new 
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theory, was not according to divine and human laws, but subjected the 


mother to disgrace (Matt. 1: 19). Besides, how according to philosophy 
and science could the Son of God come through the action of the male? 
How can the like produce the Unlike, man the Eternal Son of the High- 
est? Every “modern’’ who shelves or denies the supernatural birth 
recognizes this, and therefore his Christ is not the Christ of primitive 
Christianity. * His premises are’ different. I do not blame him for 
this. He has a right to his “scientific” presuppositions, to be a Uni- 
tarian, if he wants to be; but he should not blame those who still stand 
by apostolic Christianity to look with concern on doubt of the super- 
natural birth, which doubt is the root or at least the expression of a 


wider rejection. _Can a man long believe in contradictions, or main- \ 


tain life-long deception in religion? Yes, the Birth is important. 


2. Approach the matter from the original documents. We have 
two, Matthew and Luke. Only two, you say. How few! Why not 
more! One reliable testimony te a fact is as good as ten thousand. 
On such'a one many a murderer has been hung. The parable of the 
prodigal son rests on one witness: how many more would make it more 
believable? The affecting pericope, John 7: 53—8: 11, probably rests on 
not one of the four Gospels, and yet in inherent truthfulness as a record 
of Christ’s life, it speaks if all other witnesses are ‘silent. It authen- 
ticates itself. What we need as to historic fact is one or more honest 
witnesses, but chiefly fitness, probability, harmony, credibility. “Mark 
does not mention the Birth”’ Why should he? He was writing in 
Rome for Romans, men of action and few words, and so he plunges 
immediately into Christ’s mighty deeds. All we need is that Mark does 
not contradict it and is consistent with it. “Nor John.” But he pre- 
supposes it everywhere. By the time of his Gospel the supernatural 
birth was taken for granted by every Christian in the empire. “But 
the genealogies.” They were legal documents to connect Christ legi- 


timately with the Jews and with David, and so brought in Joseph who - 


“was the sponsor and legal father of Jesus. But we have two witnesses. 
Were they mistaken? Well, if they professed to know their Master’s 
origin, the mode of his coming, and did not, how can we believe them 
when they tell us a lot of less important things about him? Did they 
jie? Then their whole record goes. 


Whichever way we approach the subject, therefore, whether from 
the point of view of the essential beliefs of the early Christians as to 
their Master, or from that of their reliability as historians (not on 
differences in petty details of the same event), earnest Christians may 
be excused for believing that the mode of the coming is not only im- 
portant, but it is so important that denial either actual or implied of 
the mode as given is bound to lead and has actually led to another 
Christianity from that of Christ and the apostles, where it is not al- 
‘ready the result of it. 

John Alfred Faulkner, in Methodist. Review. 
Madison, N. J. 
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Church, ‘State and War 


Unquestionably the pulpit is becoming increasingly in earnest over 
getting rid of war. Almost any preachers’ meeting will now pass 
a ringing denunciation of war as criminal and sinful. To it can usually 
be added a reasonably general statement about the causes of’ war, urg- 
ing the government to adopt policies that lead away from it and not 
toward it. But when it comes to the immediate steps that might end 
war, the churches wait upon the state. And that not only intime. They 
neither propose’ to take an immediate step themselves, nor do they 
urge any upon the state. 


Just how far is this attitude likely to get us? If the churches want 
to get war outlawed and ended, what likelihood is there that the state 
will move to that end? The most favorable opportunity is certainly in 
this country. It is a commonplace that the United States enjoys the 
most advantageous position in the world from which to begin the meas- 
ures that would destroy the war system which the churches are so 
freely denouncing. But while the churches are thus satisfying their 
feelings, what is the government of the United States actually doing? 
Since the Washington conference, which has put so many church people 
comfortably to sleep in the illusion that we had started the process 
of disarmament, what have been our acts and policies? The present 
administration, headed by one who has recently joined, the church, 
stands squarely for an increased army and navy. The turn of our de- 
crepit political machinery, whose most evident remaining capacity is 
the care of “lame ducks,” has landed a bond broker in the war depart- 
ment, and we now have salesmanship, hustle, and business method ap- 
plied to preparedness for war. When they discuss in the British parlia- 
ment the possibility of limitation of aerial and chemical warfare, which 
of course is the vital essence of future conflict, it is the process of chem- 
ical preparedness in the United States that is the clinching argument 
of the militarists to defeat the peace-seekers. In preparation for what 
we are assured will be the greatest struggle of history, the whole in- 
dustrial plant of the country is being mobilized for war and contracts 
are signed with every manufacturer who can produce any sort of war 
material, to go into effect the moment war is declared. Thus is the 
memory of past war profit’ and the lure of future gain enlisted on the 
side of war. For the militarization of youth in schools, colleges, and 
training camps increases in strength and efficiency. It is promoted by 
the most skillful publicity propaganda and has drawn within its mesh 
many of those interested in the education and physical training of 

youth in what we call Christian institutions. 


It must be remembered that all this is but the fulfillment of the 
duty of the war department. We put a secretary of war into office to 
make war, not peace. How else shall he be faithful to the trust we 
have committed to him, except to pursue it with the utmost energy 
and persuade us of the value of the enterprise? Yet it is a strange 
irony that on the wall which encloses the financial establishment from 
which the secretary of war came, there is a tablet which says, “On 
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this spot William Lloyd Garrison first ‘published the Liberator.” It is 
a deeper irony that, while we thus strenuously prepare for war, there 
should be coming out the diplomatic records of the opening of the late 
world conflict, which make it clear beyond dispute that it was the 
militarists who gave the final fatal push that sent the hesitant, grop- 
ing diplomats over the precipice into the abyss, where they dragged the 
millions. 

How stands the case in the matter of the navy? The Washington 
conference, which eliminated for us some menace in the Pacific Ocean 
has but transferred competitive navalism from battleships to lighter 
craft, and we are certainly not the last or least force in stimulating 
that struggle. At the present moment we are engaged in an attempt to 
get around the stipulations of that conference in the matter of elevat- 
ing the guns in existing battleships, after England has decided, when 
her navalists attempted the same thing, that it could not ethically be 
done. We have sent two naval expeditions to South America, one to 
Brazil and one to Peru, to preach the gospel of a bigger navy and to 
give instruction in naval matters. Already the results are seen in the 
stirring up of ill will and jealousy among those who before were mov- 
ing toward disarmament and peace. Thus does our navy department 
make business for our steel and munition plants and undo what was 
done by those who put up that “Christ of the Andes” in which our 
church peace forces have.so eloquently put their trust. 

This, then, is how the matter at issue’ stands between church and 
state. While the churches are denouncing war and respectfully urging 
the state to turn away from it, our government is definitely and stren- 
uously engaged in war making. And the increase of preparedness is 
like a series in arithmetical progression, automatically rolling up all 
the vested interests and feelings that accrue behind the military and 
naval establishments and thus making disarmament less likely. If the 
church has nothing more to do or say, its case looks hopeless. The eli- 
mination of war involves definite disarmament and there is only one 
way to get disarmament, and that is to disarm. But every reference 
of a church group to this matter is qualified by some words about na- 
tional security or defense or the attitudes and policies of other nations. 
The interpretation of these terms, in the nature of the case, is forced 
by the preparedness policy of the militarists, and the church is thus 
deliberately putting itself in the position of the German socialists, 
whose hands were tied and mouths shut as soon as they voted the 
budget for national defénce. ; 


There are other factors in the conduct of the state which are mak- 


ing for war while the-churches are talking against it. One does not . 


have to accept any theory of the state as the expression of economic 
power in order to understand the relations between capitalism and 
government. It is only necessary to use one’s eyes. In the last few 
years various of our banking houses have made loans to Central Amer- 
ican states, whose security is the customs and some times other parts 
of the financial machinery of those countries. Thus the war govern- 
ment is hypothecated as security for the loans and these states are 
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to some extent annexed by our banking interests. Now South America 
is getting drawn into the same process. In the latest of these loans, 


_the state department practically validated the transaction and arranged 


that any dispute from default should be settled by our chief justice. 
Thus an administrative department did what the senate had positively 
refused to do by treaty. The bond house which is selling this loan not 
incorrectly informs prospective investors that it is inconceivable that 
our navy should not stand by the obligations thus secured. 

Above and beyond these transactions is the larger fact that, under 
the direct stimulation ‘of our department of commerce as well as 
under the general law that capital flows into the region of largest re- 
turns, our foreign investment is being rapidly increased despite the 
needs of this country. All these things move irresistibly towards war. 


’ It was the same process that brought Germany into clash with England. 


While our churches are studying the economic causes of war, the 
natural development of capitalism in this country is making for war 
before our eyes. And here is the real cause of the drive for the ex- 
pansion of our army and navy. There is some financial propaganda 
about its value to contro] the menace of the Reds. It comes out ‘of 
the same circles that are promoting foreign investment. Here is the 
inner force which is militarizing a nation that is pacifist in sentiment. 

There are two forces which lead ‘the democratic state into war- 
making policies and preparations: nationalism and capitalism. They 
constitute a large part of the nature of our government. Put together, 
they inevitably produce imperialism, and no state into whose constitu- 
tion they enter sufficiently to produce this result can possibly escape 
war. Yet the churches in their blindness look to such a state to end 
war. .They approach it with deference and “respectfully request,” or 
growing occasionally bolder, they “respectfully urge.” There is some- 
thing almost worshipful in their attitude, as though they too were 
hypnotized by the cult of nationalism, which has come to replace Chris- 
tianity, after Christianity emancipated the early Christians from its 
thralldom. What is this state upon whose ways the forces of religion 
wait with such respect? In so far as it has visible expression in its 
executives, it is a company of very ordinary men who show neither 
much intelligence, skill, or moral quality. 

Only by the illusion of distance and the subtle effect of the abstrac- 
tion we call government could our denominations have come to feel 
any pride when the ordinary type of executive happens to give one of 
them a nominal allegiance. It was to bigger men than these that 
preachers of other days brought the commands of God. In so far as 
the state is the expression of capitalism, it is manifestly the enemy of 
religion, for we cannot serve God and mammon. In so far as the state 
is the organization of nationalism, again it is the enemy of Christian- 
ity. Was not this the issue between Jesus and the leaders of his na- 
tion, that for them the kingdom of God was nationalistic, while for 
him it was the life of God in the whole wide human family? To wait 
upon the nationalistic, capitalistic state in the matter of ending war 
it is but to give the enemies of religion time to destroy it. 
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One has only to talk with intelligent youth in or out of the church 
to know that the chief reason why religion has lost power with them 
is because the church has surrendered moral authority to the state. | 
The Christian church cannot get the music of God into the ears of 
the modern world so long as it plays second fiddle to the state. Some- 
where there must be a voice to say to our elected officials, “Thus saith 
the Lord,’ to assert some higher guidance and control for humanity 
: than the nationalistic, capitalistic state with its war making tendencies. 

, If the church cannot evolve this moral and spiritual authority, where 
else can it be found? If the development of the church in recent years 
in activities of public welfare, in cooperation with the government, 
means that the church is to be subordinate to politicians in the making 

- of the vital policies of the common life, then our last condition is worse 
than the first. Have we separated the church and state for this, that 
the chureh should finally be controlled by the state? There was evil cS 
enough, in all conscience, in the domination of the state by an eccles- : 
iastical hierarchy, but at least and at its worst, the church did repre- 
sent some higher authority than the factional, self-seeking, political 
be y organization. Even in an imperfect and sometimes in a vicious sense, 
oy it did nevertheless stand as an authority that claimed to represent all 
and not part of humanity. As between the domination of the state by 
the church and the control of the church by the state, the former may 
well seem the lesser evil. ‘ 
But it ought to be possible for a democratic church in a democratic 
ae age to stand free of the state and assert the supremacy of spiritual law. 
This can never be done by the utterance of mere platitudes or general 
statements. If the words of the church are to have moral authority, 
they must involve acts and require a change in the direction of living. 
These vital words and the deeds they require must be the clear. expres- 
sion of the need and interest of the whole of human life above the need 
and interest of any part. Herein lies a moral authority which the mod- 
ern age can recognize. In older days the church had the dread power 
of ex-communication. It was often viciously used merely to exalt the 
prestige of the church, but at times it did voice the higher interests of 
the common life and put up a higher standard than that of temporal 
authority. \ 


If the church wants to prevent the state from destroying mankind 
in war, let it today morally excommunicate the state by separating it- 
self from it in deed as well as in word. Let it say that it will never 
again use the ecclesiastical function in support. of war. This will give 
mankind a moral base from which to change those parts of the nature 
of the state which now inevitably make for war. Then let the church 
fill its words with authority by proceeding to the necessary deeds. If 
the church will take this step, it will become the instrument of restor- 
ing to a lost and leaderless world a moral guidance and a spiritual 
authority which, because it will voice the needs and aspirations of all 
mankind, will come to be recognized as the very voice of God. 


Christian Century. 
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Psychotherapy and Religion 

Until recent years the miracles of healing recorded in the Gospels, 
and the various healings performed by Christians of succeeding ages 
have been regarded as proofs of the truth of Christianity. Today, mod- 
ern psychology explains these largely as due to the normal working 
of mental laws which we are only beginning to understand. Cures are 
being wrought by mental healers entirely apart from religious connec- 
tions. Consequently, that which was long considered to belong to the 
sacred domain of religion has been taken away and put into the scien- 
tifie laboratory. Thus those who are unfriendly toward religion claim 
to find here evidence against the truth of religion, since that which was 
deemed peculiar to religion can now be explained on a naturalistic 
basis. 

On the other hand, in. the religious world we find a great revival 
of interest in healing. Many sects are current today who make heal- 
ing a cornerstone of their faith. Many of them claim to be able to 
heal any disease, provided the patient has sufficient faith, although 
others do not make such sweeping Claims. The Christian church as a 
whole has long neglected the ministry of healing, and this is the main 
eause of the recent rise of so many healing sects. Now with the ap- 
pearance of non-religious psychotherapists religion should take a survey 
to determine its attitude toward this newly discovered, yet old, old prac- 
tice of healing. ‘ 

Religion must face the fact that just as important cures have 
been effected apart from religious connections as any ot those which 
have been performed in its name. It must recognize the further fact 
that modern psychology is discovering psychical laws by means of 
which these cures take place. Should religion then give up healing as 
no longer belonging to itself, and transfer it to the field of psychology? 
We must answer, No. Religion has already too much neglected the 
ministry of healing. True religion is interested in the whole man— 
his physical as well as his spiritual nature. Therefore religion needs 
to lay hold on the findings of the investigations concerning healing, and 
with renewed energy and an intelligent procedure go forth to this 
Christian service. 

But both psychology and religion need to be conscious of certain 
limitations. They cannot expect to cure all diseases. Diseases in the 
main are of two kinds, those which are organic, and those which are 
mental. (We should perhaps add a third, those which are both.) 
“Organic disease is the province of the physician and surgeon, and the 
cure of such should be left to competent medical care. This is a fact 
which Christian Science and many other sects overlook. Of course 
the right mental attitude has much to do in the recovery from such 
disease, for the influence, of the mind over the body is great, and so 
religion may have an important part here. But it must not claim to 
effect cures in these cases. 

It is in the field of mental disease, or disease that is in the mind, 
that psychotherapy and religion have their real work. It is surprising 
what a large percentage of the ills of mankind are in the mind, and not 


Pain 
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in the body, although they are seemingly in the body. If, then, in these 
cases the mental condition can be:righted, the disease disappears and 
the body enjoys health. Now to put the mind in the right condition a 
certain something is needed, which is commonly called faith, and re- 
ligion furnishes this. While cures have been effected apart from reli- 
gion, the majority of people feel the need of this dynamic, this faith, 
which religion offers. One psychotherapist writes: 


“Speaking as a student of psychotherapy, who, as such, has no con- 
cern with theology, I am convinced that the Christian religion is one of 
the most valuable and potent influences that we possess for producing 
that harmony and peace of mind and that confidence of soul which is 
needed to bring health and power to a large proportion of nervous pa- 
tients. In some cases I have attempted to cure nervous patients with 
suggestions of quietness and confidence, but without success, until I have 
linked these suggestions on to that faith in the power of God which is 
the substance of the Christian’s confidence and hope. Then the patient 
has become strong.” 7 


In addition, religion has a great preventive function. It is able to 
keep the mind in a condition which will aid in warding off disease. So 
it has both a preventive and a curative value. We as Christians, both 
for the good of religion and of psychology, and for the sake of human 
beings should intelligently use the laws of mental healing. But we must 
bear in mind its limitations.—Marion Dunsmore in “Methodist Review.” 


Bible Knowledge Among College Students 


The latest investigation of the knowledge of the Bible by American 
students had 100 students of Warrensburg College, Mo., and 1800 stu- 
dents of high schools in that portion of the same state as its raw ma- 
terial. The tests, conducted by Dr. George R. Crissman, superintendent 
of the teacher-training school of the Central Missouri State Teachers” 
College, showed an even denser ignorance than such investigations. 
usually uncover. In a summary of the results these facts appear: “Six- 
teen per cent of the high school students neither knew where Christ. 
was born nor the name of his mother. Seventy per cent did not know 
what to call the Sermon on the Mount. Sixty per cent did not know 
what Christ said about loving one’s neighbor. Twelve per cent did not 
know the first clause of the Lord’s Prayer. Sixty-five per cent did not 
know the Golden Rule. Forty per cent thought Paul ‘a book of the 
Bible.” Twelve per cent thought Pilate ‘a book of the Bible.’ Twenty 
five per cent thought Pilate ‘an author of the Bible.’ Forty-five per 
cent thought Galilee ‘a river.’ Seven per cent thought Agrippa ‘an 
apostle.’ Thirty per cent thought Jude ‘a king.’ Six per cent thought 
Mark ‘a king.’ Nine per cent thought Samaria ‘an author.” Twelve: 
per cent thought Peter ‘a king.’ Nine per cent thought Peter ‘a priest.’ 
Six per cent thought Caiaphas ‘an apostle.’ Twelve per cent thought 


Ephesians ‘a province.’ Six per cent thought Martha ‘a book of the 
Bible’.” 2 
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Curopa wnd der amerifanifde Protejtantisnurs. 
1. Sreifirdhen und BVolfstfirden. + 

Der ameritanifhe Proteftantisnus fommt gu uns als Freifir dene 
tum. Cinige feiner Kirden fehen darin qeradegu das Mecht ihrer WMeifjion, 
ein allgemeines Staat32 oder Volfsfirdhentum erfeheint ibnen unevangelifd. 
Sie twijjen nicht. wie unfer Staatsz und Volfsfirchentin aus der Gefdhichte 
Herausgetvachjen ijt, wie die iunge Reformation den Schuk des Staates 
“gegeniiber der Macht des Naijers und des PBapjtes wohl braucen fonnte, 
tote endlich Die Staatsz oder VolfSstircdhe eben tatfachlich aug einer gefamten 
Volfsbewequna Herborgegangen ijt. Sie haben aber geiviz darin recht, dak 
Die Ddee einer VolfStirdhe Heute bei der ungeheuren Entfrembdung der Maffen 
nur noch eine ergieherifdhe und iwobltatige Fiftion ift. Die gefchichliche 
Cntiwichimg jelbyt hat dem amerifanifchen Freifirchentum imjofern Recht ge- 
geben, alZ eine ganze Reihe curopaifeher Rirchen ihre Verbindung mit dem 
Staat fret oder qeztoungen, ganz oder halb [djten und fo jelber untertoegs 
tind auf dem Weg gum Freifirchentum. Die amerifanifden Kirden verz 
jtehHen auch nicht, dak eine folche Bildung, etn folder Meubau Beit, Ere 
atehung und auch cine finanatelle Grimbdlage Eee Die it Beiten der Ytot 
nicht raj aetchaffen werden fan. 

Wit dtefem Cindringen amertfanijeher Freie und Miffionstirdgen ent 
fteht rum vielleicht das fehtwteriaite Broblem fiir die Begiehungen gstvifejen 
Der amerifanifesen und curoparfehen Protejtantismus. Diefe amerifanifchen 
Sreifirchen betrachten die ganze Welt als ihr Nirch{ptel amd fiihlen fich bez 
rufen, die Wrbeit aufgunehmen, ,,wo fich ipnen eine Tiir auftut.“ Gie werden 
Dantit notwendig und aus ihrent Bringip Heraus gu mifftonierenden Mirehen 
int Gebiet dev alten Reformationsfircen Curvpas. Dieje empfinden dic 
Gefahr, Day iene durch ihre retchern Weittel imjtande jind, in 2usniibung 
der Notlage der alten Nirchen zu threm Gchaden eine jtarfe Propaganda 
3u entfalten und damit ire alten Neformationsfirchen aufgujplittern. Manche 
diefer alten Nirchen bolen daher gleichjam den alten Grundjak Cujus regio 
illius religio twieder bervor und balten ibn dem ftarfen und oft agqareffiven 
Meiffionsivilien der cindringenden Kirden entgegen, wohl ohne qrofen Crfolg. 
Denn diefe Freifirchen find bereits da, fejt organiftert, und itben vielfach 
atch durch ihre frembde, frifehere, angriffigere Art cinen ftarfen Cinfliry auf 
daS religqiofe Leben der europaijchen Volfer aus. Cb man fie initnfeht oder 
nicht, fie find in unfrer Mitte und wir miiffen mit ihnen gu ciner freundlichen 
Verftaindiguna fonunen. CS ijt auch ohne weiteres flar, dafy wir diefe. Wlrbeit 
der qroken amerifanifchen Freifirchen wie der Wethodijten und Vaptiften 
Get fwcitent der Wiihleret atveifelhafter amertfanifcher Seften vorgiehen, die 
metjt am Rande evangelijhen Wefens jtehen und havfig dann nach Curopa 
fommen, ive jie 111 Wmerita abgetwirt}chaftet haben. 

Die Museinanderfebung giwifchen dicfem amerifant{chen Sreifirdentum 
und dent alien europatichen Neformationsfircentium Hat noch fain beqon- 
nen. Sie febt btel briiderliche Liebe, viel Cinfiihlung in fremde3 Wefen 
und cine qroke Fabhigfeit voraus, felbftlos aufs Gange gu fehen und das 
Schicfal des Gejamtproteftantisnius neben dem Wohl der eingelnen Sirehen 
nicht 3u vergefjen. Filr diefe Ausetnanderfesung werden jich folgende Micht= 
linien 3iehen lajfen: 
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Der amerifanifehe Proteftantismus mu, einfehen lernen, dah wir das 
Experiment feiner grengenlofen Berjplitterung, die dann mithfam durch 
Oufammenjfehlubeftrebungen iwieder mufguheben ware, nicht auch machen 

-iwollen, Wmerifa hat dafiir das Expertment eine fiir allemal gemacht’ Wir 
fOnnen uns Dtefe Differengierumg angefichts unfrer Lage auch gar nicht Leijten, 
wo tic mux durch Bujammenhalten durch die Jot der Beit fommen fonnen. 
Andrerfetts ditrfen fich die europaifdhen Nirchen fagen, daw von der frifchern, 
evangeltfatorijdjen Wrt Diefer amerifantiden Freifirden doch auch allerlet 
au fernen-tit. Cin Gegenfak dagegen darf auch bei der betwuptern Beftnz 
nung auf unfre alte, hijtorifehe Cigqenart nicht wachgerufen werden. Bielz 
mehr ift Sabin gu wirfen, day diefe Freifirchen in die qropen LandeSverbande 
aufgenommnen twerden, fwodureh fte bon jelbjt durch ifren 2ufammenbang 
mit den Volfstirchen gu cinem freundlichen lusqletch, 3u einem beffern Buz 
fammmentvirfen und au einent Mittragen der Verantivortung fir den Gefamt- 
proteftantismus dtefes Landes qefiihrt werden. Cin foderatives Vorgehen 
i}t Daher Dringend anguraten. 

G8 tir auch mieht au vergejjen, day diefe Freifirchen in jedent Land twieder 
eine andre Bedeutung haben. Yhre Xufgabe und WMUitiwirfung ijt jicher 
weniger bejtritten in jenen nicht evangelijehen Landern, deren Cvangelijation 
den fleinen ‘proteftantifechen MinderHeiten ammodglich alletn gqelingen fann, 
wie 2. BV. im deur o7tlichen amd fiidlichen Tetl Guropas. Cs jollte fich, twie 
mif Dent Gebiet der Mifjton, itber die Vejebung jolcher Gebtete unter den 
jtarf miffionterenden Nircen eine BVerjtandtqung erretchen lajfen. Qn folz 
chen Landern tit der Yarfbaw eigener KNirchen gu verjtehen, wabhrenddem e3 
in dem Gebiet alter Meformationsfirden eine briiderliche Gejte Mare, wenn 
jich Diefe reichen amerifanifehen Mtifjionsfirejen darauf befehranfen twiirden, 
ihre fleinen Gemeinden 3u pfleaqen, dDaneben aber tir felbitlofer und briiderz 
licher Weife und mit Vergicht auf jtarfere und agqagrejfivere Kirdhenbildung 
Den ardern Kircher gu helfen, vielletcht auf bejondern Gebieten tie Dem Der 
Svangeltjation oder der fogialen Firjorqe. Cine jolehe Stelhungqnuaghnte tiirde 
augerordentltch itarf aur Bildung eines gemeinebangelifden Belwuptfeins 
bettragen. Cin folches Zujammenivirten twiirde jicher auch dem Cindringen 
umiviflfommener Seften einen Rtegel fehteben, die gerade aus der protettanz 
tifehen Berrifiernbeit und Nonfurreng den grdgten Nuben gziehen. Den Often 
Curopas, wo jtch Dte orthodore Nirche gerjferst, feheinen einige amerifanifae 
Miffionstirdgen in befondrer Weife als ihr Miffionsgebiet angufehen. Man 
fan bet der Ohrmacht des europaifehen Rrotejtantisnurs nichts dagegen ein- 
wenden. ES ijt tim Gegentetl bon einer andern Seite her bedeutfam, dah die 
orthodore Kirche, die im GSiiden bisher vor allem mit dem Wnglifanismus 
SUiHhing fuchte, nun int Norden arch mit dent Leber eigentlid) proteftantijmer 
Nivechen im Verbindima fommt. War wird fieh alfo tm allgemeinen mit ber 
Latjache abfinden niitifen, dah neben den alten Hijtorifehen Reformations- 
firchen cin neuer, von Amerifa her gefpeifter Freifirchentypus in verfehiedenen 
Muspraqungen itch iv Curopa feftfebt. Cin Mecht 3ur Erhaltung des bis- 
herigen Quitandes gibt cs nicht. Der bejte Weg gu einem ertraglichen Vere 
Halinis itt die Fodevation, dev Freie Bund. der die Gigenart aller Glieder 
achtet, aber alle an der Verantivortung fiir das Gange teilnehmen lapt. 
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2. Sremde Frimmigfeit. 

Aber es taucdhen noch tiefere Probleme auf al$ nur die Fraqe dev fireh- 
fihen WUWhgrenzung und der foderativen Arbeit. Dein curopaifehen Rirehen 
tritt mit Diefen eindringenden Miffionstirden auch nicht nur der Typus der 
Hretfirden cinlakheifdjend geqeniiber, jondern auch cine andre Frommigfeit, 
eine andre Theolvgie, andre Wuspraqung evanagelifehen Denfens, Lebens 
und Wirfens. Vorlarfig ijt auf beiden Seiten Nritif. Hier Hat aber eine 
qroRe ergicheriiche Arbeit cingufeben. Beiden Seiten muy an diefen Vere 
fehiedenheiten gundehjt einmal die ungebeure Fiille und der Reichtum evanz 
gelijden Wefens aufgeben, das fich in fo manniagfaltiqcr Weife auspragt. 
Nach beiden Seite hin mufy das Recht diefer individuellen Muispragung 
gefchitet werden. Von beiden Seiten her muh aber von der eigenen Cigenz 
timlitgfett ber der Ble anf das gemeinfame YWejentliche nicht vergeffen 
werden. Unjre Kirden find weder jo tot und ftaatsfirdhlich gelahmt, tie 
Die Wmerifaner qlauben, noch jind die amerifanijcen Rirchen fo oberfFlachlich 
oder lediglich etme aupern Betrieb ergeben oder. jo cnghergzig, wie auf der 
andern Seite qeqlaubt mird. Day beide von einander Lernen, ift vielleicht 
Der Sinn diefer Verithrung, gu der uns die firchliche Gegenwart aivingt. 
Die europaijdhe rt ijt vielfach in unjerm Landesfirchentim erjtarrt und hat 
den Cinflik auf die BVolfsmatien tweithin verloren. Das frifchere Leben, 
der Weuijfionsiwille, der ebangelijatorijche Gifer, das aqarefitve Wefen diefer 
Nircjen fant jie befruchten. mndererjeits haben die amerifant{chew Rircen 
noch ein qutes Teil europaifcher theologifcher Arbeit mitzutun, noch viel 
jtarfer anguerfernen, dak das Chrijtentium imteht nur aus vraftifehen Prodle- 
men bejteht. Sie haben auch das Recht und die Nontinuitat der Gejfchichte, 
Den ZBujammenhang der reformatorifcen Xuspraqung mit dem Volfscharatfter 
biel tiefer und ebrfiirchtiqer zu jtudieren, alS eS bisher gefchah. Xiuch in 
Diefem gegenfeitiaqen Verhaltnis ijt Geben feliger denn Nehnren und es muy 
alles Grijtes ertvogen tverden, Wie Iveitt Dex Boden unfrer Volfsart die Cine 
pflangung fremder Fronunigfett ertragt und in iwelcem Wlape dte alter 
Meformationsfircen durch thre Tattgfeit gefordert oder bedroht werden. 

Es geht aus allem hervor, dak wir vor iweitreichenden und fruchtbaren 
YMugeinanderfebungen gropten StilS ftehen, die Hier nur angederttet twerden 
fOnnen. Der amerifanijehe Protejtantismus hat dabet den Vorgiug, da ev 
im Federal Council ein gentrales Organ bejiwt, das den amertfanifden 
PBrotejtantismus im Gropen reprajenttert, obfchon cingelne Rirchen wie die 
Cpisfopaliiten (die amerifanifden nglifaner) und die Lutheraner nur [oje 
Surch befondere Nomiffionen mit diefem fonft 33 Nirchen umfatfenden Ntrz 
chenbund berbunden find. Der Prorejtantismus hat dtejen Problemen gegen-z 
liber nicht mur dite Probe gu bejtehen, ob er twirflich einer Gemeinjdafts- 
Hilbung qrofen Stils fabig ijt, fondern ob er auch imjtande iit, neben feinen 
Differengicrenden und trerinenden WMispragungen evangelifecen Glarubens ait 
einer umfafienden WXuspragung evangelifcer Liebe gu fommren, 

(Adolf Keller, Bitrich, in ,,Chriftliche Welt.”) 
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Die Vereinigqten Staaten find qrundfablich religionSfrei im ihrer jtaat- 
fichen Verfaffung, und febr viele ihrer Staatsbiirqer gehdren feiner Kirche 
en. Dennoch iit die Hffentliche Wetmmmg dort nicht religionsfetndlich oder 
auch nur chriftentumsfeindlich. Befannt ijt, dak es ungefchriebenes, aber 
unverbriichliches Gefeb tft, dak fern BVerachter der chriftlichen Religion, vrelz 
{eicht nicht cinmal cin nur fiihles Mitglied einer Kirche gum Staatsprajt- 
Dente gewahlt wiirde. Alfo fehon aus diefem Grunde ware fein Cbert 
amerifanifdjer StaatSprafident, und ebenfo wenig einer’ feiner ,,Genofjen”. 
Mugerdemt Hat die Kultur Wmerifas protejtantijhen Charafter, umd die 
Ratholifen find bet weitem in der Mindergzahl; jicherlich mwiirde aljo auch fein 
Watholif gum GStaatSprajidenten gemwahlt. Cin deutjher Staatsbiirger, 
Hugo Georai, der helle Augen Hat und diefe Augen aufgemacht hat bet 
feinem Befuche Yhmerifas, jehreibt daritber tin ,,Chrijtlichen- XWpologeten” 
(1), Dem Craqan der deutfchamerifanifehen Methodtiten: 


Die erjten Cinwanderer Amerifas waren gumetit entfchiedene Chrijten, 
bon denen viele nur ing Land famen, um iungejtirt ihbres Glaubens leben 3u 
fonnen. Der Mation ijt im Geijt der alten Yuritaner cin Erbteil mit auf 
den Weg acgeben tworden, das noch inumer borhalt. Dte geijtiqe Vuft tragt 
ihre beftimmte Cigentimltchfeit. GetwifR find in Yimerifa nicht alle Menjchen 
fromm; aber das offentliche, gefellfchaftltche und private Leben Hat einen 
ttarf reliaisfen Grundsug, der dem BVefucher auffallt. Und wenn im Lanfe 
Der DVahrgchnte auch viele gweifelhajte Elemente bier ihr Fortfonimen fuchten, 
fo mupten tte fitch dem Geijte des Landes fitgen. 

G&S it ein feltfam iwobhliqes Gefihl, rich fitr Mtonate immer einer firchen- 
und religtonSfreundlichen Gejellfchaft qeqgeniiber au jehen. Winerifa hat auch 
UArbetterorqanifationen, aber eS Hat fetne Volfsmafien, die qrundfablich 
Kirche und Religion befampfen. » Die Oefferttlichfett jteht den Rirchen durehe - 
aus tvobhlivollend qeqeniiber. Das manche Handelsharijer den Geiftlichen 
ifve Waren 10 Brogent billiger abgeben‘als andern Kunden, und die Cifen-z 
bahngejell{chaften den firchlichen Bertretern nur giwet Drittel des Fabhrpreifes 
oder die Halfte abverlangen, gewugt von ciner offentlichen Wnerfennung und 
Achtung Der Meltgion, die man in Dertfehland und in andern Landern bverz 
ageblich fuchen rwirde. 

Cinige fleine Sige haben jieh mir als typijehe fiir den amerifanifden 
Geift befonders tief cingepragt. Bch beobachtete in verfehtedenen Stadten 
Retiungedtjde ani Srragpeneden ohne pede Ww iis ot. 
Wer vine Seitung iiinfebt, nimmt jich eben cine von dem Tifeh tweg und Tegt 
Den Preis daflix Hin. Miemand denft daran, fich bei diefer Gelegenheit eine 
Settung ohne Vegahhing gu nehmen oder gar das offen Lteqende Geld gu 
entivenden. Yn Deutfehland ware das auch in den bejten Friedensjahren 
nicht dentvar gqeiwefen. Noch weniger in andern Landern Curopas., BH 
fann gar nicht fagen, wie iiberaus iwohltuend mich das unbedenflicge Bere 
tranen der Seitungsverfaufer gum Stragfenpublifum berithrte. We Wehtung 
vor einer folchen Macht der Ehrlichfeit im Hffentlighen Leben! WXuf dem 
Lande ift die Uehting vor dem Gigentum de$ Nachjten nod) auffallender. 

YWmerifa Hat qrofe Vorrate an allerfet Naturfehaben. Miche minder ’ 
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grofe Reichtiimer liegen ungweifelhaft arch in der amerifanifeden Boltsjeele 
verborgen. Cin achtungsiwertes Kapital an religidfer, fittlicher, geitjtiger 
Kraft fonnte das amerifanifehe Volf wohl befahigen, dte Volfer der Erde 
auf gar mandem Gebiet noch gu iiberfliigein. O6 dieje vorhandenen guten 
Anlagen und Modglichfeiten arch gur Cntfaltung fomuten? Ob dte reichen 
Seelenjehabe tatfachlich gehoben und nubbar gemacht werden?~ Oder ob 
gulebt die entqegenarbettenden dunflen Machte die Herrjehaft getwinnen und 
Das reide Napital der Geele vergehren? Das ijt meines Grachtens dic 
Schidjalsfrage fiir Wmerifa. Wenn ich recht fehe, fteht das qroke Land an 
cinem iiberaus bedeutjamen Wendepuntt ferner Gefchichte. EC ijt nicht wee 
niger als andre Lander in Gefahr, fein reiches feeltfches Erbe gut verlieren. 
Nach meinen Beobachtungen find c3 vornehmlich dret Getjtesjtronumgen, die 
dent religiofen Leben Wmerifas die Kraft gu nehmen drobhen, durch die das 
groRe Land fett mehr als 200 Vabren 3u einem Segen fiir die Welt getvorden 
iff: Die politifme Cinjitellung der qropfen Kirden, der 
theologijme Liberalismus und der praftifhe Ma- 
teritaligmus. 

Wir jind wns daritber einig, dak es nicht dte Wufgabe der Kirche it, 
Politif gu machen, fondern das Cvangeltum von Nefu Chrifto, dem Simpderz 
Hetland 3u verfiindigen. Gein Reich ijt nicht von diefer Welt. Lah, die 
Toten thre Toten beqraben. Diu aber qehe Hin and verfiindige das Reich 
Gottes.“ Das gqehdrt den amerifanifehen Rirchen Heute mit dem ftarfiten 
wederfiel ins Stammibuch gefehrieben. ch wets, gar biele Gemeinden, Prez 
Diger und NKirchenmitglieder ftehen noch auf dem alten Standpunft des 
Slaubens. WAber die Gefamteinrichtung ijt vielfach anders qetvorden. Die 
ametrifanifden Rirden findin Gefahr, fish politty” 
cinzguftellen. Das Shielen nach Wafhington und andern Stdtten 
Der politt}chen Vtacht empfinde ich als cine qroke Gefahr fiir das alte, fehlichte 
Gbangelium, ja als cine Verqeudung und Verfchleuderung des iiberfonimenen 
qeiftlichen Crbes. CS ijt fein Geheimnis, dak viele Kirchen wahrend des 
RKrieqes febr,. febhr politifch tmaren — milde ausgedriict. Yeh mag trren, 
aber mein Gindricf ijt durchaus der, dah folche Nirchen dadurch fehwer Sehaz 
Den genommen Haben an ihrer Seele. C3 find fehon biele Ntrchen an Verz 
gifting durch die Yolitif gejtorben. Wenn diefer Nurs, den ich beobachtet - 
habe, fich nicht Andert, dann wird A°mertfa nach meiner Ueberzeugung nicht 
im der Lage fein, die borhandenen feelifeh-religisfen Schabe gu heben. 


Nicht minder gefahrlich als die politifehe Cinitelhing ijt fiir die Nirchen 
per theologifm-zreligtofe Liberaltsmus, von deffen Ver- 
breiturg ich oft fehr tiberrajeht worden bin. Doh frage mich oft: Nonnen 
fich’S Die amerifanijfehen proteftantifden Fretfirehen twirflich leijten, ein Evan 
gelium gu perfiindigen, ohne Scfum Chrijtum, den Sitmderheiland im Meittel- 
puntt, obrie den alten, cinfaltiqen Glauben an das geoffenbarte Wort Gottes ? 
Rbnnen fie fich cine Ergzichungsmethode qeftatten, die die angeborene Siind- 
haftiafeit des Menfehen [eugqnet und von der CErgiehung alles, von ciner 
qriindlicden Befehrung jedoch wenig Halt? Werden jie auf die Darter ohne 
— -Crlsfer ausfommen, der allein den Menjchen aus dinflen Tiefen gu den 
Tichter Hohen des Lebens fFithrt? Die protejtantifehen Nirehen Curopas 

haben Zum Teil auf dicjem Wege ihre Kraft und damit ihre Dajeinsberec- 
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tigung verforen. Und man wird mir aujtimmen miifjen, daz die amerifanija@e 
liberale Theologie fich an Tiefe und religisfer Nraft nicht im entferntejtew 
mit der deutfchen, dre fie nachabmt, meffen fann. Yeh glaube faum, dag fick 
das ainerifanifche Volf mif die Darter eine folche Seelenjpeife gefallen lapt. 
Enttweder die Kirchen feheiden das Gift deS Unglaubens, an dem fie franfen, 
aus, oder det xreligtdfe Trieb fucht jich nee Wee. Und Gott baut iber die 
Nope der einflupreichen Kirhen hintveg fein Reich durch andre Kreife. Es 
follte ntich nicht toundern, in den fommenden Sahren von gang bejonderen 
Crivecfungsbeivequngen und religidjen Neubelebrngen augerhalb der Fith= 
renden Rirden gu Hodren. Jeh glarube, Wnjabe dagu find bereits deutlich 
wahrgunehnren. Das amerifanijehe Volf twird noch vicl weniger qeneigt fein 
a3 das Deut{ehe, der Herrfchenden theologifen Nichtung gu folgen, und esi 
wird fich das Brot fiir die Geele da fuchen, wo ¢3 twirfltch geboten tird. 
Wohl jeder Kirche, die das geitia genug erfernt und dite jich mit aller Rraft 
tm Den Ltenit Gottes ftellt] 

Die seiden genannten Geijtesitromungen Seren feine Jo jehiver Drohende 
Befahr, wenn fte nicht dDucch eine dritte auerordentlich gefdrdert und ge- 
jteiqert fwitrden: Dies tit Die ZzunechHmMende materiali et 1d e 
Denfwetfe Des ganzgen amertfiant{ men Bolles, bon 
WMusnabmen natiirlich abgefehen. Wher das find eben Wusnahmen. Sn faum 
einem andern Bolf beherfeht der Gedanfe an den materielfen Belik derart 
das ganze imere umd dugere, offiztelle und private wie das parapets 
und firehliche Leben. Wiles wird am Dollar qemejffen, auch 
Det Wtenfeh. Wan faat nivht etwa: Diefer Vlann bejikt Hunderttaujend 
Doffars. Man fagt: Cr ijt Humbderttaujend Dollars wert. Das ijt mehr als. 
cine Nedensart.. &S ijt cine Redewendung aus dent Geift herausqeboren, 
Der fo Denft. Gelnify tit Wmerifa qebewilligq. Sur Chre oes Volfes muy das 
immer wieder anerfannt und betont werden. Die Freigebigfett ijt ete der 
hervorragenditen Charatterciqen{chaften des amerifanifden Bolfes. Wher das 
anudert ntehte an der Tatjache, day das qanze Denfen und Leben Hter mehr 
alg m andern, Landern auf ,Geldntachen” einqettellt ijt. Cimer jteckt den 
apdern ait. Und nig beqinnt die tolle Hebjaqd Hinter Dent Dollar her. 
Darwin auch die qualbolle Cile iiber dem gqangen Leben, dte den eingelner 
nicht mebr gur Bejinming fommen lat. Cile ant Werftag und am Gonnz 
tag, auf der Ctrage amd un Oaufe, in der Kirche und Dijdhe. Der 
beanaftiqend qrofe Yittomobilverfehr, Das Mafen in Taufenden 
bon Carsijt gum Ausdrucd des dee ee Geelenz 
Tebens getworden. Hat Wimerifa jolche Cilfertiqfeit nbdtiq2 Gang 
geluip nicht. Diefes Land. fHnmte fitch’S Heute ite fet anderes der Erde 
leiften, cinmal jtille gu balten und fich auf bdbere, befjere Giiter gu bejinnen, 
€S twdre reich gemig, jich alle. fieben Yabhre ein Sabbatjahr zu gonnen, in 
dem nicht qearbeitet wird, Wimerifa finnte lanajam qeber, e3 fonnte rubig 
atmen und jtch die Herrliche Schopfima Gottes befehen. Wher dazu font 
es nicht. Die Gile iit gur Vol sfrankfhHeit qgeworden, von 
Der Das Land tam jemals wieder geheilt jwerden wird. Der Gedanfe an 
Criverb und Beji’ jteht viel gu weit im Bordergrund und halt das Denfen 
immer an Xupendingen und an der Cberflache felt. Cs bediirfte de3 gangen 
Cinfluijes der Kirche, um diefer gefahrlichen Beittrantheit mit Erfolg gu 
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afewern, Wenn nui aber die Siren, anjtatt Dent dollargehebten Bolte die 
Were gut innern Cinfehr und gu hoheren geijtigen Giiterm gu zeigen, obenz 
‘Drein noch anf den Nangeln das GSvangeltunt init politifejen Wbhandlungen 
vertaujeben imd den Glarben an das alte Gottesivort mit feichtem Unglauben 
befampfen — tie follen Dann die im Bolte fehlimmernden religisjen, geijt- 
lichen Strafte gehoben merden? Wie joll das gqrope Bolf bei ciner foldjen 
Pithrung feinen Hohen Veruf erfernen und erfiillen? — 

Sch Habe WAmerifa liebgetwonnen und iviinfecje Dem groRew Lande alles 
Sute, obtpohl ich innerltch nie dariiber  binweg fommén fann, dag mein 
Naterland durch YMnterifas Hilfe der frangajifegen YWernichtungspolitif ausz 
geliefert worden ijt. YXber ich bin itbergeugt, das amerifantfehe Bolf hat 
diejen Gujtand der Dinge rwiteht gewollt. Yeh qlaube in diefem Volf eine groRe 
Bahl gputer Anlagen, Mrafte und acijtlicher SchawBe an fehen, dte mich ate 
richtig freucit. li ich iwiin}ebte von gangem Sergen eine volle Entfaltung. 
Shor um der viele lieben, fieben Menjfehen ivillen, die teh dort fernnen 
fernen durfte. Cine volle Sntfaltung gum Heil Yaneriias, gum Gegen fiir 
Die Volfer Der Erde und gur VerHerrltehung Jeju Chrijtt, unfers Hochgelobten 
Herrn und Heilandes. (,2teht und Leben.”) 


(When ordering books, please mention this Magazine.) 
Norr— Reviews , when not signed, are by the Editor, 


The Dynamic Ministry. A Study of the Four-fold Duty of the 
Minister, by Oscar L. Joseph. The Abingdon Press, 1923. 169 pages. 


The minister is here discussed as a thinker, preacher, pastor, and 
leader of worship. The author holds that the church finds itself just 
now in a time of transition. His‘assumption that all was well and that 
she was doing all she could has been shattered rudely by the experi- 
ences in the war and after. If she is earnestly willing to perform her 
-God-given task, she must adjust herself to a changing and forward mov- 
ing world. This is an age of science and it will not do to refuse to 
acknowledge this fact and to seek an understanding with the world 
view adopted by modern scholarship. The spirit of Protestantism is 
one of inquiry, it revolutionized the medieval world and ushered in the 
‘modern era. A true Protestant today cannot be satisfied with the atti- 
tude of the Fundamentalist, who is a reactionary; nor will he be a 
radical, who casts all the achievements of the past overboard: he will 
be a genuine liberal, who looks for “more truth and light yet to break 
forth out of His Holy Word.” 

In the chapter on “The Distinctive Pulpit” the writer draws an 
exacting picture of the true preacher: “Here is one who has experienced 
the tenderness and healing power of truth; who has mastered the 
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wealth of ideas, new and old, that touch on the complex conditions of | 


life; who has a feeling mind, a thinking heart, a moving outlooks\."% - 
who is so intellectually keen that he discriminates accurately, who is. 
so emotionally sensitive that he sympathizes impartially, who is so 
spiritually alert that he produces faith creatively. . . . The preacher as. 
a pastor must have knowledge of life, candor, infinite patience, cheer- 
fulness, confidence. He must not yield to the pressure of despondency, 
which is so apt to overcome the man of middle age. If he faces the 
crisis with courage, discovers new interests and makes new alliances, 
he will escape the dead-line and éxperience a renewal of youth. 


In the closing chapter the author makes a plea for the cultivation 
of the element of worship in our services. Each service should have 
a unifying idea carried out through the whole of it. A liturgy which 
is not wholly subject to the minister’s individual moods, finds increas- 
ing acceptance in the churches. 


The book contains a full and intelligent discussion of the subject 
in hand. The author draws freely on the kindred literature of the day; 
his lists of books on all the points touched are almost exhaustive. He 
frankly expresses his sympathies with the Liberals, without, however 
giving up the real fundamentals, as far as we can see. f 


The Fourth “‘R”. The forgotten factor in education, by Homer 
S. Bodley. Fleming H, Revell Company, 1923. 271 pages. 


The author thinks rightly that in our system of education the most 
important element of character building is sadly neglected. Instruc- 
tion and information are needed, but the outcome of a good character 
must not be taken for granted. It requires very special, systematic and 
purposetul provision. The writer has made the attempt to furnish a 
much needed text-book along this line in the present volume. 


The chief virtue required, he says, is righteousness, i. e., right re- 
lations to our neighbor. This is the fourth “R” of the title (fourth, in 
addition to the three “R’s” of the public school). But in the outwork- 
ing of the plan he-really puts altruism in the foreground. The char- 
acter quality designated as altruism can only be truly originated and 
fully developed on the basis of religion. So the author seeks to disclose 
the divine goodness and wisdom in the various fields of life, in order 
to engender in the reader—and pupil—the corresponding feeling of 
gratitude and neighborly love. 


He treats of the material universe, the physical and mental life,. 


the sociological life, some of the arts, such as music, literature, paint- 
ing, and many other subjects. What he says about astronomy, geology, 
botany, chemistry is especially interesting, also his description of the 
human body and mind. He writes in splendid style and with a re- 


markable range of information. In the hands of an able and painstak- 


ing teacher this text-book would be a fine help in laying the foundation 
of natural religion and philanthropy in youthful minds. 


ae 
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Living Together. Studies in the Ministry of Reconciliation, by 

_ Bishop Francis J. McConnell. The Abingdon Press, 1923. 244 pages. 

Bishop F. J. McConnell, born, like many other distinguished men, 
in a little village (to be particular, in Coshocton County, Ohio, as he 
informs us in this book) is, nevertheless, according to Dr. Cadman of 
New York City—if memory does not deceive us—the best all around 
scholar the church has. As a writer of books and as a lecturer he oc- 
cupies an enviable position. he 

In this volume he gives us lectures delivered at the University of 
Southern California in June, 1923. The problem to whose solution he 
devotes himself in these pages is, Can the contending forces of the 
world today be brought together? There is contention, in the first place, 
between the churches; then, between capital and labor; between na- 
tions; between church and science; between the civilized and backward 
nations. Can the Church point the way out of all these clashing in- 
terests? ‘ 

In all these things he does not enter into detail. His suggestions 
are more in the abstract and general than in the concrete. 


As regards the question of church unity, so vital an interest at 
the present time, he says this is not possible on a doctrinal basis. 
Christianity is likeness to Christ for men. Doctrines have value but 
it is of a secondary nature. Creeds must be judged by their religious 
impact on us, that is, by their power to make better Christians out of 
us. The bishop would make room for both the radical and the con- 
servative in the church. ‘If we allow these to live together in good 
will, though in wide intellectual disagreement, we shall’ have set before 
the world, puzzled as to how men can live together, an object lesson in 
living together of value for all social groups, industrial, national, and 
racial.” The writer, therefore, does not favor heresy hunting, heresy 
trials; he is a religious liberal, and the “fundamentalists” would no 
doubt put him down as one with the mark of “modernism” on him. 

Church unity is desirable, but it is “not to come by any artificially 
efficient leveling process. We need the richness and fullness of 
variety and diversity in the Kingdom of God. The one force that will 
at last bring us together will be a whole-hearted desire to spread the 
life of Christ among men.” 

If Labor and Church are to come together, Labor would have to give 
up its materialistic interpretation of history. If atheism remains to 
be or is going to be, an integral part of Labor’s program, the two can 
never fundamentally agree. But the economic features of the socialistic 
ereed should form no barrier. Most of them are good or, at least, legi- 
timate subjects of discussion and can be tested by experiment. 


In the chapter, “Can Patriotism be saved?” the bishop has much 
to say and to deplore about the false kind of patriotism, manifested dur- 
ing the war, that lived on hate and propaganda. However, he does not 
go nearly far enough in his condemnation of that war-time orgy of 
wickedness indulged in by high and low, and, especially, of the anti- 
Christian part of the Church played during the whole conflict. He is 
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entirely too cautious and veiled in his criticism, and it is here that the 
book really disappoints. 

The writer is against war, but he frankly confesses that he is not 
himself a “conscientious objector.” “I say this, not with anything like 
pride but with something like regret. I am not of the stuff of which 
that type of. martyr is made.” He seems to class himself with those 
who, confronted by such issues, are “bowed down by the fear of involvy- 
ing in hardship friends and relatives for whom they feel heavy obliga- 
tions” (page 150). The patriotism that can pass muster must experi- 
ence a Christian rebirth. ; 

As to Science, he says, let the heretic go on without interruption. 
Discussion will remove initial harm and the truth will finally prevail. 
He falls in here ‘with A. White’s view -(in “Warfare between 
Science and Theology”’): Almost any view is at first met with oppo- 
‘sition. Then comes a gradual acceptance of the supposed heresy; the 
view is pronounced harmless in any case. Finally it is accepted as an 
important contribution to human thinking. It becomes orthodox, and 
it is said that it belongs to that self-evident truth which men have al- 
ways believed. «A chapter on the “backward races’’ closes the book. 


The lectures refiect the attitude that a scholarly, thoughtful, liberal 
‘and friendly mind would take in the clash of the opinions treated in 
the book. S$ 

The Origin of Paul’s Religion, by Professor J. G. Machen, 
Princeton Theological Seminary. The Macmillan Co., 1921. 329 pages. 


The cry “Back to Christ!” seems one that all might heed. But 
in the mouth of Liberal Theology it has a meaning which makes its 
value doubtful. It means, “Away from Paul!’’ To the ordinary Chris- 
tian such a contrast is all but unintelligible, for to him Paul is the 
foremost apostle of Christ, and his teaching the very marrow of the 
gospel. The theologian, however, knows the difference between the 
“andogmatic’’ Christ of the Synoptists and the well developed system 
of Paul’s Christology. 

There is undoubtedly a doctrinal development from the teaching of 
the original apostles to that of Paul. The question is, was this devel- 
opment legitimate, was it the natural product of an apostolic mind 
brooding over the material of a divine revelation, or was it derived 
from other sources? The Christian Church has always believed it was 
the former; liberal theology finds it was the latter. 


With the answer to these questions the author of this book con- 
cerns himself. He is the same man who has, at various times, defended 
the conservative side, recently (so in the “Minister’s Monthly”). Liberal 
theology sees in Jesus, so it might be briefly stated, the example and 
teacher of the Christian faith, not the object. The reader will here at 
once call to mind Harnack’s more or less famous statement that only 
the Father has a place in our gospel, not the Son. He, the Son, teaches 
us to have unbounded confidence in the Father’s love, and, at the same 
time, is the inspiring source, in his believers, of true love to man. 
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Such a view of the gospel cannot be held without abandoning a good 
deal of Paul’s teachings. Harnack and his followers, therefore, cast the 
Pauline theology overboard although they claim to hold on to his 
religion. Meee 

“Such a course is a hopeless and inconsistent task. Paul’s religion 
and his theology cannot be so separated. Harnack declares that Paul- 
inism has been a ferment only, but never a foundation in the history of 
doctrine. And yet, he, the historian, has to admit that “the Pauline 
reactions mark the critical epochs of theology and of the Church” and 

“The history of doctrine could be written as a history of the Pauline 
reactions in the Church.” 

So Harnack’s standpoint has been given up by more radical theo- 
logians. They, have left him behind in his attempt to save the Chris- 
tianity of Paul’s religion, and looked for an explanation of his theology 
in non-Christian sources. Wrede, in his epoch-making book, on Paul, 


seeks to prove that Paul found his Christology in the Jewish apocalyp- | 


tic literature (book of Enoch, etc.) It was there he got his pre-existent 
Messiah, a being standing very close to God. He could not have de- 
rived this view from any contact with the Christ of the Synoptists. 
Had he had that, this whole conception would have been impossible. 
These gospels gave him only the fact that the Messiah ‘had really come. 

Bousset, on the other hand, offers an entirely different explanation 
of the origin of Paul’s religion (and theology). According to him it 
was derived from pagan sources. The heathen mystery religions with 


their cult-gods, to whom one could come in direct personal contact, | 


their stories of the dying and rising God, their sacraments and initia- 
tory rites, their promise of redemption—here the apostle found the 
ground work of his theology. 

The author examines the views of these radicals carefully and in 
detail, and shows their entire inadequacy. That an achievement such 
as Paul’s could not be explained on such meager grounds seems self- 
evident in the very beginning. Paul’s love for his Lord, so intense, so 
powerful, so victorious, cannot be explained by his mere acceptance of 
the promise of an apocalyptic Messiah. Nor do the mystery religions, 
with all their parallels to Christian thought and usage, offer a solution 
of the problem. Paul’s own testimony is that he was found, “appre- 
hendec ah of a Christ, a risen Christ, and that this Christ was the same 
who died on Calvary; and with this Christ he had thenceforth an un- 
broken fellowship. For this reason he called him “Lord” (and not 
because he received that title from the Christians at Antioch, Bousset). 
His faith and gospel are rooted entirely on facts, on events that hap- 
pened at a certain time, and not many years before he came to believe, 
either. All naturalistic explanations fail, and the statement often made 
is true that Paul’s conversion is one of the greatest miracles of Chris- 
tian history. 

The book goes deeply into the contentions of the radicals, and de- 
molishes them. Nevertheless, the forward movement from the original 
preaching to Paul’s own position ought to have been more fully dis- 
cussed. Not only the Gentile freedom as advocated by Paul ought to 
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-have been stressed. It ought to have been shown why the two terms, 
law and gospel, are as two poles of his preaching. It should also have 
been conceded that there is a certain one-sidedness in Paul’s view of 
Christ in so far as the death of Christ crowds out ‘almost entirely the 
presentation of his life. And then it might have been said that just 
at this point of the history of the church a “Pauline reaction” is per- 
haps not due nor to be expected. The interests of the time are ethical 
and social, and here lies one reason why the demand for a certain re- 
turn to Christ’s own preaching is made; it is not a result of the scep- 
tical spirit of the age only. ; 

The book is. worth a careful perusal and will acquaint the reader 
with some important tendencies and products of the liberal theology 
of very recent time. é 

The Praise of Him Who Died, by Gerhard E. Lenski, Luther- 
an Book Concern, Columbus, Ohio, 1924. 143 pages. 


This book contains eight sermons on Christ’s sufferings and death. 
A beautiful picture illustrating the text is placed at the head of each 
chapter. When these sermons were first delivered, capies of these pic- 
tures were put in the hands of the listeners, to “approach their hearts 
by the way of the eye-gate as well as by the way of:the ear-gate.” In 
the scene ‘‘Christ before Pilate’ (the sermon is entitled ‘““‘The Inherent 
Badness of Man’) the well known picture by Munkacsy is used, and the 
different characters in that picture, Caiaphas, the ecclesiastics, the 
‘mother with the babe, the mob, and Pilate himself are ably described 
and used with effect. In the first sermon, about Christ in the Upper 
- Room (entitled ‘‘“A Few Hours to Live’), the poem by Browning: “The 
Bishop orders his Tomb” is employed as an illustration. The selfish- 
ness of the dying bishop, whose time and attention is engrossed by his 
arrangements for a costly monument is set in striking contrast to 
Christ’s self-forgetfulness and loving care for his own. 


These sermons offer good food for Lenten meditation. If we had 


received the book in time, we should have discussed it in the March | 


number and recommended it to our preachers as a splendid help for 
their Passion time services. But it will be just as good next year, and 
the reader of the book will feel under obligation to us for having 
brought it to his attention. 


Forgotten Stories, by Elmer Ellsworth Helms. The Abingdon 
Press, 1924. 222 pages. $1.50, : 

Stories about Bible characters from “Brother Methuselah, Deceased, 
Aged 969 Years,” down.to Peter. The characters presented are mostly 
those overlooked by the average Bible reader. The author has a way 
of making the situation clear with a few strokes and investing his per- 
sonalities with life. His style is the spoken one, very short—at times 
somewhat abrupt—sentences. To the Bible character he adds many 
examples from other sources. He entertains as well as he instructs. 
The book seems to be a perfect mine of good illustrative material. 
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_ Story-Sermons for Juniors, by A. J. Sadler. The Abingdon 
Press, 1924. 224 pages. 
Fifty-two story-sermons, originally given to the junior congregation 
of the First Presbyterian Chureh of Jersey City, never published in 
book form. They are connected with the life and interests of chil@ren. 
The subjects were found in games and festivals, in homely proverbs, in 
birds and fiowers. They are all brief (two to two and a half pages), 
simple, natural... The motive is not only.to amuse but to teach also 
life’s great virtues and the value of spiritual things, The book will be 
welcomed by those who have to do with the training of children. 


One Hundred and One Hons Stosion, by Carl F. Price: The 
Abingdon Press, 1924. 112 pages. 

A collection of the best hymn stories available, presented in popu- 
lar form. “Stories about the origin and use of well-loved hymns in- 
tensify the appreciation of the hymns and aid in singing them with 
the spirit and the understanding. The human interest, brought out 
in this book; makes it interesting reading. 


Jesus, Lover of Men. An Interpretation of the Records by Wil- 
ton Rix. Geo. H. Doran Co., 1924. 151 pages. $1.50. 

This.is an epitomic narrative of the life of Jesus. In words as 
simple as the scripture language itself, using the verse arrangement 
as employed in the gospel record, the author seeks to trace the develop- 
nrent in the life of Jesus. 

Jesus’ experience at his baptism by John gives him the certainty 
that he is chosen to be the herald of the Kingdom of God. This experi- 
ence is, however, divested of its supernatural character by the writer. 
The expectancy of the crowd shows him that the people are ready for 
the tidings of the Kingdom, not the voice of the father or the coming 
down of the Spirit. 

The success of His work wrought in Jesus an intense expectation 
that the father would intervene to convince every soul in the land who 
he was. In this ardent hope Jesus was disappointed. He -experi- 
ences a growing enmity from the leaders. There was also a wide- 
spread feeling that the Kingdom would come by violence, which was 
shared even by John and Jesus’ disciples. So the Lord found himself 
compelled to restrict his activities more to his immediate believers. 
It dawns upon Him that another way will have to be resorted to by 
Him, that of suffering and death. Thus “the Father’s unblemished 


“love would be known by men to be authentic and no delusion.” To the 


end, though, He counted on the Father’s manifestation of power. 
“While he hung he still believed that God might intervene, but nothing 
happened. He was dismayed at His Father’s silence. ‘My God... .’ 
At last he had peace.” “God does not intervene to change the world 
by threatening magic, but through men and women who take the next 
step for the Kingdom of God’s sake as Jesus did from beginning to end. 
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That one man should have lived steadily on that plan makes the world — : S 


that held Him a new place.” The resurrection is discussed only in an : 
“epilogue.” Poke 

To us this whole conception of Jesus’ life is unacceptable. A Jesus. 
who was disappointed even on the cross, and whose resurrection is a 
debatable question, cannot be our supreme hope, Saviour and Lord. 


The Lord’s Supper, by Bishop F..W. Warne. The Methodist 
Book Concern, 1924. 85 pages... : Ps 

A meditation on the Lord’s Supper originally designed for con- 
verts in India. The writer naturally holds the Reformed view of the 
Lord’s Supper. This is my body, means, it “represents” the body. 
There is no corporeal presence. The sacrament enriches the covenant 
idea; it is a memorial, a eucharist, a communion symbol. 


Christ and he Problems of Youth, by John M. Vcpteter ‘The 
Abingdon Press, 1924. 133 pages. : 


Intended for young people. The devotional note is struck in these 
addresses. The light of the social sciences and of psychology must in- 
deed be shed on the problems of youth. But Christ as the hope of the 
world and of youth must be kept in the foreground. Christ’s teachings 
on youth, on the body, on truth, progress, and our task are elucidated. 


The author touches distinctly on the controversy between progres- 
sives and conservatives, orthodox and Hlberals. His preferences are 
plainly with the progressives. ‘‘To conform to the past is orthodox; to: 
brush past the past is heretical. To combine in himself the function 
alike of prophet and priest is the task of the progressive.” “The Bible 
is not for him the finished Word of God. It isa growing thing.” “We. 
are thankful for the Christ of revelation and for the Christ of history, 
but most of all thankful for the Christ of experience.” Christ sought 
“not assent to a form of words, but consent to a way of life.’” “We do 
not care whether a man correctly agrees with a creed. We do care 
that he shall strive to approximate Christ’s life.” Yet, the progressive 
is from first to last a seeker after unity. He wants the breach re- 
paired. This can be done by using the right touchstone, that every- 
thing is to be tested by life. 


A Travel Book for Juniors, by Helen P. Hanson. The Ane 
don Press, 1924. 115 pages. 


Seeks to give to children, ten years of dge, a Knowledee of the 


Bible and Bible lands, also presenting ideals of life and conduct which | 


shall capture interest and imagination. The pupil is taken on a jour- 
ney which takes him by way of London to the Holy Land, following | 
the trail of Abraham, Joseph (Egypt), Moses, Saul, David, the prophets, 


and Jesus. A great deal of useful information is given in a vivid ~— 


way, many parts being acted out in dramatic form. 
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Mats Rirbliches Vahrbuch fiir ae evangelijdjen Landesfirden Deutjdh- 
 {and3 1928, herausgegeben von D. Ss. Schneider — Berlin. 50, Yahrgang. 
Gittersfoh -—— C. Bertelsmann. 1s Seiten. 


Diefer Aubilaums- (50.) Yahrgang deS allbefannten Hilfsbuchs gur 
Deutfaen Sirehenfiumde Der Gegentvart feheint uns in jeder Begtehung auf 
Dex Gohe der Veit gu jrehen. 
Nachdbem der Herausgeber im Cingangsfapitel einen Niteblic auf ,,den 
Wanderiveg cines pyalben Jahrhunderts” gemmer ier, und Ivir tm 2, Kapitel 
einen Wnffab von Prof. D. Schian iiber “Gemeinde ind emetndeorganiz 
jation erhalten, ficfett D. Schneider felbjt, in alter, bemahrter Weife, uns 
Die Rirdhlide Statiftt? (S. 2—111). An der Hand der WAmts- 
> bandfungen tvirt uns cin Ginblic¢ geqeben in den Stand de8 Proteftantismns, 

mie er tm Kampfe Iteqt mit dem Wtheismus einerjeits und dem Katholici3- 

mus andrerteits. Ym Xahre 1921 haben 246,000 der Kirche dew Mitcéen 
— -gefebrt (pon 1919—1921 im gangen 780,000) ; davon im Fretftaat Gachjen 
(frither dem roten Kdnigretch) iber 96,000, beinah doppelt fo viel als i. &. 
1920. WVerluite an den Katholtctsmus finden meijt mur in Meifehehen jtatt; 
dod ijt die Meinung, dak in denfelben die fatholtjdhe Kirche mehr getvinne, 
irria. Den 8030 Uebertritten in die fatholifcben Stirche ftehen 11,454 in 
Die evangelija@e gegenitber. Wit dem iweit verbreiteten Glauben des Buz 
faminenbruchs de$ Protejtantismus (in Deutfehland) ijt eS bis dato nod) 
nichts. Wan vergeife auch micht, dap der Berhtjt Moms allein an die 
tichechiich-nationale Nirhe 14%4—2 Millionen betragt! on Brag ijt Ddte 
Sahl Der Natholifen von 92,64 Brogzent im Nahre 1910 auf 58,4 PBrozent im 
Nabre 1921 guriidgeqangen; ein Drittel der Vevslferung, friiher fait alles 
Ratholifer, ijt fonfefftonslos. — 

SGeit 1918 it die Bahl der evangelijcden ihevlogifden Studenten jtets 
gefunten. Cie betrug im Winterjemejter 1922—23 2538 (a. 84 tveiblide). 
Die metjten fanden jth in Tithingen (472), Berlin hatte 298, Leipzig 281, 
Helle 203 und Warburg 196. Der Normalbedarf der deutichen Landes- 
firchen tiirde etiva 4000 pro Jahr fein. Dretbtertel der Shidenten iwaren 
_, Serffiidenten,” d. b. fie mupten ihren Unterhalt fich felbjt berdtenen, 
‘biele durch achtitiindige, fehiwere forperliche YWrbeit. 

Sta 10 Brogzent (4555) der Shidenten aller Fafultaten find teib- 
liden Gefchlechiz. Dic meiften derfelben (1560 i. %. 1922) ftudierten 
Philologie uid Gefchichte, S93 Staatsivijfenfchaften und 777 Medizin. . 

Selbitmorde gab cS in gang Seutfeland 1, B. 1921 12764, gegen \ihce mate 
18661 7. %. 1910,d. & 20,7 auf je 100,000 gegen 21,6 im Sabre 1910. 

Ueber die Xnnere Wiffion berichtet D. IM. Wlbrich, Maqdeburg-Crocau ; 
iiber die Seidenmiffion Rajtor P. Richter, iiber Yudennijjtion Pfarrer C. x) 
Schacffer-Verlin, itber Changelifation Pajtor ©. BVinfezSpandan. 

Das cvangelifehe Wuslandderutfdhtum mird von Pfarrer Dr. Schubert- 

Mom bearbeitet. Die Leiden und Vedrangungen der Gvangelifehen im den 
an Polen abgetretenen Gebieten erfahren befondere Beriteljihtiqung, 

Wir fInnen nieht alles ertvahnen. Doch wollen wir nicht verjaumen, 
noch auf die Schilderung der RirG@liden Zeitlage, von VD. Gehneider 
Telbit, Hingulneifen. Die politifehe und sfonomifche Situation fotvie die firch- 

Tice und religidfe twerden uns flar und fachverfta ndiq vorgefiihrt. 
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Kirehliche Verfajiungsfragen bilden den Brbhalt des Lesten Rapitels. 
Wer guberlaffige Kunde iiber das Werk der Mirche Deutfalands in 

feinen cingelnen Biveiqen jucht, fann an diefent Buch nicht voribergeben. 


Auf 1000 Fragen wird Hier Antwort von Sachverjtandigen gegeben. Der. 


gegenwartige Notjtand bes alten Baterfandes und feiner Mirchen Hat die 
alte Liebe new erivectt. Die fonfreten Gilder, die uns Hier vor Yhigen ge- 
fiigrt werden, Dtenen Ddiefer Liebe nicht nur als Biindjtoff, fondern fie toeifen 
un3 aud) auf den Weg tatfraftigen Veiftandes. Dagu wird der Blic gefcharft 
fiir Die iiberragendDe Bedenhing ver Begtehungen pon Kirche und Bolf fir 
Volfswohl und Gottesreich: 

Cin ahnliches Werk iiber die Kirchen unjers Landes haben wir bis jet 
nicht, vbwohl ci Wnfang dazu gemacht ijt in dem Breh von W. YW. Brown, 
»She Church in Wimerica.” W Study of the Prejent Gondittion and Future 
Wrofpects of American Rroteftantism (f. ,, Magazin”, Mai 1923, S. 230 FF). 


Ueber den Biuftand nach dem Tode von D. Herm. Cremer. 
VertelSmanneWiitersloh. 8. Wufl. 1925. 121 Seiten. 


Dies ift Me jlingjte Xuflage diejes twobhlbefannten Buches des 1905 
verjtorbenen Greifswalder Profeffors Hermann Cremer. 3 iwar eine feiner 
erften Sehyiften, und es pragt jtch in ibr fehon die ganze Cigentiimlichfert 
deS Ntaunes in feinem furchbaren Crnjt und feiner iwuchtigen CntfchiedenHeit, 
feiner Theelogte mit ihrer Konjtellatton von Siimde, Gnade imd Glaube, 
bon der fie eingiq bejtinunt Ivar. Dak eS etm Leben nach dem Lode gibt, 
Dafite fpricht das cinmiitige Beugnis aller Religionen, fowie unfer perjin- 
Viches BVerantivortlichfettsqefiihl, das uns an cinen Gott und daher etn 
Nenfeits bindet.. Dies Leben nach Dem Tode ijt aber fiir den Chrijften nicht 


befehlujjen in Der blofen Uniterblichfett der Seele, iworan auch die Heiden 


alauben, fondern e8 gipfelt im der Witferjtehung des Lcibes. Die Witfer- 
ftehung Sefu iit Vitrafchaft fir die Ueheriwindung von Sitnde und Tod, fotvie 
der Ouell unfers eigenen Chrijtenglaubens und unfrer Wiedergeburt, Wer 
aber in fic) dDaS Leben CHhrijti Hat, dem ijt durch diefe Tatfache feines innern 
LebensS arch die Warferjtehung vom Tode verbiirat. 


Das Leben nach dem Tode Hat nad C. feine Gefdhidte. Bm °Wlten — 


Teftament qehen die Verjtorbenen ein in den Sdheol, pas Totenreich. Dort 
befinden jtch Gerechte und Ungerechte, nicht in gleicher Wrt der innereit 
Befhaffenheit, aber in gleihem Bujtand der Entleiblidung. Die Andeu-z 
funget dDariiber tm Wlten Veftantent find dimfel, doch qeqem Ende der alte 
teftamentlichen Gefchichte, befonders in Daniel, erhebt fich die prophetifde 
Crfenninis bis gur Lehre der WuferftehHung von den Toten. Wach twird da 
eine flare Schetdung des Totenreiches in dlvci berjdiedene Gruppen deutlic. 

Chrittt Tod bringt eme Wandling im Yenfeits hervor. Der Shader 
thar der erfte, Der nit thm ins ,,Bavadie3” ging. Die andern Glaubigen 


unter der Toten folgen. Wuf diejer giveiten Stufe der CEnttwidlung des 


Senfetts jtchen. tir, Der Gldubige geht etw zum Gerrn beim Tode: Cs 
gibt Dritben feine Stufen der Seligteit, aber verichiehene Plabe, je nach 
dem Leben hier auf Grden. 


‘2 Foe ea ms Stange 


i t \ x * i; 
“Book Review 2.9 


Vefehrung nach dem Tode mag moglich fein fiir Heiden und folche, die 
bier feine etgentlide Gelegenbeit zur Heilserfafjung gehabt haben. Cwigteit 
der Hodllenjtrafen mwird feftqehalten, endliche Vernichtung der Gottlofen. verz 
Iworfen. 

Die YWuferftehng de$ Leibes erfolgt bet Chrijti Wiederfunft fite die 
Glaubigen: Dte exjte Yarferitehung; dann ftehen die VoHfer auf zum Geridht: 
Die a8 Muferftehung. — 

aS Buch fehliekt mit Vemerfungen itber das Ninderfterben’ (jie werden 
feliq os entiviceln jich dort 3ur etvigéen Qugend) und den Spiritigmus ~ 
(durchaus verivorfen als Betruq und fimodlich). 

win Cinaelnen mag man nit Cremer nicht iibereinftimmen. Das qanze 
ijt cin fraftvolles Zeugqnis fiir die bolle Ohrijten$offming und ibre Gebunz 
Denheit an Chrifti Werf und Wort. Das Vuch, vor 56 Jahren gefchrieben, 
behalt noch Heute jeine Frtjche und wedt einen marmen Appell im glaubigen 


“Herzen. 


ChHrijtliche und philvjophijche Weltanjhauung von Brof. DV. 
Carl Stange. C. BertelSmann-GiiterSloh 1923. 136 Seiten. . 

Gin jeder ift ftch heute des Gegenfabes atvifchen chrijtltdher und 
philojophijder Weltanjchauung bewupgt. Um mur eins Herbvorguheben: 
Die Naturwitjienjdhaft ftellt alles Weltgefchehen unter die Herrfchaft 
eines unberbriihlichen Gefebes, iwahrend bon dex chrijtlichen. Religion der 
Begriff des Winders nicht losgulofen tft, und cin Wimbder lapt fich micht 
aus Dem cinfachen Walten der Natiurfrafte erflaren. Dennoch firhlt fich 
Der Chrijt nicht beranlagt, vor dem fwiifenfchaftlichen Weltbetwuptfein gu 
fapitulieren, und Yrof. Stange unterntmmt e3 in DdDtefen Auffaben, den 
,/uniberbietbaren Wert der hrijtiichen Weltanfchauung gegeniiber der pHilo- 
fophijchen” aufzugeigen. 

Der , Grund der Welt,” thre Cntitehung, (apt fich beffer alS cine Schopz 
Fung des perfonlichen Gottes erflaren, als durch ,Nraft und Stoff’ des 
Materialismus oder durch den Ptonismus de$ Pantheismus. Ctrwas gu 
qlauben gibt e3 in jedem Fall, aber der chriftlice Glaube vermeidet die 
Ginfeitigfeiten der beidem andern. 

Der , Sinn der Welt” tird bon dem Cvolutionisinus in der Bewequng 
nach immer qroferer Bollfommenheit gefehen, Da dieje Vetvequng eine 
unendliche ijt, fo wir das Biel von niemand erreidt. Der Chrijt fieht den 
Ginn alles Gefehehens in der Xufrichtung des Neiches Gottes. Der Glaubige 
erlebt diefelbe fchon jebt perfonlich in Dem neuen geiftlichen Leben. Cr nimimt 
aljfo fchon an dem Crftrebten teil, wenn er auch gugleich Die abfchlieRende 
Bollea exjt vow der Bufunft ertwartet. 

Das Chrijtentum lehrt twie feine andere Religion oder YHilofophie den 
Wert bes perfinlichen Lebens, wahrend c3 doch gugleich auch dies per} jouliche 
Leben auf ivahre SGemeinfchaft anlegt. 

Xn dent Wbfehnitt iiber ,Seele und Leib” geigt der Verfajjer, day in 


‘der SGebrift vielmehr der Gegenjab ,,*letjch und Gerft” vorherrfcht ftatt der 


von Geele und Leb, und dafs twahres Leben ihr getftliches Leben ijt. Doch 
perfteiqt er {tech dabei gu der Behauptung, day das MN. T. Leiblofe Geelen 


(nag ‘Dem Tode) iid Lae fondern bak of 
ihres Todes ihe i eo am Pies 
a cola eine 


anfangen, Von kk Ende der Welt ae Hoo. pie dhede nie ‘ 
Das Biel der Welt das Wort tft. Mrs dem Wort Gottes ‘ift Die. Welt ber 
porgegangen, und am Ende Jteht nas Wort Gottes im feiner pollfommenen 
Gejtalt. Se weiter dre Gniwichung porjehreitet, am fo bedeutingstofer Iird, 
alles, was nicht t Wort Hi." Wenn darin ausgcjproden jee fol, dag Ge t 
und religisfe Gemeinfehaft twiebtiger find” als die. Welt der Dnge, jo it das 
ja ridtig, aber die Schrift redet doch bon einem renen Leib, bon einer neuen: 
Crde, und dariber ijt Dantit idhts gejagt, bag man ratjelt: Yim Ende Hey 
das Wort: , iy Phage . 
on einer Gattotdliauy) des. Reiches @ottes aut Gr be n, “wie 8 di 
Bertreter des Social Gofpel uns jdchildern, jagt St. nicht ettt Wort. Das 
aciqt den lMnterfehied steifcjen deut}cher | and asa ees a 


Die Muffabe find auncaeny) in flaver, THT 
ispalotel ent Antereffe. 


